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AUTHOR’S INTRODUCTION 



All praises are due to Allah, the Lord of the believers and Defender of 
the Mujahidin, and may peace and salutations be upon the best of the 
messengers, our Prophet Muhammad, and upon his family and 
Companions. 

From Allah’s bounties upon us is that He legislated for us Jihad in His 
Cause; it removes people from darkness and brings them into the light; 
and repels the harm of the disbelievers and Munafiqin. It is the pinnacle 
of the religion and cause of its honour, elevation, and establishment; 
and whenever the Muslims abandon it, they are afflicted with 
humiliation amongst the creation. 

Due to the Jihad’s need for a sincere and truthful leadership, I resolved 
to compile this reminder for them (i.e. the Mujahidin ) of a number of its 
tenets, rulings, and exhortations that have reached us from the Prophet 
Thus, these forty (chapters) on leadership were composed, and we 
beseech Allah H to benefit through it those whom He has placed in 
charge of the affairs of the Muslims and Mujahidin. 


MC fop af-j{aAJhi(C 
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COMMENTATOR’S INTRODUCTION 



All praises are due to Allah, the Lord of all of the creation, and may 
peace and salutations be upon the His Messenger, his family and 
Companions. 


The topic of this treatise is indeed an important subject. Betrayed by 
both the disbelievers and our own heads of state, the believers are, more 
than ever, in need of both pious and competent leadership to guide them 
collectively towards Allah’s pleasure. 

Since the treachery of those who claim leadership has become painfully 
apparent, it has been left to the youth of Islam; animated by the Book, 
the Sunnah, and the legacy of the Ummah’s heroes, to seek to re¬ 
establish the caliphate upon the prophetic methodology. With few, if 
any, living examples to follow, they are in need of the Ummah’s help to 
navigate the stormy waters and precarious terrain laid out before them. 


Thus, due to the content of work at hand and the aforementioned 
reasons, it was felt that it would be a beneficial addition to the English 
speaking Muslims’ body of Islamic literature. Despite the intended 
audience of this work being the Mujahidin, the narrations within it 
remain relevant to the wider Ummah, as indeed the Prophet said: 
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“Indeed every one of you is a guardian and is responsible for his flock: 
The ruler of a people is a guardian and will be questioned regarding 
those he is responsible for.” 1 

I have included a contents page, and included the Hadith numbers as 
they appear in their Arabic works to simplify the work of those who 
wish to cross-reference the narrations. Unless otherwise stated, all of 
the narrations within this work have been classified as authentic by the 
scholars of Hadith. 

In this commentary, I have added relatively brief explanations of the 
Ahadith and the concepts they encompass, as they pertain to leadership 
in the contemporary Jihadi field. I have deliberately avoided going into 
depth in the Fiqhi aspects contained within the work, as most are 
discussed in Fiqh of Jihad: Understanding the Obligation (2 nd Edition), 
which has now been published by Distance of a Month’s Journey 
Publications - and all praises are due to Allah. I have also, for the most 
part, avoided numerous and lengthy quotes, to facilitate and smoothen 
the reading experience. 

The general methodology I relied upon was to firstly refer to the 
primary commentaries on the Hadith contained within the work. 2 
Amongst them were: Ibn Hajar’s commentary of Sahih al-Bukhari - 
Fath al-Bari, an-NawawT’s commentary on Sahih Muslim - al-Minhaj 
Shark al-Jami’ as-Sahih, Abadl’s commentary of Sunan Abi Dawud - 
‘Awn al-Ma’bud, as-SindT’s commentaries on both Sunan an-Nasai 
and Sunan ibn Majah, and ibn Rajah’s commentary on an-NawawT’s 
Forty Hadith - Jami ’ al- ‘Ulum wa ’l-Hikam. 

Secondly, this understanding was applied to the chapters in light of the 
author’s intent - indicated by his chapter headers - and the realties I 
have personally witnessed, or have been informed about by those who 

1 Sahih al-Bukharl (7138), Sahih Muslim (1829), Sunan Abi Dawud (2928), al-Jami’ 
at-Tirmidhl (1705), and Musnad Ahmad (4495) 

2 The mobile application Jami’ Kutub at-Tis’ah (4*^11 is particularly helpful 

in this regard, although unfortunately, the application is only available in Arabic. The 
official webpage can be accessed here . 
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have, in the contemporary global Jihadi landscape. I also sought to 
emphasise upon matters pertaining to Akhlaq, or Islamic morals, due to 
it being an integral aspect of the religion often, and most unfortunately 
neglected by both, beginning students of knowledge and novice 
Mujahidin. This, along with a general lack of knowledge of the religion, 
or more precisely, an understanding of the conflict the Ummah finds 
herself engaged in and the correct application of the divine texts and 
principles of the Shari’ah to the current reality. A factor that has 
permitted behaviour in stark contrast to the pristine and excellent 
example that Allah 4 provided the believers with - His final Prophet 
and Messenger Muhammad and his honourable Companions 
This has tragically led - and Allah indeed knows best - the 
contemporary Jihad to suffer many setbacks, and squander many of the 
opportunities Allah ifc has granted it due to the sacrifices of her fearless 
modern-day heroes who are unfortunately far removed from her 
leadership. 

Lastly, this work is dedicate to the Mujahidin and Mujahidat all over 
the world, specifically those brothers who have been repeatedly 
requesting its timely completion, and were patient upon my sluggish 
pace. I would also like to remind the Islamic Ummah of her obligation 
to free her prisoners in the hands of the Tawaghit and tyrants, especially 
the weak from the women, children, and elderly amongst them. Indeed, 
the Messenger of Allah |gk commanded the believers: 


Q 

“Free the prisoners (of war).” 
May Allah forgive us for our shortcomings. 




25 th Dhul-Hijjah 1441 (Corresponding to 15 th August 2020) 


3 Sahih al-Bukhan (3046), Sunan Abi Dawud (3105), Sunan ad-Darimi (2508), 
Musnad Ahmad (19517) 
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(i) 

SINCERITY OF INTENTION WHEN APPOINTED TO 
A POSITION OF LEADERSHIP 


u!lj UjI» : Jgk A J ^ ^ 

C aJ jAjJ aD 1 I <1*^ gs C aJ J-i'JJ aIJ I 1 &3'j2y& c—s U" l (_£ji Ia IS 

«aIJI 0?-Ia Ia AT^t^i cl^A>t5sAj j! lp4j aT 




Jl? ° 


HadTth 1: ‘Umar bin al-Khattab narrated that the Messenger of 
Allah m said, ‘The ( reward of) deeds depend upon the intentions, and 
every person will get the reward according to what he has intended. So 
whoever migrated for the sake of Allah and His Messenger, then his 
migration will be considered to be for Allah and His Messenger, and 
whoever migrated for the sake of worldly gain or to marry a woman, 
then his migration will be considered to be for what he emigrated for. ” 4 


Commentary: There is no doubt that this HadTth is one of the most 
significant in the religion of Islam, so it comes as no surprise that it is 
featured as the first narration in countless books of HadTth and Fiqh. 
Indeed Imam ash-ShafiT M&s said regarding it, “This HadTth is a third 
of all knowledge, and applies to seventy (i.e. countless) chapters in 
Fiqh A Likewise, Imam Ahmad ’MZAj commented, “The foundations of 
Islam are built upon three AhddTthf and then he went on to mention 
this HadTth as the first. 5 

Its significance is such, that without the believer intending, with his or 
her deed, the Pleasure of Allah H Alone (i.e. having Ikhlas ); there can 


4 SahTh al-Bukharl (1), SahTh Muslim (1907), Sunan Abl Dawiid (2201), al-Jami’ at- 
TirmidhT (1647), Sunan an-Nasa’T (75), Sunan ibn Majah (4227), and Musnad 
Ahmad (168) 

5 Both statements can be found in Jami’ al-‘Ulum wa’l-Hikam, (2014), al-Maktabah 
al-‘Asriyyah, Beirut, (pgs.lO&l 1) 
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be no divine reward. Rather, if the action is from those that can only be 
directed to Allah H, such as the prayer, fasting, Du ’a, Hajj, Tawakkul 
(reliance on Allah), etc., intending other than Allah Alone constitutes 
an act of Shirk, thus exiting the doer from the religion and consigning 
him or her to the Fire eternally. 


The Messenger of Allah m said, in a Hadith recorded in Sahih Muslim: 
The Book of Governance (1905): 


^ ^ j O 0 Ji £ / 0 / / 0 ^ / 

i (jli cJjli c^L*p 

jp ^s>zJ^3) 4j JJL$ (.'ziSJ>- I Jli" 0^ cJjli j (Cjij 


“Indeed the first person whose case will be judged on the Day of 
Resurrection is the Shahid (martyr). He will be brought forth and he 
will be reminded of, and acknowledge, the favours (Allah) bestowed 
upon him, and it will be said, And what did you do with them? ’ He will 
say, 7 fought in Your Cause until I attained martyrdom. ’Allah will say, 
‘You have lied; you fought so it may be said, he is a brave man, and it 
was said. ’ Then Allah will order that he be dragged on his face until he 
is thrown into the Fire ...” 6 


The Hadith then goes on to mention the knowledgeable person and the 
charitable person. The common factor between them all was that, even 
though these three did the best acts of worship a person can do, they all 
lacked Ikhlas, and thus were doomed. 

As it pertains to leadership in Islam specifically, the significance of this 
narration (i.e. “The (reward of) deeds depend upon the intentions...”) 
becomes apparent in the Hadith recorded by Muslim C&j in his Sahih: 
The Book of Governance (1652), wherein the Messenger ^ said: 


6 Similar narrations are also in Sunan at-Tirmidhi (2382), Sunan an-Nasa’i (3137), 
and Musnad Ahmad (8277) 
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“0 ‘Abd ar-Rahman ibn Samurah, do not ask for a position of 
authority. For, if you are given it after having requested it, Allah will 
leave you to it. However if, despite you not requesting it, you are 
(nevertheless) given it, Allah will aid you in it.” 


Meaning, Allah H will aid the one who is assigned a position of 
responsibility over the Muslims’ affairs, whilst not desiring it, to 
discharge his responsibilities with due diligence, be just, and fear Him 
concerning His Rights and the rights of His creation. Thus, the position 
will ultimately be a source of great reward in the hereafter, and not a 
source of immense regret, as it is in the case of the person Allah || 
abandons to his own devices, due to his desire for power, standing, and 
authority. 


Accordingly, there is no doubt that anyone appointed to a position of 
leadership must acknowledge the great trust and responsibility that has 
been placed upon his shoulders, the absolute need for Ikhlas, and that 
he will never succeed - in this life of the next - without Allah’s divine 
Help. 
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( 2 ) 

THE SERIOUSNESS AND DANGER ASSOCIATED 
WITH POSITIONS OF AUTHORITY AND 
LEADERSHIP 


Y\» t 


p aUi Jy-j oi :U4I^ m y aJW & 

£ ^ 0 ^ ^ 0 ^ 


Hadlth 2: ‘Umar bin al-Khattab narrated that the Prophet |St said, 
“Indeed every one of you is a guardian and is responsible for his flock: 
The ruler of a people is a guardian and will be questioned regarding 

"I 

those he is responsible for.” 


is- % 3 v ?M J "ot U: 3ii j 5 J & 


4 S 


jJ>J! i»J j! cDlud! y 


Hadlth 3: Abu Hurayrah narrated that the Messenger of Allah <gt 
said, “There is not a leader of ten that does not come of the Day of 
Judgement bound in chains. They will not be removed from him except 

g 

if he was just, otherwise (his) injustice will destroy him.” 


&\ ^ U :|gk jLJ ^ Zj* 

AjJJ\ aIIp 4JJI *)!\ 


7 al-Bukhan (7138), Sahih Muslim (1829), Sunan AbT Dawiid (2928), al-Jami’ 
at-Tirmidhl (1705), and Musnad Ahmad (4495) 

8 Musnad Ahmad (9573) and Sunan ad-DarimT (2557) 


13 



Distance of a Month’s Journey Publications 



Hadlth 4: Ma’qil ibn Yasar al-Muzanl narrated that the Prophet 
^§§> said, “There is none among the slaves who has been entrusted with 
the affairs of his people and died whilst being dishonest in his dealings 
with them, except that Paradise is forbidden for him.” 9 


Commentary: The AhadTth is the chapter all illustrate that authority, 
far from being something to desire due to worldly benefits it may 
contain, is an immense responsibility, which if not acknowledged, will 
be a source of ruin. 


With this in mind, any thoughts of authority, power, and riches, should 
be immediately dispelled from the mind of the sincere and astute 
believer. Instead, one must understand that any, even the seemingly 
most insignificant position of authority, is certainly a great 
responsibility regarding which one will be questioned - and if not in 
this life, then without a doubt in the next. Indeed, Allah % said in Surah 
al-Ahzab (33:72): 


Jp \ji\j 





Indeed, We offered the Trust to the heavens and the earth 
and the mountains, and they declined to bear it and feared it; 
but man [undertook to] bear it. Indeed, he was unjust and 
ignorant. 

Shaykh ‘Abd ar-Rahman as-Sa’dl commented in his Tafsir 

regarding this, “Here Allah emphasises the great importance of the 
Trust which He has entrusted to those who are accountable. What that 
means is complying with the commands and heeding the prohibitions, 
in private and in public. Allah offered it to mighty creations, namely the 
heavens and the earth and the mountains, by way of choice, not 


9 Sahih Muslim (142) and Sunan ad-Darimi (2838) 


14 



Forty Chapters on Leadership Commentary 


imposition, saying: If you undertake it and do it properly, you will have 
the reward, but if you do not do it properly, you will be punished. 

And they declined to bear it and feared it, that is, they feared that they 
would not be able to bear it; that was not out of disobedience towards 
their Lord or out o f a lack of desire for His reward. 

Allah offered it to man, according to these conditions, and he accepted 
it; he took it on despite his wrongdoing and ignorance; he took on this 
heavy burden. According to the extent to which they fulfilled this trust, 
people are divided into three categories: hypocrites, who pretend to 
fulfil it and adhere to it outwardly, but do not do so inwardly; 
polytheists who ignore it both outwardly and inwardly; and believers 
who fulfil it and adhere to it both outwardly and inwardly.” 

This is even severer in the case of leaders - not only are they 
responsible for themselves, they also bear the responsibility and burden 
of their flock: Dealing with them justly; judging and settling disputes 
between them, no matter how big or small, in accordance with the Book 
of Allah H. Fulfilling their rights; enjoining good and forbidding evil 
amongst them; establishing the prayer amongst them; educating them 
with regards to their religion (i.e. Tawhid and the rest of the 
obligations); and so on. 

Failure to fulfil any of these requirements in a way pleasing to Allah, 
even for a group as small as ten, 10 will inevitably lead to destruction in 
the next life, as is evident in the word of the Prophet 


10 This is in reference to the narration recorded in Musnad Ahmad: Musnad Abi 
Hurayrah (9573) wherein the Prophet said: 

iij j! c V\ ixi: V 4j Nl J\ U 



“There will a leader of ten, except that he will come on the Day of Resurrection in 
chains [in ad-Dariml’s narration: “With his hands tied to his neck.”]. He will not be 
released except with justice (i.e. his justice with his followers), or his tyranny will ruin 
him.” 
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“It will be a source of disgrace and regret on the Day of Resurrection, 
except for he who fulfils its rights and discharges that which is upon 
him regarding the position .” 11 


As such, it was common to find the Companions - and they had 

the deepest understanding of the religion and the greatest fear of Allah 
4 after the Prophets doing their utmost to avoid positions of 

leadership due to their awareness of the great responsibility and danger 
involved. 12 Indeed, only the fool does not recognise the potential for 
abuses of power in positions of authority, and the arrogant that believes 
he or she is immune from falling into this grave error. Rather, knowing 
whoever does an atom’s weight of evil will see it, 13 and the greatness of 
the One being disobeyed, led the Messenger |gfc to implore Allah i>: 


“Do not leave me to my own devices for even the blink of an eye.” 14 
He likewise, warned the believers from oppressing others, saying: 

4-Ul J 4jli c o^pS jjjlJ 

“Be aware of the supplication of the oppressed , for there is no barrier 
between it and Allah.” 15 


11 The HadTth will be recorded in full in Chapter 5 (p.26) by Allah’s permission 

12 However, once commanded to assume a position, they would not refuse, but rather 
would put their trust in Allah and strive to fulfil the role to the best of their ability 

13 Surah az-Zalzalah (99): 8 

14 Sunan AbT Dawud (5090) and Musnad Ahmad (20430) 

15 Sahih al-Bukhan (1496), Sahih Muslim (19), Sunan AbT Dawud (1584), Sunan at- 
Tirmidhl (625), Sunan an-Nasai (2435), Sunan ibn Majah (1783), Sunan ad-Dariml 
(1655), and Musnad Ahmad (2071). The wording is Muslim’s 
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No doubt, the greatest act of oppression between people is that of the 
leader. This is evident in the following narration recorded by Muslim 
in his Sahlh: The Book of Jihad and Expeditions (1738), wherein 
the Messenger of Allah said: 




Ji? cfi b 








Ml 


“ Indeed, there is no traitor greater than the (general) leader of the 
people who is treacherous .” 16 


The treachery, oppression, and sin involved here directly corresponds 
with the level of the position held; as the higher the position, the more 
people will be adversely affected by such treacherous acts. 


16 Also in Sunan at-Tirmidhi (2191), Sunan ibn Majah (2873), and Musnad Ahmad 
(11038) 
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( 3 ) 

THE VIRTUE AND REWARD FOR THE JUST 

LEADER 


aJJI Ilp 0l» : Jgk aJJI Jli :3U jJJ- J aUI ^ 
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Hadith 5: Abdullah ibn ‘Amr narrated that the Messenger of 

Allah m said, “ Indeed, the Muqsitin will be seated on pulpits of light 
besides the right Hand of ar-Rahman - and both of His Hands are right. 
They (i.e. the Muqsitin) are those who are just with regards to their 

17 

judgements, families, and all of the affairs they are appointed over." 
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Hadith 6: Abu Hurayrah &£$?£ narrated that the Messenger of Allah 4Sy 

said, “Allah will shade seven people in His shade the day on which 

18 

there will be no shade except His: The just leader..." 


aDI JSU-j & 0l» :|gk aUI jy-j 315 :3U i£>J.Ml ^ ^1 ^ 

fl^lj jUJlj aJ JUJ1 > oT^Jl chilli! A^lll fl/1 

«J^iiJl OlUijl 


17 Sahih Muslim (1827), Sunan an-Nasa’i (5379), and Musnad Ahmad (6485) 

18 Sahih al-Bukhdri (660), Sahih Muslim (1031), al-Jdmi’ at-Tirmidhi (2391), Sunan 
an-Nasa 7 (5380), al-Muwatta ’ (2742), and Musnad Ahmad (9665) 
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Hadlth 7: Abu Musa al-Ash’arT narrated that the Messenger of 
Allah |§fe said, “ Glorifying Allah involves honouring the grey-haired 
Muslim; the carrier (i.e. memoriser) of the Qur’an, who neither 
transgresses its limits, nor turns away from it; and the just ruler.” 19 


Commentary: After mentioning the immense responsibility and danger 
associated with leadership positions, the author mentions the other edge 
of the sword. Along with the severe threats, is also the possibility to 
draw closer to Allah ft in a way few can hope for. He, the all-Knowing 
the most Wise, is fully aware of mankind’s weaknesses and propensity 
to oppress himself and others, especially when one wields authority. 
Thus, He H has prepared an immense reward for those who fear Him 
and discharge such responsibilities faithfully, despite their difficulties. 
He H also knows that his intelligent and cautious slaves fear His 
displeasure, and are acutely aware of the mortal danger surrounding 
authority and responsibility, and are thus reluctant to accept such 
burdens if they have a choice. 

Accordingly, Allah 4 has placed such incentives for the sincere 
believers in order to encourage them to bear such trusts if appointed. 
As, leadership is indeed a must, with mankind not being able to 
function as intended without governance, structure, and someone to 
guide their affairs. Shaykh al-Islam ibn Taymiyyah remarks 

concerning this in as-Siyasah ash-Shar’iyyah (pgs.447&448), “It must 
be acknowledged that the governance of the people’s affairs is from 
among the greatest obligations of the religion. Nay, the [affairs of the] 
Religion and the Dunya cannot be established without it. For indeed, 
the welfare of the children of Adam cannot be accomplished without 
life in a social group, due to their need of each other; and they cannot 
do without a leader while [living] in human society, to the extent that 
the Prophet m said: 


19 Sunan Abii Dawud (4843) 

20 (at-Ta’liq ‘ala) as-Siyasah ash-Shari’ah: ft Islah ar-Ra’i wa’r-Ra’iyyah, Second 
Edition (1434H) Mudar al-Watan Publishers, KSA 
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‘If three set out on a journey, let them appoint one of them as an 
Amir ' 21 


The issue of justice is indeed a pivotal theme in the religion of Islam, 
and it is for this reason Allah H sent messengers and revealed the Book, 
as is clear in His noble words in Surah al-HadTd (57:25): 






'19 







We have already sent Our messengers with clear evidences 
and sent down with them the Scripture and the balance that 
the people may maintain [their affairs] in justice. And We 
sent down [i.e., created] iron, wherein is great military might 
and benefits for the people, and so that Allah may make 
evident those who support Him and His messengers unseen. 
Indeed, Allah is Powerful and Exalted in Might. 


It is therefore to establish and preserve justice that the Mujahid carries 
his weapon and fights, sacrificing his blood and wealth. Understanding 
this helps the believer to appreciate the importance and nobility of the 
just leader that guides the Ummah in her Jihad to establish justice in 
relation to the rights of the Creator Is, and in relation to the rights of His 
creation. Like ibn Taymiyyah said, “A deed’s reward corresponds 
with its benefit, advantage, and usefulness,” and what could be more 
useful than the just leader who conducts his, and the peoples affairs in 
accordance with the Book and the Sunnahl 


21 Sahih Muslim (672), Sunan Abi Ddwiid (2608), Sunan an-Nasa’T (782), Sunan ad- 
Darimi (1289), and Musnad Ahmad (11190) 

22 Majrnii ’ al-Fatawa (25/279) 
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As such, it is reported that al-Fudayl ibn ‘Iyyad (and others) would 
say, “If I had an invocation that was to be answered, I would not make 
it except for the leader.” It was said to him, “O Aba ‘AIT, explain this 
(statement) for us.” He replied, “If I made an invocation for myself, it 
would not go beyond me. Whereas, if I make it for the leader and he is 
rectified, all of the slaves (i.e. people) and the land would in turn be 
rectified.” 23 

Due to the benefit Allah H has placed in such individuals. He has 
decreed that they be honoured on the Day of Judgement, and that they 
be honoured in this life, as long as they maintain justice. Indeed, the 
Prophet m informed the believers in a Hadith recorded in Musnad 
Ahmad (11174): 


fUl J4£SIj jp £}\ jl ol 

f>\f- aJJI Ojj 


“Indeed the most beloved of people to Allah ft, and who will sit the 
closest to Him on the Day of Standing is the just leader, and the most 
hated to Allah on the Day of Standing, and the one who will receive the 
severest punishment is the tyrannical leader .” 


23 Shark as-Sunnah (li’l-Barbahari), Forth edition (1434H), Maktabah Dar al-Minhaj, 
KSA, (pgs.l 13&114), (127) 
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( 4 ) 

THE PROHIBITION OF GRANTING LEADERSHIP 
TO THOSE WHO SEEK IT 


b'» :|jg» aJJ! J JU : JU rj^, 'J ^ 

b\j ti^Si Jifj f\L* b\ iiu jbj y 
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Hadlth 8: ‘Abd ar-Rahman ibn Samurah narrated that the 

Messenger of Allah said to him, “O ‘Abd ar-Rahman, do not ask for 
leadership. For indeed, if you are given it after asking for it, Allah will 
leave you (alone) to it; and if you are given it without asking for it, 
Allah will assist you in it” 


CA ™ JW ls?' J* tiiP iiil JS °js> 

Lj\» ca iLu caISI 3jAj b lj^«l JjJ-1 3^ 
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Hadlth 9: Abu Musa al-Ash’arl said he and two men from his 
tribe entered upon the Prophet |f|, thereupon one of them said, “O 
Messenger of Allah, give us positions (of authority),” and the second 
man said something similar. Therefore, the Prophet |f§; said, “ Indeed we 
do not appoint those who request it or those who covet it (i.e. 
leadership).” 25 


24 SahTh al-Bukharl (7146), SahTh Muslim (1652), Sunan AbTDdwud (2929), al-Jami’ 
at-TirmidhT (1529), Sunan an-Nasd’T (3782), Sunan ad-Dariml (2391), and Musnad 
Ahmad (20616) 

25 SahTh al-Bukharl (7149), SahTh Muslim (1733), Sunan Abu Dawud (2930), Sunan 
an-Nasd’T (4), and Musnad Ahmad (19508) 
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Commentary: The first Hadith in the chapter relates to the individual, 
or candidate for leadership, emphasising the prohibition of requesting 
leadership. While the second addresses leaders and/or those tasked with 
appointing leaders; prohibiting them from selecting anyone who 
directly requests, or is understood to be nursing such ambitions, even if 
such a person does not ask for the position directly. 

As stated previously, authority is a great responsibility, and can be a 
calamity for those lacking Taqwa and those not helped by Allah #. As 
such, the act of asking for authority betrays qualities unbecoming for 
the believer who is fit for such a position. 

This may be related to a person’s craving for authority, seeking the 
power, wealth, status, and other such worldly trappings associated with 
corrupt leadership. Such ambitions to attain these things through 
impermissible means - leadership - clearly demonstrate that such a 
person is unfit to lead due to his apparent lack of Taqwa and Ikhlas. 
Alternatively, it reveals a person’s complete lack of understanding 
regarding the burden and responsibility he is asking for, about which 
Allah H Himself will question him on the Day of Judgement. This 
ignorance and naivety regarding the immense responsibility involved 
with leadership, especially in the field of Jihad wherein both blood and 
wealth are at stake, again clearly demonstrates a person’s unsuitability 
for such roles. 

An-Nawawl in his commentary on the first Hadith (8), states, 

“From (the Hadith) it is clear that whoever asks for authority will not 
be aided by Allah the Exalted, and thus will not have the ability to fulfil 
the position’s requirements. (Therefore,) it is not appropriate that we 
appoint him, and due to this he |gfc said, “ Indeed we do not appoint 
those who request it or those who covet it .” In Fath al-Bari (Hadith 
7149) ibn Hajar quotes al-Muhallab iStu&y as saying, “The coveting of 
authority is the reason for people fighting each other over it, until blood 
is spilled, and wealth and chastity are (falsely) permitted, and great 
corruption occurs in the land.” 
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Throughout history this phenomenon has indeed been witnessed, and is 
it particularly devastating when such fighting for power occurs in the 
lands of Jihad. This is because it undermines the noble goals and 
objectives of Jihad , tarnishes the name and image of the sincere 
Mujahidin, and provides the enemies of Islam with unprecedented 
opportunities to attack and discredit Islam. 

Thus, the sincere Mujdhid must be aware of the plots of Satan and 
realise that, like in every other sphere of life, there exists Munafiqin in 
the fields of Jihad who think little of using ‘religious’ arguments to 
achieve their worldly aims. This was also the case in the era of the 
Companions and like in their period and the ages succeeding 

them, rarely does fighting take place between believers, except that it is 

r\ r 

for worldly, and not heavenly, reasons. Accordingly, it is not for the 
believer to allow himself to fall victim to the deception of unscrupulous 
leaders seeking to incite him into using his weapon for anything other 
than raising the Word of Allah # to the uppermost and defending the 
oppressed. 

There is however, an exception to the prohibition on requesting to be 
given authority, evident in the words of Yusuf pjfjyjfy to the King: 



“Appoint me over the storehouses of the land. Indeed, I will 

97 

be a knowing guardian. ” 

Also in the Prophet Sulayman’s words to his Lord: 


26 Although it cannot be suggested by anyone that believes in Allah and the Last Day 

that the Companions differed, and eventually fought, over reasons other than 

religious, and their attempts to arrive at the Truth and Allah’s Pleasure. Nevertheless, 
those who, instead of trying to reconcile between the believers, strove to fan the 
flames of war and enmity, were none other than the Munafiqin , seeking by their 
actions to ignite conflict between the believers for no other reason than to pursue their 
corrupt worldly motives. 

27 Surah Yusuf { 12):55 
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“My Lord, forgive me and grant me a kingdom such as will 
not belong to anyone after me. Indeed, You are the 
Bestower. ” 28 


Accordingly, some of the ‘Ulama considered this an exception to the 
general rule, with some holding it to be specific to only the Prophets 
However, what appears correct is that it is allowed to seek 
authority if one knows that he is the best suited for the position. 
Meaning, that if one does not put himself forward for the position, it 
would be left for the insincere and/or incompetent, and as a result, the 
people would be adversely affected. This is of especial importance 
when related to the issue of the Ummah’s Jihad, wherein incompetent 
leaders (and ignorant followers) have squandered many of the bounties 
Allah bestowed upon them - from manpower, to wealth and resources. 
Such calamities are particularly evident in the military and political 
fields. But by far the most devastating manifestation of those suited for 
leadership declining to put themselves forward, when they know others 
are incompetent, is that the message has been neglected, and the sword 
is no longer guided by the Book. This is by no means the case 
everywhere - and all praises are due to Allah - nevertheless, this 
unfortunate calamity does appear particularly evident today in places 
such as Libya and Syria - and Allah indeed knows best. 

In such instances, it is upon those capable of leading the Jihad towards 
its divine objectives to be more proactive in steering the affairs of the 
believers, lest the fruits of their sacrifices be lost, or worse, are 
harvested by the disbelievers, apostates, and/or Mundfiqm. 


28 Surah Sad (38):55 
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( 5 ) 

NOT GRANTING LEADERSHIP TO THOSE WHO 
ARE INCOMPETENT OR UNTRUSTWORTHY 


OwUj Ml c^JJl 3j ^ cJi :3^ ^1 
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HadTth 10: Abu Dharr al-Ghifarl narrated that he said, “O 

Messenger of Allah, will you not use me (as a leader)?” So he hit me on 
my shoulder then said, “O d bit Dharr you are weak and it (i.e. 
leadership) is a trust; and it will be a source of disgrace and regret on 
the Day of Resurrection, except for he who fulfils its rights and 

29 

discharges that which is upon him regarding the position .” 


Commentary: Leadership is indeed an Amanah (trust) from amongst 
the greatest of Arndndt Allah H has placed upon the believers. 
However, it is not an obligation binding upon every responsible and 
capable believer to undertake. Rather, a relatively small number of 
individuals from amongst the Ummah need fulfil it. As such, it should 
(generally) not be sought, nor should it be given to the untrustworthy or 
those incapable of meeting its needs. 

As stated by an-NawawI aiA-y the “ disgrace and regret on the Day of 
Resurrection ,” “Is for the one not fit for the position (but who 
nonetheless requests it), or for the one who is fit, but is not just when 
discharging his duties.” 

Commenting on this topic, Shaykh al-Islam ibn Taymiyyah says in 
as-Siyasah ash-Shar’iyyah (p.23), “It is Wdjib upon the leader (Wall al- 


29 Sahih Muslim (1825), Sunan Abi Dawud (2868), Sunan an-Nasa’i (3667), and 
Musnad Ahmad, (21513) 
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Amr) to appoint the best person he finds for every position from 
amongst the Muslims’ positions. The Prophet said: 


yn clili y\ 


‘ Whoever is appointed over any of the affairs of the Muslims, and he 
appoints a man although he finds one better for the Muslims; he has 
indeed been treacherous to Allah, His Messenger, and the believers 


Allah #, in Surah al-Qasas (28:26), outlines the most important 
qualities a leader should possess, stating: 




"... Indeed, the best one you can hire is the strong and the 
trustworthy. ” 


Shaykh ‘Abd ar-Rahman as-Sa’dl says about the above verse in 
his Tafsir, “And the best one to employ is the one that combines 
between these two qualities, meaning strength and the capability to 
perform the task he is hired for, and trustworthiness in this regard; 
meaning the absence of treachery [and presence of piety]. It is a must 
that these two characteristics be considered with regards to anyone that 
is charged to carry out a task for the people, whether he is being paid 
for the job or not.” 


Nevertheless, ibn Taymiyyah says in as-Siyasah ash-Shar’iyyah 
(pgs.47&48), “The people who combine capability and trustworthiness 


30 A similar narration is reported in al-Mustradrak (7023). Al-Hakim said regarding it, 
“This Hadlth’s Isnad is SahTh although they did not record include it (in their books, 
i.e. al-Bukharl and Muslim).” Nevertheless, al-Albanl considered it weak in his Da'If 
al-Jami’ (5401). Regardless of this apparent difference regarding the authenticity of 
the narration, its meaning is undoubtedly correct, as confirmed by numerous texts 
from the Book and the Sunnah. 
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are few, and due to this ‘Umar ibn al-Khattab used to say: ‘0 
Allah, I complain to You about the capable evil person, and the 
incompetent pious one.’ Therefore, it is Wajib to appoint for every 
position the most suitable in relation to the office. Therefore, if there 
are two candidates - one of them more pious, while the other is stronger 
(i.e. more capable) - the most beneficial and least harmful of the two for 
the post is selected. Thus, the strong and brave man is given precedence 
for the office of war, even if he commits evil deeds, over the weak and 
incapable man, even if he is pious. 

Correspondingly, Imam Ahmad ’M&y, was asked about two men that are 
leaders in war; one of them being capable but evil, while the other 
righteous but incapable - which one of them should be fought 
alongside? He replied, ‘As for the capable but evil, then his strength is 
for the Muslims and his evil affects only himself. While as for the 
righteous but incapable, then his righteousness is for himself, but his 
weakness will affect the Muslims.’” 

In ‘Awn al-Ma’bud (.Hadith 2868) al-Imam ‘Izz ibn ‘Abd as-Salam 
&\&y> stated, “... Positions of authority have two conditions: Knowledge 
of its necessities, and the ability to achieve the benefits associated with 
the position and ward off any harm associated with it. Indeed Yusuf 
informed (us of) these two conditions with his words: 



“Indeed, I will be a knowing guardian. ” 31 


Consequently, if these two conditions are absent in an individual, it is 
Haram to appoint him.” 

In addition, it should not be forgotten that even if the most suitable 
person present should be selected for leadership that should not prevent 
the Muslims from searching elsewhere for a better alternative. 


31 Surah Yusuf { 12):55 
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Moreover, on-going training programmes should put in place to 
improve the skills and address the shortcomings of those in authority. 
This is especially the case wherein individuals are appointed, not 
because they fulfil the necessary requirements, but simply because they 
are the best person available at the time. Unjustified reluctance to 
participate in such initiatives should serve as an indication of the 
individual being unsuitable for such responsibilities, as such behaviour 
serves as an indication of an insincere intention - and Allah knows best. 

Likewise, positions concerned with the affairs of the general Muslims, 
and not just of those in a specific group or movement, should be given 
to the best Muslim available, regardless of his affiliation to the said 
group or movement. 
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( 6 ) 

THE OBJECTIVE OF JIHAD, AND LONGING FOR 
BATTLE AND MARTYRDOM 


y?*j\ -m 0 aw ^ j j 

«b\ j'j& ,\ilu\ 'j> &\ Ly 0j5^ cjj\3 y» -/fti 


Hadlth 11 : Abu Musa al-Ash’arl narrated that a Bedouin said to 
the Prophet |g>, “A man fights for spoils, and a man fights to be 
mentioned, and a man fights for fame; who is the one fighting in the 
Cause of Allah?” The Prophet ^§§> said, “He who fights so that Allah’s 
Word (i.e. His Book) should be superior is the one who fights in the 

— 32 

Cause of Allah.” 


s 0 £ a £ uj n«j 
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Hadlth 12 : Abu Hurayrah narrated that the Messenger of Allah 
H§£ said, “7 /lave been ordered to fight the people until they say, ‘There 
is no deity worthy of worship besides Allah. ’ Whoever says, ‘There is 
no deity worthy of worship besides Allah, ’ has safeguarded his self and 
wealth from me, except for its right (i.e. the rights of Islam), and his 

— 33 

reckoning will be with Allah.” 


32 SahTh al-Bukhan (3126), SahTh Muslim (1904), Sunan AbTDawud (2517), al-Jcimi’ 
at-TirmidhT (1646), Sunan an-Nasa’T (3136), Sunan ibn Majah (2783), and Musnad 
Ahmad (19493). The wording is al-BukharTs 

33 Sahih al-Bukhan (2946), Sahih Muslim (20), Sunan AbT Dawud (1556), al-Jcimi’ at- 
TirmidhT (2606), Sunan an-Nasa’T (2443), Sunan ibn Majah (71), and Musnad Ahmad 
(67) 
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Hadlth 13: Abu Hurayrah narrated that he heard the Messenger of 
Allah |§fe saying, “By the One in whose Hand my soul is, had it not been 
for the fact that there are believing men who I can find no mounts for 
and find it very hard remaining behind while I go out. I would not have 
remained behind any unit venturing out in the Cause of Allah. By the 
One in whose Hand my soul is, 1 wish that I would be killed in the 
Cause of Allah, then brought back to life, then killed, then brought back 
to life, then killed, then brought back to life, and then killed 34 


Commentary: As contained in the words of the Prophet jfSk in the first 
HadTth , the ultimate aim and objective of Jihad is to elevate and make 
supreme Allah’s Word, which according to ibn Taymiyyah Safcjsj, “is a 
collective noun for His Words that are contained in His Book. Thus, 
Allah says: 



> > 




dvljciiitGIijCiiiiS 




Indeed We have sent Our Messengers with the clear proofs 
and have revealed to them the Scriptures and the balance 
that mankind may keep up justice. 


34 Sahih al-Bukhari (2797), Sahih Muslim (1876), Sunan an-Nasa’i (3098), al- 
Muwatta ’ (1324), and Musnad Ahmad (7157) 
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Therefore, the purpose for sending the Messengers and revealing the 
Books, was so that mankind may establish justice, regarding Allah’s 
Rights and the rights of mankind.” 35 

The ultimate objective of Jihad is thus summarised in as-Siyasah ash- 
Shar’iyyah (p.359) with ibn Taymiyyah stating, “The goal of 
Jihad is that the Word of Allah be raised to the uppermost, and the 
religion in its entirety is for Allah alone...” 


Evidence for this is apparent in the words of Allah in Surah al-Anfal 
(8:39) wherein He 41 says: 




And fight them until there is no fitnah and [until] the 
religion [i.e., worship], all of it, is for Allah. 


Ibn Kathlr says in his TafsTr of the above verse, “ad-Dahhak 
reported that ibn ‘Abbas said about the verse, And fight them until 
there is no fitnah: ‘So that there is no more Shirk. ’” 

It is clear then, that Jihad is not an objective in-and-of itself, rather it is 
but a means to an altogether nobler end - the establishment of Tawhid, 
and the removable of anything and anyone that present obstacles to 
achieving this. 

The second HadTth also supports this understanding. When the Prophet 
^§§> said, “ Until they say, ‘There is no deity worthy of worship besides 
Allah, ”’ it means that Jihad was legislated as a means to eradicate 
disbelief and its authority in the land. Once the people accept Islam, 
either by embracing it, by paying the Jizyah in a state of humiliation 
and accepting Islam’s authority to govern, or by conducting a peace 
treaty with the Muslims, they are not to be fought. 


35 Majmu ’ al-Fatawa (28/263) 
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Consequently, it is imperative that the leader waging Jihad in the Cause 
of Allah H understands that his purpose is not just to spill blood and 
cause destruction. Rather, he employs these means, if necessary, to 
raise the Word of Allah and spread Tawhid - the purpose for creation, 
as is clear in Allah’s Words: 


0 


And I did not create the jinn and mankind except to worship 


Me. 


36 


Ibn ‘Abbas said, “Every place in which it is mentioned to 

worship Allah in the Qur’an; its meaning is to single Allah out for 

— ^7 

worship (i.e. to establish Tawhid 

In essence, the Mujahid is an armed missionary tasked with conveying 
the message himself, or if this is not possible, clearing the path for the 
scholars and preachers to establish Tawhid and its call throughout the 
land. The leader must therefore ensure that the knowledge and 
understanding governing this reality is present in his followers, and 
furthermore, animates their every action upon whilst traversing the path 
to meet their Lord. 


Scholars also mention other objectives of Jihad being the aiding of the 
oppressed, and repelling the disbeliever’s aggression and defending 
Islam. These noble objectives are evident in the following verses: 


36 Surah adh-Dhariyat (51):56 

37 Refer to Shaykh ‘Abd ar-Rahman ibn Muhammad ibn al-Qasim’s Hashiyah 
Thalathah al-Usiil when he comments on the words, “and the meaning of worship Me 
is to single Me out for every type of worship (i.e. Tawhid).” 
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Afirf w/iaJ w /£/ie matter] with you that you fight not in the 
cause of Allah and [for] the oppressed among men, women, 
and children who say, “Our Lord, take us out of this city of 
oppressive people and appoint for us from Yourself a 

O o 

protector and appoint for us from Yourself a helper?” 


And: 





Permission [to fight] has been given to those who are being 
fought, because they were wronged. And indeed, Allah is 
competent to give them victory. [They are] those who have 
been evicted from their homes without right - only because 
they say, “Our Lord is Allah. ” And were it not that Allah 
checks the people, some by means of others, there would have 
been demolished monasteries, churches, synagogues, and 
mosques in which the name of Allah is much mentioned [i.e., 
praised]. And Allah will surely support those who support 
Him [i.e., His cause]. Indeed, Allah is Powerful and Exalted 
in Might . 39 


38 Surah an-Nisa (4):75 

39 Surah al-Hajj (22):39&40 
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Understanding these noble objectives, the believer cannot help but be 
moved to wage Jihad in the Cause of Allah. Realizing the rewards 
Allah H has prepared for the Mujahidin, and the punishment promised 
for those who abandon this noble deed only serves to intensify the 
enthusiasm of the sincere believer. Allah # says in Surah at-Tawbah 
(9:44&45): 



Those who believe in Allah and the Last Day would not ask 
permission of you to be excused from striving [i.e., fighting] 
with their wealth and their lives. And Allah is Knowing of 
those who fear Him. Only those would ask permission of you 
who do not believe in Allah and the Last Day and whose 
hearts have doubted, and they, in their doubt, are hesitating. 


As such, ibn Taymiyyah ’MX*?, has said, “7 man (i.e. belief in Allah) is 
not completed except with Jihad, as Allah said: 





The believers are only the ones who have believed in Allah 
and His Messenger and then doubt not but strive with their 
properties and their lives in the cause of Allah. It is those 
who are the truthful , 40 


The verses in the Qur’an and Ahadith mentioning the virtues associated 
with Jihad and Shahadah (Martyrdom) are numerous indeed, second 


40 Surah al-Hujurat (49): 15, in Qa ’idah fi ’l-Inghimas (p. 17) 
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only to those associated with the prayer. 41 The Prophet ^ informed the 
believers that Jihad is the pinnacle of the religion, saying: 


$ 


\^\ 4^ sjjij Jfi\ 




“ The head of the matter is Islam, its pillar is the prayer, and its peak is 
Jihadl' 42 


Allah # also informs the believers regarding the life of the Shahid 
(martyr) with His exquisite words in Surah Al ‘Imran (3:169-171): 



And never think of those who have been killed in the cause of 
Allah as dead. Rather, they are alive with their Lord, 
receiving provision, Rejoicing in what Allah has bestowed 
upon them of His bounty, and they receive good tidings about 
those [to be martyred] after them who have not yet joined 
them - that there will be no fear concerning them, nor will 
they grieve. They receive good tidings of favour from Allah 


41 Shaykh al-Islam ibn Taymiyyah says in Majmu’ al-Fatawa (28/261), “The most 
important matter(s) of the religion are the prayer and Jihad, and for this reason the 
majority of the Ahadlth from the Prophet |gt are concerning the prayer and Jihad. If 
he would return from visiting the sick he would say: 

dJJ iSsjjj s'ff dJJ ilalp 

O Allah, cure your slave who testifies for You by praying, and inflicts destruction 
upon the enemy for Your sake.” 

Similar narrations are present in Sunan Abi Dawud (3107) and Musnad Ahmad (6600) 

42 Jami ’ at-Tirmidhi (2616) and Sunan ibn Majah (3973) 
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and bounty and [of the fact] that Allah does not allow the 
reward of believers to be lost. 


Such words, and a reality that no eye has ever seen, no ear has ever 
heard, and no heart could ever imagine, made the Prophet m long for 
battle, despite being from the most merciful and tender-hearted of 
Allah’s creation. He likewise ardently desired Shahadah even though 
Allah 4 had promised him that his enemies would not kill him. Such 
was the message; that those who became acquainted with it, and tasted 
the sweetness of Iman, would fall in love with Shahadah and the 
prospect of attaining Allah’s good pleasure. Amongst them was ‘Umayr 
who when he heard the Prophet m say at Badr: 
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“Stand up for a Paradise as wide as the heavens and earth.” said, “O 
Messenger of Allah, a Paradise as wide as the heavens and earth!” He 
said, “ Yes .” ‘Umayr exclaimed “ Bakhin Bakhin (an expression of praise 
and satisfaction).” So the Prophet |f| said, “ What caused you say 
Bakhin Bakhin?” He said, “By Allah, nothing O Messenger of Allah, 
except that I hope I will be one of its inhabitants.” The Prophet ^ 
replied, “7n that case, you are indeed one of them.” After that (‘Umayr) 
took out some dates from his quiver and started to eat from them. He 
then said, “If I live as long as it takes me to finish these dates, indeed it 
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would be a long life!” He then threw the dates from his hand and fought 
until he was killed. 43 

Shahadah is therefore a bi-product and reward for fighting to raise the 
Word of Allah, bringing victory to Islam, and defending the oppressed, 
and Jihad is its gateway. For indeed, the Messenger of Allah |gfc said: 

ji jbu? &ji o\ \j^\j 


“Know, that Paradise is indeed beneath the shade of swords.” 44 

As a result, it is not only suspected that the Mujahid longs to fight in 
the Cause of Allah ft, as he knows this is the shortcut to Paradise and 
Allah’s pleasure, but it is also commendable and from the Sunnah of 
the Messenger |§§;. 


jC. kLji- bS a mtytz 0 




Or do you think that you will enter Paradise while Allah has 
not yet made evident those of you who fight in His cause and 
made evident those who are steadfast? 45 


43 SahTh al-Bukhan (4480), Sahih Muslim (1901), Sunan AbTDawud (2618), Sunan at- 
TirmidhT (619), Sunan ad-DarimT (676), and Musnad Ahmad (12398) 

44 SahTh al-Bukhan (2818), SahTh Muslim (1742), Sunan AbT Dawud (2631), and 
Musnad Ahmad (19114) 

45 Surah Al ‘Imran (3): 142 
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( 7 ) 

THE MEANS OF JIHAD 
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Hadlth 14: Anas narrated that the Prophet <gt said, ‘ Wage Jihad 
(i.e. fight) against the polytheists with your wealth, your selves, and 
your tongues .” 46 


Commentary: This HadTth demonstrates the concept of Jihad , even 
when restricting it to the Jihad of (i.e. against) the disbelievers, 47 
remains broad concept indeed, encompassing many actions and 
components, with physical fighting being just one aspect thereof. 


In another narration collected in Musnad Ahmad: Musnad Anas ibn 
Malik (12555) this is further emphasised, with the addition: 


ffjAj Ij 


Jl&U- 


“ Wage Jihad (i.e. fight) against the polytheists with your tongues, your 

48 

selves, your wealth , and your hands.” 


Here it becomes clear that Jihad al-Kuffar , also called Jihad bi ’n-Nafs 
(i.e. Jihad with the self), is waged using a number of means, and 
fighting the disbelievers is not restricted to physical combat alone. 


46 Sunan AbT Dawud (2504), Sunan an-Nasa’T (3096), Sunan ad-DarimT (2475), and 
Musnad Ahmad (12246) 

47 Imam ibn Qayyim said in Zad al-Ma’ad, “Jihad has four levels: Jihad an-Nafs (i.e. 
Jihad of the self), Jihad ash-Shay tan (i.e. Jihad against Satan), Jihad al-Kuffar (i.e. 
Jihad against the disbelievers), and Jihad al-Munafiqm (i.e. Jihad against the 
hypocrites).” He then proceeds to explain each of these four levels 

48 The Isnad is SahTh according to the conditions of Muslim 
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Rather, the tongue, wealth, self, and hand, are all employed when 
fighting and waging war against the disbelievers. 

In Subul as-Salam: Kitab al-Jihad (pgs.l035&1036), 49 Imam 
Muhammad ibn Isma’Il as-San’anl clarifies this, stating, “The 
HadTth is evidence of the obligation of Jihad with the self; and it is by 
venturing out and pursuing (fighting with) the disbelievers. And with 
the wealth; and it is to sacrifice ones wealth for whatever is needed to 
establish (the Jihad), from spending upon the Jihad (i.e. fighting), 
weapons, and their likes. This is the meaning of numerous verses in the 
Qur’an, such as: 




and strive with your wealth and your lives. 50 


And Jihad with the tongue is performed by establishing the evidence 
upon them and calling them to Allah the Exalted, by raising the voice 
when encountering and rebuking them, and their likes from everything 
that vexes the enemy: 






Nor do they inflict upon an enemy any infliction but that it is 
registered for them as a righteous deed . 51 


And he said to Hassan x&gfec: 


i a# N 


49 Subul as-Salam: Shark Bulugh al-Maram, Third Edition (2009), Jam’iyyah Ihya at- 
Turath al-Islaml, Kuwait 

50 Surah at-Tawbah (9):41 

51 Surah at-Tawbah (9): 120 
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‘Indeed ridiculing the disbelievers is severer upon them then arrows 
falling (upon them). ,,, 

Commenting upon Jihad with the tongue, ibn Taymiyyah ’Mx&j says in 
Sarim al-Maslul (p.206), 52 “It can indeed be more powerful than (actual 
fighting).” Also included within Jihad with the tongue is inciting the 
believers to wage Jihad, as per Allah’s command in Surah an-Nisa 
(4:84): 



And fight in the Cause of Allah; you are not held responsible 
except for yourself. And incite the believers. 

This also involves teaching, and clarifying to the believers the virtues 
and rulings concerning Jihad, dispelling the doubts of the innovators, 
Mundfiqln, and Murjifin (discouragers). In addition, instructing the 
Mujahidin on military, tactical, and strategic matters, and revealing to 
the Ummah the exact nature of the conflict they are embroiled in. 
Likewise, exposing and the treachery of the apostates and Mundfiqln 
from amongst the ‘Muslim’ rulers, scholars, and preachers. Also 
included within Jihad with the tongue, is carrying out psychological 
operations aimed at terrorising the disbelievers; weakening their moral 
and will to fight; and agitating their masses against their corrupt 
leaders, governments, and regimes. 

Scholars have also derived from the words of the Prophet |||, “ Wage 
Jihad (i.e. fight) against the polytheists with your wealth, your selves, 
and your tongues ,” that all of these forms of Jihad are Wajib (i.e. 
obligatory) upon the believer, with their rulings also being independent 
of one another. Meaning that, if, for one reason or another, the believer 
is incapable of performing one (or more) type of Jihad, he or she is still 
required to performing the remaining types. For example, if one is 
unable to perform Jihad with the wealth due to poverty, Jihad with the 
self and the tongue remain Wajib. Additionally, if one is unable to 

52 as-Sarim al-Maslul ‘ala Shatim ar-Rasul yjk, al-Haras al-Watam, KSA 
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perform Jihad with the self, owing to a disability, then Jihad of the 
wealth and the tongue remain Wajib, and so on. 

It must also be understood, that the various forms of Jihad mentioned 
are all types of fighting, as they directly contribute towards it, and as 
such, anything that directly contributes towards the fighting takes its 
ruling - and the ruling revolves around its reason. 53 Consequently, if 
due to a tactical or strategic benefit, an individual is placed in a role that 
does not involve physical combat, or due to his expertise or qualities, he 
is able to yield a greater benefit for the Jihad in another role, he is not 
deemed blameworthy for not physically fighting. Rather, he is 
discharging his obligation as it relates to Jihad. This is evident in the 
following incident, which occurred during the battle of al-Ahzab in the 
5 th year Hijrl, an occasion when the Jihad was undoubtedly Fard al- 
‘Ayn - an individual obligation upon every capable Muslim: 


During the course of the disbelievers’ siege on al-Madlnah, Nu’aym ibn 
Mas’ud a former disbeliever, snuck through to the Prophet m 

announcing his conversion to Islam, which he had kept secret from his 
people, and requesting to join the Muslim forces, the Prophet m told 
him: 


OU < ■" ol Up ( J j>-j lLi 



“Among us you are just one man, so on our behalf instigate betrayal 
among them if you are able, for indeed war is deception .” 54 


It should be clear then, that every role - combat or otherwise, needed to 
attain the objectives of Jihad, is included within its obligation, as 
whatever is needed to perform a Wajib, is Wajib in-and-of itself. 55 


53 In Arabic, this principle is: j ^ ^ jj± f^lt) 

54 Refer to al-Bidayah wa’n-Nihayah, (2015), al-Maktabah al-‘Asriyyah, Beirut 
(3/270), and as-STrah an-Nabawiyyah as-Sahihah (2/430) 

55 In Arabic, this principle is: j V 7) pi V b») 
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( 8 ) 

SAFEGUARDING UNITY, AND AVOIDING 
DISSENTION AND DISUNITY 


cbStf aiJ! oj aJJ\ J y 

\i)\j c lL^< 4j I y Si J i 4jjJjci Ol I C 

(jLaJl AP-L^slj 4 ^S\JJ tljSyjJ Yj aIS! 


Hadxth 15: Abu Hurayrah narrated that the Messenger of Allah 
H§£ said, “Indeed Allah loves three things for you, and hates three 
things for you. He loves that you worship Him alone and do not 
associate anything with Him, hold fast to the Rope of Allah (i.e. the 
Qur ’an) altogether, and you do not become divided. While He hates 
that you indulge in ‘He said, she said’ (i.e. useless gossip), excessive 
questioning, and wasting money.” 56 


\j\j liiii t Apfap ji oi y- coi q> y^ 


*y j ipjUajj <, VjAij *y j c \fdjc *y j i^aj» : 3 ^ ^11 y^A 


Hadxth 16: Sa’Id ibn AbT Burdah narrated from his father who narrated 
from his grandfather that the Messenger of Allah |gfc, upon 

sending Mu’adh and Abu Musa to Yemen, instructed them, “Do 
not make things difficult, rather make them easy; do not alienate (the 
people), rather give them glad tidings; and do not differ, but rather you 

57 

should cooperate 


56 Sahlh Muslim (1715) and Musnad Ahmad (8334) 

57 SahTh al-Bukhan (3038), Sahlh Muslim (1732), Sunan AbT Dawud (4835), and 
Musnad Ahmad (19572) 
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Commentary: Allah || has made unity amongst the believers a cause 
for Him bestowing His Victory upon them. Indeed, He has informed the 
believers that victory comes from Him alone, in order they depend not 
on worldly means to achieve victory, but on Him alone, saying: 



— 58 

And there is no victory except from Allah. 


Once this is understood, the believer is better placed to recognise that 
Taqwa is the key to his success, both on and off the battlefield. 

Ibn Mas’ud defined Taqwa as, “That He is obeyed and not defied, 
remembered and not forgotten, and appreciated and not 
unappreciated.” 59 

In numerous of places in the Qur’an, Allah H orders the believers to 
unify upon Tawhid and adherence to the Sunnah. He H says in Surah Al 


‘Imran (3:103): 



And hold firmly to the rope of Allah all together and do not 
become divided. 

Likewise, in Surah at-Tawbah (9:36) He 41 commands the believers: 




58 Surah Al ‘Imran (3): 126 

59 Refer to Tafsir ibn Kathir, Surah Al ‘Imran (3): 102 
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And fight against the disbelievers collectively as they fight 
against you collectively. And know that Allah is with the 
righteous [who fear Him]. 


Allah also clarifies that disunity is a cause for defeat, and thus prohibits 
the believers from it, saying: 


$ sdk y>> 

Si 


And do not be like the ones who became divided and differed 
after the clear proofs had come to them. And those will have 
a great punishment. 60 

In Surah al-Anfal (8:46), Allah warns the believers to avoid the causes 
of disunity, saying: 



and do not dispute and [thus] lose courage and [then] your 
strength would depart. 

As-Sa’dI says regarding the verse in his Tafslr, “ and do not 

dispute, in such a manner that leads to dissent in the heart and division 
and [thus you will] lose courage and [then] your strength would 
depart. That is, you lose resolve and strength, for then you will no 
longer be deserving of that which you were promised of victory for 
obeying Allah and His Messenger Some scholars, such as al- 
Akhfash hold that the meaning of the word (<=^u) in the verse is, 
“your state.” 61 

Allah ft also says later on in the Surah (8:73): 


60 Surah Al ‘Imran (3): 105 

61 Refer to Tafslr al-Baghawl 
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And those who disbelieved are allies of one another. If you do 
not do so [i.e., ally yourselves with other believers], there will 
be fitnah [i.e., disbelief and oppression] on earth and great 
corruption. 

As-Sa’dI &\a&j says the Fitnah and oppression referred to in the verse, 
“Will lead to unlimited evil, because of confusing truth with falsehood, 
and believers with disbelievers, and because of the cessation of major 
acts of worship such as Jihad, Hijrah, and other aims of Shan’ah, 
which will be missed if the believers do not take only their own kind as 
allies and protectors.” 

Accordingly, it is upon the leader to use all legislated means at his 
disposal to achieve a faith-based unity between the ranks of the 
believers, and avert its opposite. He should likewise strive to use all 
legislated means at his disposal to sow disunity amongst the 
disbelievers and fragment their unity, both political and military. 

It is vital that such a unity between believers be based upon Tawhld and 
Iman in Allah in order for there to be any lasting unity. Unity based on 
anything else such as, race, culture, ethnicity, language, nationality, 
faction, group, or common interests, will always disintegrate, as indeed 
is falsehood ever bound to depart. 

This is also the case with loyalty. The sincere leader recognises this and 
therefore only promotes loyalty to Allah, His Messenger and the 
believers, and not towards himself or his group. He does this, as he 
knows that he and his group only exist to serve Islam and the believers, 
and not the other way around. He also knows that Allah H says: 


62 Surah Isra ’ (17):81 
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*\ . i 


Do you think that you will be left [as you are] while Allah has 
not yet made evident those among you who strive [for His 
cause] and do not take other than Allah, His Messenger and 
the believers as intimates? And Allah is Acquainted with 
what you do. 63 

In the second HadTth, the Messenger of Allah m highlights some of the 
most important characteristics the leader should possess, if he wishes to 
preserve unity within his ranks. That is, making things as easy as 
possible upon his followers - as long as this does not oppose the 
Shan’ah - not alienating people, and cooperating to achieve righteous 
objectives. 

Indeed, if the Prophet m was ever faced with two (or more) 
permissible options, he would always take the easier of the two, not out 
of any personal desire, but rather to make matters easy upon the 
believers. As such, Allah # describes him in Surah at-Tawbah (9:128), 
saying: 



There has certainly come to you a Messenger from among 
yourselves. Grievous to him is what you suffer; [he is] 
concerned over you [i.e., your guidance] and to the believers 
is kind and merciful. 

This was also evident in the Prophet’s ^ discontinuation of praying the 
night prayer during Ramadan in public, fearing that it would become 

63 Surah at-Tawbah (9): 16 
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obligatory upon the believers - an obligation that would be difficult 
upon them. 64 

In emulating the exemplary model of the Prophet the leader should 
endeavour to show this kind of mercy to the believers, especially if his 
decisions will ultimately affect them, for this itself is a characteristic of 
I man, as Allah % clarifies: 




Muhammad is the Messenger of Allah and those with him are 
forceful against the disbelievers, merciful among themselves. 65 

Allah H further clarifies the leader’s characteristics as He addresses His 
noble Messenger ^ in Surah Al ‘Imran (3:159): 



So by mercy from Allah, you were lenient with them. And if 
you had been rude [in speech] and harsh in heart, they would 
have disbanded from about you. So pardon them and ask 
forgiveness for them and consult them in the matter. And 
when you have decided, then rely upon Allah. Indeed, Allah 
loves those who rely [upon Him]. 

As far as not alienating people, numerous incidents in the Sir ah 
demonstrate that the Prophet ^ was a master statesman, always 
acutely aware of the potential political ramifications of his actions. This 


64 Refer to Sahih al-Bukhan (7290), Sahih Muslim (781), Sunan AbT Dawud (1044), 
Sunan at-Tirmidhi (450) Sunan An-Nasa’I (1599), Muwatta’ (344), Sunan ad-Dariml 
(1406), and Musnad Ahmad (21582) for an account of the incident 

65 Surah Fath (48):29 
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is especially important when peoples’ response to call to Tawhid relies 
on them answering it out of their own free-will, as there is no 
compulsion in [acceptance of] the religion. 66 As such, he overlooked 
many of the hypocrites’ harms levelled against him, even when he was 
well within his rights to execute them. Such as the incident when their 
chief, ‘Abdullah ibn Ubay ibn Salul - may Allah’s curse enshroud him - 
remarked - a statement of clear disbelief - as the army was returning to 
al-Madlnah: 




“If we return to al-Madinah the more honoured [for power] 
will surely expel therefrom the more humble. ” 


Nevertheless, when the Prophet m was petitioned by the ‘Umar ibn al- 
Khattab to authorise the Munafiq ’s execution, he responded: 






JO / 


“Leave him, lest the people say that Muhammad kills his 

„68 

companions. 


The Prophet m knew that the outside world would not necessarily 
know, or understand, that ibn Salul was the chief of the Munafiqm - his 
hypocrisy exposed on numerous occasions, and was thus deserving of 
the death penalty. Instead, they would likely hear that Muhammad kills 
his followers, and this would have been enough of a deterrent from 
them embracing Islam. Accordingly, the leader, especially of a Jihadl 
group that most of the population do not really understand to begin 
with, must be acutely aware of how his, and his followers actions will 
be perceived by others. This may well result in him desisting from 


66 Surah al-Baqarah (2):256 

67 Siirah al-Munafiqun (68): 8 

68 Sahih al-Bukhari (4907), Sahih Muslim (2584), Sunan at-Tirmidhi (3315), and 
Musnad Ahmad (14467) 
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certain permissible actions so as to not alienate the people, especially 
the Muslim community whom he depends on, after Allah H, for 
support. 69 

Lastly, Allah # orders the believers to cooperate on every endeavour 
that pleases Him - an act that is sure to diminish differences and lead 
towards unity. He says in Surah al-Ma’idah (5:2): 



And cooperate in righteousness and piety, but do not 
cooperate in sin and aggression. 


69 Indeed, Allah H informed the Prophet that He aided him with both; His Victory, 
and the believers (8:62): 

. ^ _ _' 16 s’9 ^ s' s' ^ 

)\2>y 

Sufficient for you is Allah . It is He who supported you with His help and with 
the believers 
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( 9 ) 

OBSERVING SHURA (MUTUAL CONSULTATION), 
AND ACTING ACCORDING TO IT IF IT IS 
CORRECT 


u : juj dp J^\j &\ ^ a h\ ot 

£ „ 

J2S (.jJm y* U Ojlio ^ Oj^dJ 


Hadlth 17: ‘A’ishah >^^6 narrated that the Messenger of Allah |gfc said 
as he was delivering a speech to the people, after praising Allah, “ What 
do you advise me regarding people that slander my household (i.e. my 

70 

wife), and I have never known any evil about them (i.e. her)?” 


He Hj£ also consulted the Companions regarding the 

(disbelieving) prisoners of Badr, and regarding the place of battle on the 
day of Uhud. 


Commentary: Shura is the process wherein the leader, in the absence 
of a clear text from the Qur’an, Sunnah, or Ijrna’, consults the people 
of piety and expertise (in the particular field he is seeking counsel), in 
order to benefit from their views and advice on the issue at hand. 
However, if there is a clear Shari’ text exists, the leader is bound to 
abide by it, and is consequently in no need of Shura, (except perhaps 
to discuss the best way to implement Allah’s command). 

In many cases, the leader will eventually decide on the course of action 
proposed by the majority of his Shura council, though he is in no way 
bound by it, especially if it is in contradiction to the Shan’ah, or a 
minority opinion is evidently superior. Thus, Shura is not akin, and 

70 Sahih al-Bukharl (7370), Sahih Muslim (2770), al-Jami’ at-Tirmidhi (3180), and 
Musnad Ahmad (24317). This Hadlth was in relation to the incident in which ‘A’ishah 
was the subject of a tremendous slander. Allah H later revealed the verses in Surah 
Nur (24:11 -20) exonerating her . 
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should not be confused with the polytheistic concept of democracy, 
which is undoubtedly prohibited in Islam and is a system of disbelief. 

Allah H commands the believers to practice Shura amongst themselves, 
saying in Surah Al ‘Imran (3:159): 





And consult them in the matter. And when you have decided, 
then rely upon Allah. Indeed, Allah loves those who rely 
[upon Him]. 


The Sirah is replete with examples of how the Prophet would 
consult his Companions concerning affairs affecting the 

community, about which a clear text was not present. He |f| did this 
despite being the recipient of revelation, thus those after him are even 
more in need of practicing Shura in such instances. As like the Arabic 
proverb goes, “Whoever is amazed with his own opinion goes astray.” 71 


Al-QurtubI quotes ibn ‘Atiyyah iStuiSy in his TafsTr on the above verse 
(3:159) as saying, “ Shura is from the principles of the Shari’ah and the 
fundamentals of the rulings - it is Wajib to remove the leader that does 
not consult the people of knowledge and religion, and there is no 
difference (of opinion) regarding this.” Al-QurtubI also quotes ibn 
Khuwayz Mindad ’MX&b, “It is Wajib upon those in authority to consult 
the scholars regarding that which they do not know and whatever they 
do not understand concerning the matters of the religion. The notables 
from the army on matters connected with warfare. The notables of the 
people on matters connected with their welfare, and the notables of 
officials, ministers, and businessmen on matters related to the welfare 
of the land and its maintenance.” 


To conclude, Shaykh ‘Abd ar-Rahman as-Sa’di says in his Tafsir 
of the verse in Al ‘Imran: 


71 In Arabic, the expression is (t>) 
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The benefits of Shura in both religious and worldly matters are 
unlimited and include the following: 

• Consultation is an act of worship that brings one closer to 
Allah. 

• It is an act of gentleness that makes people feel part of the 
decision-making process and removes any (negative) thought 
that could cross their minds when serious decisions need to be 
made. If one who has a position of authority gathers together 
people of prominence and wisdom, and consults them 
concerning some event or incident, that will make them feel at 
ease and make them love him, and they will realise that he is 
not some sort of tyrant; rather his main focus is on the general 
interests of all. Thus, they will spare no effort and will do 
their utmost in obeying him, because they will realise that he 
is striving to serve the interests of all. This is in contrast to 
those who are not like that, because it is unlikely that they 
will be sincere in loving or obey him willingly; if they do 
obey him, it will be insincere and incomplete. 

• Shura sheds light on new ideas, because it brings many minds 
together to make the right decision. 

• Shura usually leads to the right decision; the leader who 
consults others in decision-making will hardly ever reach the 
wrong conclusion. Even if a wrong decision is made or the 
goal is not met, he will not be to blame (because it will have 
been a collective decision). If Allah says to His Messenger 

- who is the most perfect of people in reasoning, has the most 
abundant knowledge and is the smartest - And consult them 
in the matter, then how about others? 

Then Allah says: And when you have decided, that is, when you 
have decided upon something after consulting others, if 
consultation is needed, then rely upon Allah, that is, rely on the 
power and strength of Allah, not on your own strength and power 
for Indeed, Allah loves those who rely [upon Him] and turn to 
Him.” 
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( 10 ) 

WARNING AGAINST HARMING THE MUSLIMS IN 
RELATION TO THEIR BLOOD AND HONOUR 




4! 3jUj 3 15 :3 U y A\}\ ^ 
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Hadith 18 : ‘Abdullah ibn Mas’ud narrated that the Messenger of 
Allah said, “Cursing a Muslim is transgression, and fighting him is 
Kufr.” 72 


aii oj» : 3 y; cJH 4 ! 343 3^- Jj ui :jui ^ y 34 
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Hadith 19 : Hisham ibn Hakim narrated that he heard the 

Messenger of Allah |g| saying, “Indeed Allah will punish those who 

73 

punish other people in this world.” 
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Hadith 20 : Abu Bakrah narrated that he heard the Messenger of 
Allah m saying, “If two Muslims fight each other with swords, then the 
killer and the killed will both be in the Fire.” I said, “O Messenger of 


72 Sahih al-Bukhari (48), Sahih Muslim (64), Sunan at-Tirmidhi (1983), Sunan an- 
Nasa’i (4105), Sunan ibn Majah (46), and Musnad Ahmad (3647) 

73 Sahih Muslim (2613), Sunan AbiDawud (3045), and Musnad Ahmad (15330) 
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Allah, the killer (I understand), but how about the killed?” He replied, 
“As indeed he was striving to kill his companion A 74 


Ol Aik Cfili fs 3^1 ^ :Jf| aU! J\3 :3U C4in ^ 
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Hadxth 21: ‘Abdullah ibn Mas’ud narrated that the Messenger of 
Allah m said, “The blood of a Muslim that testifies that ‘There is no 
deity worthy of worship besides Allah, and that I am Allah’s 
Messenger, ’ is not permissible except in one of three cases: The 
married fornicator, the murderer, and the one who leaves his religion 

75 

and separates from the (Muslim) community (i.e. the apostate).” 


Commentary: An-Nawawl says in al-Minhaj, commenting on 
Hadlth 18, “Verbally abusing a Muslim without right is Haram 
according to the consensus of the Ummah, and as the Prophet |g£ 
informed us, its doer is a Fasiq. As for fighting him without right, 
according to the people of truth, the doer is not to be judged as a 
disbeliever [...], unless he regards it (i.e. his action of fighting another 
believer without justification) as Halal (i.e. permissible).” Ibn Hajar al- 
‘Asqalanl d&j holds, in his commentary on the narration, the reason 
why the word Kufr (disbelief) is used, is to emphasise the immensity, 
gravity, and seriousness involved with fighting another Muslim without 
justification. And not the apparent meaning of the word - that the doer 
has disbelieved, and is thus expelled from the religion for this great sin 
and act of transgression, and Allah H knows best. 


74 SahTh al-BukharT (31), SahTh Muslim (2888), Sunan Abl Dawud (4268), Sunan an- 
Nasa 7 (4117), Sunan ibn Majah (3965), and Musnad Ahmad (20424) 

75 SahTh al-BukharT (6878), SahTh Muslim (1676), Sunan AbTDdwiid (4352), al-Jdmi’ 
at-TirmidhT (1402), Sunan an-Nasd’T (4016), Sunan ibn Majah (2534), Sunan ad- 
DarimT (2344), and Musnad Ahmad (20424). The wording is Muslim’s 
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The words in the 21 st Hadith, “the one who leaves his religion and 
separates from the (Muslim) community ,” are not to be understood, as 
some have mistakenly done, as referring to the Muslim that decides, for 
whatever reason, to abandon an Islamic group, JihadT or otherwise. 
This erroneous understanding has led some to declare those who leave, 
or refuse to pledge allegiance to their group, to have become by this act 
disbelievers, thus permitting their blood, wealth, and honour. Rather, 
the one who separates themselves from the Ummah (i.e. the main body 
of Muslims) is intended, as explained by an-NawawI in his 

commentary on the narration. He says, “These words are general for 
every apostate from Islam, regardless of the type of apostasy. As such, 
it is Wajib to kill him, unless he returns to Islam. The scholars have 
said, ‘It applies also to every person that leaves al- Jama ’ah (i.e. the 
main body of Muslims), due to an innovation, transgression, or other 
than this, and such are the Khawarij, and Allah H knows best.’” 


In summary, all of the narrations contained within this chapter are 
related to the words of Allah in Surah an-Nisa ’ wherein He H says: 







And do not kill yourselves [or one another]. Indeed, Allah is 
to you ever Merciful. And whoever does that in aggression 
and injustice - then We will drive him into a Fire. And that, 

V/i 

for Allah, is [always] easy. 


He H also says: 










76 Surah an-Nisa ’ (4):29&30 
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Whoever kills a believer intentionally - his recompense is 
Hell, wherein he will abide eternally, and Allah has become 
angry with him and has cursed him and has prepared for him 
a great punishment . 77 

Likewise, leaders and individuals who flagrantly and intentionally 
breach the prohibition of shedding the blood of the believers without 
justification betray a profound lack of Ikhlas. They thus demonstrate 
that their fighting is certainly not to be confused with Jihad in the 
Cause of Allah 11. As from the greatest objectives of fighting in the 
Cause of Allah is to protect and safeguard the blood of the Muslims one 
fights to protect, whether they be from the Mujahidin or other than 
them. 

While it is true there are a number of offences that legitimise the blood 
of a believer, permit, or even necessitate his fighting - the details of 
which can be found in the books of Fiqh. The Mujahidin, and especially 
their leaders, need to be aware that the charges of Baghi, Harabah, and 
Fas ad, have historically been found the desires of deceitful leaders. 


7 Surah an-Nisa (4):93 

78 Meaning, applying the rulings of al-Bughah - of which the Khawarij is a sub¬ 
category, al -Muharibln, and al -Mufsidm to believers. In brief, al-Bughah are those 
who, “Dissent from the just ruler by rebelling from his obedience; refusing to fulfil his 
rights, or other than this,” according to an-NawawI. (Refer to Fiqh of Jihad: 
Understanding the Obligation , Chapter 12). The Muharibin are those mentioned in 
Surah al-Ma’idah (5:33&34): wherein Allah says: 

j\ VjiiLju C>\ taLJa (j ^ < 




Indeed, the penalty for those who wage war against Allah and His Messenger and 
strive upon earth [to cause] corruption is none but that they be killed or crucified or 
that their hands and feet be cut off from opposite sides or that they be exiled from 
the land. That is for them a disgrace in this world; and for them in the Hereafter is 
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Shaykh al-Isldm ibn Taymiyyah M&f, says in Majmu’ al-Fatdwa 
(4/535), “(It is incumbent we) acquit these people (i.e. those innocent of 
such accusations) from the fighting of the (i.e. being fought as) 
Khawarij who pierce through Islam as the arrow pierces through its 
target. As this group is to be found in much of the desires of the kings 
and leaders, who order (their followers with) fighting against them for 
(the sake of) their enemies, based on the (false) premise that they (i.e. 
the leaders) are the people of truth and justice, and those (i.e. the so- 
called Khawarij) are al-Bughah. They are supported in their stance by 
their cliques from amongst the, according to their outward appearance, 
leading scholars, theologians, and Shaykh’s, who pretend that the truth 
and correct opinion is (exclusively) with them. 

[...] This is the (type of) harm that one is unable to extract himself, 
which many of the scholars, leaders, and soldiers from the Ummah have 
fallen victim to [...] and we ask Allah that He makes us from amongst 
the just, for indeed there is neither power nor might except with him.” 

As many of those familiar with the open fronts of Jihad can testify, this 
is indeed a most unfortunate phenomenon that every believer needs to 
be acquainted with. This is so he is able to safeguard his religion and 
Hereafter from the calamity of transgressing against impermissible 
blood and wealth. The leader need be even more cautious of falling into 
this disaster, as he will not only bear the burden of his own 
wrongdoing, but he will also bear the burden of all of those who act 
according to his command, as: 



a great punishment, Except for those who return [repenting] before you overcome 
[i.e., apprehend] them. And know that Allah is Forgiving and Merciful. 

While the Mufsid is the one that generally strives to spread corruption in the land. He 
or she can fall under the implications of the preceding verse be engaging in banditry, 
armed robbery, and the like, or alternatively can be guilty of crimes such as 
prostitution and drug-dealing. 
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whoever intercedes for an evil cause will have a portion [i.e., 
burden] therefrom . 79 

Accordingly, Allah S warns the believers from killing others whilst the 
circumstances are unclear. Rather, He H commands the believers to 
refrain from being hasty, but to clarify and verity the status of doubtful 
individuals (and groups) before embarking upon a course of action that 
cannot be reversed - namely, shedding their blood. He S says in Surah 
an-Nisa’ (4:94): 



O you who have believed, when you go forth [to fight] in the 
cause of Allah, investigate; and do not say to one who gives 
you [a greeting of] peace, “You are not a believer, ” aspiring 
for the goods of worldly life; for with Allah are many 
acquisitions. You [yourselves] were like that before; then 
Allah conferred His favour [i.e., guidance] upon you, so 
investigate. Indeed Allah is ever, with what you do, 
Acquainted. 

The leader must then be certain that any blood he orders shed, or wealth 
he orders seized, is undoubtedly permissible according to the Shari’ah. 
If he is in any doubt concerning this, then he must withhold until the 
situation becomes clear, in accordance with the words of the Prophet 
|f§£ recorded in Jami’ at-Tirmidhi (2518): 


19 Surah an-Nisa ’ (4):85 
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“Leave that which causes you to doubt for that which does not.” 

Similarly, albeit less in severity than the unjustified shedding of blood, 
the believer must withhold his tongue from transgressing upon the 
honour of fellow believers. He or she does this but cursing, reviling, 
insulting, belittling, backbiting, slandering, exposing the private affairs, 

casting doubt about, or falsely accusing another believer of an offense 

• • 80 
or innovation. 

In all of the above, it is upon the leader to set an example of the correct 
Islamic conduct regarding interactions with the blood, wealth, and 
honour of fellow believers and, if necessary, lay down guidelines and 
rules for his followers with regards to the above. Any infringements 
should be punished in accordance with their level of severity, and any 
damages, in accordance with the dictates of the SharT’ah, should be 
swiftly restored to the injured parties. 


80 For the instances when it is permissible to insult and/or backbite another believer 
refer to works such as Guarding the Tongue by Imam an-NawawT 
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(ii) 

WARNING AGAINST THE LEADER SECLUDING 
HIMSELF FROM THOSE HE IS RESPONSIBLE FOR 


j > iU! ifj : Jgk a13! ^ 315 :3U ^ 

>! ^ 

«dj^j UJ^ AXP 


Hadlth 22: Abl Maryam al-Azdl narrated that the Messenger of 

Allah m said, “Whoever Allah 4 appoints over one of the Muslims’ 

affairs and then he secludes himself from them, not fulfilling their 

needs, wants, and poverty; Allah will seclude Himself from him, and 

81 

not fulfil his needs, wants, and poverty 


Commentary: Al-QadI said, “The meaning of, “Allah will seclude 
Himself from him,” is that Allah will not fulfil his expectations or 
respond to his Du a.” 82 


In JamV at-Tirmidhi (1332) a slightly different narration is recorded: 


4IJ! jjlpl aI5s2^«JIj caIAJIJ Oj.5 ajIj q * 

^ ^ J, x ^ 


“There is no leader that closes his door on the needy, wanting, or 
poverty stricken, except that Allah closes the doors of heaven from his 
wants, needs, and poverty 


That is, if the one who is responsible for a person (or people) turns their 
back on assisting them to fulfil their needs when he is able to help, he 


81 Sunan Abi Dawud (2948) and al-Jami’ at-Tirmidhi (1332) 

82 ‘Awn al-Ma ’bud (Hadith 2948) 
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will be dealt with by Allah H in a similar fashion. This is in accordance 
with the principle: 

i\j^\ 

Which is similar to the English proverb, ‘You reap what you sow,’ 
meaning that a person’s recompense will be in accordance, and related, 
to his actions. So while if one assists people in their times of difficulty 
and hardship, Allah Is will assist him in his times of difficulty and 
hardship, as is recorded in numerous Ahadith, and the opposite is also 
true, as indicated in these narrations. Likewise, if a believer sincerely 
sacrifices to bring honour to the religion and its adherents, Allah 4 will 
honour him - and if not in this life, then certainly in the next. While if 
one turns their back on such an obligation, Allah 4> will disgrace him. 

Thus, the leader should recognise he has been appointed for no other 
reason to organise the affairs of the believers, and help them in realising 
that that will benefit them in their religious and worldly affairs. He is 
thus more akin to being their servant than their lord, as is evident in the 
following narration recorded by ibn Taymiyyah in al-Majmu ’ al- 
Fatawa (28/251) : 

Abu Muslim al-Khawlanl entered upon Mu’awiyah ibn Abl 
Sufyan and said, “May peace be upon you, O Ajir (i.e. 

employee). Mu’awiyah attendants said, “Say, ‘May peace be 
upon you, O Amir So he said, “May peace be upon you, O 
Ajir.” They said, “Say, ‘O Amir’.” He said, “May peace be upon 
you, O Ajir.” They said, “Say, ‘ Amir’l ” Thereupon Mu’awiyah 
said, “Leave Aba Muslim, as he knows best about what he says.” 

So he said, “You are not but an employee employed by the Lord 
of these sheep to take care of them. If you ease their suffering, 
tend to their illnesses, and prevent their strong from harming their 
weak, you will be rewarded by their Master. But if you fail to 
ease their suffering, tend to their illnesses, and prevent their 
strong from harming their weak, you will be punished by their 
Master.” 
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( 12 ) 

BEING LENIENT WITH THOSE ONE IS 
RESPONSIBLE FOR, AND STRIVING TO FULFIL 

THEIR NEEDS 
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Hadlth 23: ‘A’ishah 'Qzgfef, narrated that the Messenger of Allah |gfc 
said, “O Allah, whoever is appointed over any of the affairs of my 
Ummah and then make things difficult for them, make things difficult 
for him. And whoever is appointed over any of the affairs of my Ummah 

83 

and then separates from them, separate from him.” 


JillSt» : JU Jgfe Jjl OjAj 5)1 :U4I^ dil ^ Jjl 

J dll blfT a^I aA IA J b!5T ciUlJ Yj (U1AJI y-1 
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Hadlth 24: ‘Abdullah ibn ‘Umar narrated that the Messenger of 
Allah m said, “The Muslim is the brother of the Muslim; he neither 
oppresses him, nor hands him over (to his enemy, or to face 
oppression). Whoever fulfils his brother’s needs, Allah will fulfil his 
needs, and whoever delivers a Muslim from a calamity, Allah will 
deliver him from a calamity from the calamities of the Day of 
Judgement. And whoever conceals (the faults or secrets) of a Muslim, 
Allah will conceal his (faults and secrets) on the Day of Judgement.” 


83 SahTh Muslim (1828) and Musnad Ahmad (24337) 

84 SahTh al-Bukhan (2442), SahTh Muslim (2580), Sunan AbTDawud (4893), al-Jami’ 
at-TirmidhT (1426), and Musnad Ahmad (20424) 
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Commentary: Leniency, especially when it is found in the leader, is a 
mercy from Allah H, as evident in His words to the Prophet |||: 




So by mercy from Allah, you were lenient with them . 85 


Likewise, the Prophet |gfc says, in a Hadith recorded by Muslim in 
his Sahih (2594): 


iilS Sh 1^2. cilj Sf| O I Oj 


“Gentleness is not found in anything except that it beautifies it, and it is 
not removed from anything except that it disfigures it.” 


This is in reference to the believers’ interactions with each other, and 
likewise in their dealings with Allah’s creation, and the weak from 
amongst mankind. However, when dealing with the tyrannical, and the 
disbelievers and Munafiqm who are at war with the Muslims, Allah <$, 
commands the believers with the opposite. He says in Surah at-Tawbah 
(9:73): 




O Prophet, fight against the disbelievers and the hypocrites 
and be harsh upon them. 


He % also says in the same Surah (9:123): 


fU\ as pf <s ifes \pr. m 






85 Surah Al ‘Imran (3): 159 
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O you who have believed, fight those adjacent to you of the 
disbelievers and let them find in you harshness. 

So, it is therefore known that there is a time and place for mercy and 
leniency, and there is likewise a time and place for harshness, which 
must be differentiated from each other and not confused. 


The first HadTth (23) serves as evidence that it is not permissible for the 
leader to make things unnecessarily difficult upon his followers. Also, 
like in the previous chapter, it is also not permissible to separate from, 
or to neglect the needs of one’s followers or those for whom one is 
responsible. 


The next HadTth (24) is another manifestation of the principle 
mentioned in the last chapter. It is also encompassed by the principle 
contained within the Hadith collected by al-Bukharl in his Sahih: 
The Book of Faith (13), wherein the Prophet said: 










OlJi 




“None of you truly believes until he loves for his brother what he loves 
for himself.''' 86 


Allah §. also mentions the characteristics of the Messenger of Allah |gt; 
- the best of His creation and the best leader humanity has ever known, 
saying: 



99 

9 * t } ^ 

Cjt 


fU-JjS 





86 The HadTth is also found in Sahih Muslim (45), Sunan at-TirmidhT (2515), Sunan 
an-NasaT (5016) Sunan ibn Majah (66), Sunan ad-DarimT (2782), and Musnad 
Ahmad (12801) 
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There has certainly come to you a Messenger from among 
yourselves. Grievous to him is what you suffer; [he is] 
concerned over you [i.e., your guidance] and to the believers 
is kind and merciful . 87 


87 Surah at-Tawbah (9): 128 
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( 13 ) 

THE IMPORTANCE OF THE ONE WHO ASSUMES A 
POSITION OF AUTHORITY HAVING A PLACE TO 
LIVE, A WIFE, TRANSPORT, AND SOMEONE TO 

HELP HIM 


a $ ^ /xs, y ^ 
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Hadlth 25: Al-Mustawrid ibn Shaddad narrated that he heard the 

Messenger of Allah H§£ saying, “ Whoever is appointed over one of our 

affairs and has not got a home, then let him get one. Or, if he has not 

got a wife, the let him get married. Or, if he has not got a helper, then 

let him get one. Or, if he has not got a mount, then let him get one. 

Whoever acquires something other than these things, he is 
88 

extravagant .” 


Commentary: The leader, or one in authority, should have his 
necessities met in order for him to be able to dedicate his time and 
efforts towards that which his role entails. Without this, he will fall 
short in his responsibilities to others due to being compelled to secure 
his own needs. 

After the Companions witnessed Abu Bakr as-Siddiq after 

having been appointed Caliph, trading in the marketplace, they 
understood that in order for him to be able to dedicate his time and 
efforts to the affairs of the Ummah, he would need his necessities 


88 Musnad Ahmad (18015) 
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secured. They thus appointed him a stipend. Likewise, the Prophet ^ 
used to take from the Fay ’ enough to sustain his family for a year. 89 

Scholars also mention that this was part of the wisdom behind Allah # 
sustaining His Messenger m through the proceeds of Jihad, when they 
comment on his words: 

^ 

“And my sustenance has been placed beneath the shade of my spear.” 90 

Hence, ibn Rajab al-Hanball ’MZsb said, “His saying [...] indicates that 
Allah did not send him in order to busy himself with the affairs of this 
world, neither to strive in amassing and acquiring its treasures (i.e. 
wealth). Rather, he was only sent to call to Tawhid with the sword...” 
He also says, “For he did not have any free time during which he could 
seek (his) sustenance, as he used to spend all of his time worshipping 
Allah alone, only dedicating it to Him. So, Allah combined his 
sustenance with his worship, without him having to seek, or pursue 
it.” 91 

This is to say, the necessities of the leader should be provided if he does 
not have them already. This does not however extend to luxuries, as the 
believer working for the sake of the Ummah does not have time for 
pursuing the fleeting enjoyments of the world, nor is he entitled to them 
at the Ummah’s expense. This is not to say the leader should be forced 
to live in abject poverty, but his living standards should not exceed the 
average living conditions of his followers, unless it is known that he 
was wealthy before assuming office, and any luxuries are covered at his 
personal expense. Failure to adhere to these principles will leave the 


89 Scholars have disputed over the legitimacy of this after the death of the Prophet ^f|, 
with most holding the leader should instead be appointed a reasonable stipend from 
the Bayt al-Mal (Muslim treasury) 

90 Jami ’ as-Saghir (2828) and Musnad Ahmad (5114) 

91 1 was Sent with the Sword, Distance of a Month’s Journey Publications (pgs.50&54) 
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door open for suspicion of corruption, jealousy, and contempt for him 
amongst his followers. 

‘Umar ibn al-Khattab was acutely aware of these factors, evident 
in the strict restrictions he would emplace upon his state governors and 
officials. He would inspect their living conditions, prevent them from 
engaging in trade, and prohibit them from riding prestigious horses (for 
other than the purposes of battle). He would also conduct an audit of 
their finances prior of assuming office and after, and then confiscate the 
difference if their wealth increased without justification (e.g. their 
wealth increased due to their winning Ghammah whilst participating in 
Jihad). Those who breached these rules would find themselves held to 
account, and punished if necessary. 92 


92 Refer to Dr. as-Sallabi’s, ‘Umar ibn al-Khattab: His Life and Times 
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( 14 ) 

THE NECESSITY OF SHUNNING UNLAWFUL 
WEALTH, AND THE LEADER S ACCEPTING OF 
PRESENTS BEING TANTAMOUNT TO TREACHERY 
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Hadlth 26 : AbT Humayd as-Sa’idl ’&£§& narrated that the Messenger of 
Allah m used a man from al-Azd called ibn Utbiyyah for collecting the 
Zakah. When he returned he said, “This (i.e. the Zakah ) is for you, and 
this has been given to me as a present.” The Prophet |gfc said, ' l Why 
hadn ’t he stayed in his father’s or mother’s house to see whether he 
would be given presents or not? By Him in Whose Hands my soul is, 
whoever takes something from the Zakah (unlawfully) will be carrying 
it on his neck on the Day of Resurrection; if it be a camel, it will be 
grunting; if a cow, it will be mooing; and if a sheep, it will be bleating 
The Prophet ^§§> then raised his hands until we saw the whiteness of his 
armpits, and he said thrice, “O Allah! Haven’t I conveyed Your 
Message (to them)?” 93 


aj! cS^>tP b» '.$h=f aJJI JjAj JlS :3lS yr~*^ J 
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93 Sahih al-Bukhari (2597), Sahih Muslim (1832), Sunan Abi Dawud (2946), Sunan 
ad-Darimi (1711), and Musnad Ahmad (23598) 
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Hadlth 27: Ka’b ibn ‘Ujrah narrated that the Messenger of Allah 
said to him, “0 Ka ’b ibn ‘Ujrah, there is no flesh that is nourished 
by unlawful (wealth), except that the Fire is more appropriate for it.” 94 


Commentary: Owing to the potential for bribery, an act cursed by 
Allah H, those in authority are prohibited from accepting gifts from, or 
on behalf of those they are responsible for. 


‘Abdullah ibn ‘Amr said in a narration collected by the compilers 
of the Sunan: 


|gf an 3^3 


“The Messenger of Allah ^ cursed the one who offers the bribe and 
the one who accepts it.” 95 


For example, a person may give a ‘gift’ to a ruler or judge in order to 
rule in their favour, or suspend a Hadd (prescribed punishment) - an act 
that may reach to the level of disbelief. Alternatively, a person may 
offer a ‘gift’ to a Zakah collector hoping that through it he would be 
persuaded to be lenient in his estimate of the person’s wealth, or what 
wealth specifically should be taken. 


Even though the ‘gifts’ are not explicitly called bribes, they nonetheless 
can have the same affect, even if given or taken innocently. 
Consequently, the Shari’ah closes all avenues leading to the Haram in 
general, and to corruption in particular. 


However, if people unrelated to the leader, or person in authority’s field 
give gifts, there is no problem in him accepting them. For example, if a 
person with no interest in matters related to the judiciary, and outside a 
particular judge’s area of jurisdiction, gives the latter a gift, such that 


94 al-Jami’ at-Tirmidhl (614) 

95 Sunan Abi Dawud (3580), Sunan ibn Majah (2313), Jami’ (Sunan) at-Tirmidhi 
(1336&1337), and the wording is Abi Dawud’s 
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there is no hope or possibility that such a gift may influence his 
judgements and decisions whilst in office, then there is no problem in 
such a gift. Although, such gifts should be avoided if there exists the 
reasonably possibility they would likely lead to suspicion of corruption, 
bringing the SharT’ah, Jihad , and/or Mujahidin into disrepute - and 
Allah ft certainly knows best. 
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( 15 ) 

TAKING A RIGHTEOUS CONFIDANT 
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Hadlth 28: ‘A’ishah 15 *^ narrated that the Messenger of Allah Jgk 
said, “If Allah wants good for a leader, He grants him a truthful vizier; 
if he forgets he (i.e. the advisor) reminds him, and if he remembers, he 
helps him to accomplish (his task). And if Allah wants other than that 
(i.e. bad), He grants him an evil vizier; if he forgets, he does not remind 

96 

him, and if he remembers, he does not help him.” 


Commentary: Allah H commands the believers in Surah at-Tawbah 
(9:119): 



O you who have believed, fear Allah and be with those who are true. 

As-Sa’dI says in his TafsTr, And be with those who are true, that 
is, those who are true in word, deed and conduct, those whose words 
are true and whose deeds and conduct cannot be but based on truth, 
devoid of laziness and apathy, free of bad intentions, and based on 
sincerity and good intentions. For truthfulness leads to righteousness, 
and righteousness leads to paradise. 

Allah H says elsewhere: 


96 Sunan Abi Dawud (2932) and Musnad Ahmad (24414) 
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Allah will say, “This is the Day when the truthful will benefit 

Q7 

from their truthfulness. ” ” 


This is especially important for the leader as, by virtue of his position, 
people; both Sddiq (truthful) and Mundfiq will surround him. Therefore, 
he must equip himself with the knowledge of the Book and Sunnah that 
will enable him to discern between the two. Indeed, the deviants and/or 
Munafiqm that were taken as advisors, led many sincere but naive 
leaders, along with their followers and movements, astray after 
mistaking them to be people to Truth and piety. 


The Prophet ^ also informed the believers of the importance of one’s 
company, saying: 




“A man is upon the religion of his Khalil (i.e. intimate friend), so each 

98 

of you should (carefully) consider the one he befriends .” 


Rulers and leaders are no exception to this; they are equally as 
susceptible to the influence of their peers and surroundings as everyone 
else is, and perhaps even more so. This is because they generally lack 
people that will offer them sincere advice, criticism, or chastisement, 
due to their fear of the consequences of the leader’s displeasure, or their 
coveting that which is associated with the leader’s pleasure. However, 
the major difference between those in authority and the normal person 
lies in the fact that the former generally influences and affects a greater 
number of people with their respective righteousness or corruption. 

Usually, and all praises are due to Allah, the ‘Ibadah of Jihad weeds 
out most of the Munafiqm from amongst the ranks of the believers. 


97 Surah al-Ma ’idah (5): 119 

98 Sunan AbiDawiid (4833), Sunan at-Tirmidhi (2378), and Musnad Ahmad (8028) 
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Although this is not always the case, for a number of reasons; firstly, 
the Munafiqm, as they did in the time of the Prophet |||, do 
occasionally accompany the Mujahidin, especially when they feel 
assured of an easy victory and/or Ghammah. Allah 4> highlights this in 
Surah at-Taxvbah (9:41), saying about them: 



Had it been a near [i.e., easy] gain and a moderate trip, they 
would have certainly followed you. 

Secondly, in the open fronts of Jihad, which enjoy a degree of stability, 
many from the local population (and others) are able to mix freely with 
the sincere Mujahidin. They pretend to be from them, without having to 
prove themselves under fire in the heat of battle, due to the availability 
and abundance of non-combat roles within the JihadT arena. Allah % 
says about such people: 




And they swear by Allah that they are from among you while 
they are not from among you; but they are a people who are 
afraid. 


99 


Thirdly, are those who have an AqTdah, cause, or desire other than that 
of Islam that drives them to risk their life. In this category are many of 
the disbelieving spies and agents carrying out missions to destroy Islam 
and the Jihadi movement from within. Notables from this category 
were the likes of ‘Abdullah ibn Saba’ - the father of the Shi’ah 100 - and 


99 Surah at-Tawbah (9):56 

100 He was a Jew that feigned conversion to Islam during the caliphate of ‘Uthman ibn 

‘Affan He spread great Fitnah during his lifetime, and was the founder of the 

heretical Rafidl sect of the ShT’ah. There are a number of reports from early scholars 
that ‘All ixaKsg ordered a number of his followers burnt after they claimed his divinity, 
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more recently, the celebrated Ottoman officer and founder of modern- 
day (i.e. secular) Turkey, Kamal Ataturk - may Allah’s curse enshroud 
both of them. 101 These are perhaps from the most dangerous of the 
Munafiqm, as they often have a clearly defined mission to position 
themselves close to leaders (or those who hold sway over the said 
leader) in order to influence them. This is done, so that, as a result of 
their corrupting influence, when questionable decisions are made, the 
sincere but naive leaders are given the benefit of doubt due to their 
history in the fields of Jihad, their sacrifices and track record, while the 
Munafiq is looked over. Such individuals will also be offered training, 
coaching, and ‘support’ by outside actors, helping them to maximise the 
damage caused by their evil designs. 

The above category also has an interest, and probably a greater one at 
that, in sowing the same corruption throughout the ranks of the Islamic 
scholars and preachers. Especially in their efforts at combatting and 
countering the ‘extremist’ ideology that animates the ranks of the 
Mujahidin and their sympathisers, however Allah refuses except to 
perfect His light, although the disbelievers dislike it . 102 

This chapter also highlights the prohibition of the believers, especially 
their leaders, from taking disbelievers as their confidants. Allah H 
warns the believers about these people in Surah Al ‘Imran (3:118-120) 
saying: 


although there is some dispute as to whether ibn Saba’ was amongst them. Refer to 
ibn Hajar’s commentary in Fath al-Bari on HadTth (6922) in Sahlh al-Bukhari 

101 He was Mustafa Kemal was bom in 1881 and was commander of the Ottoman 19 th 
(Turkish) Infantry Division. He gained noroiety for his 1915 defense of Gallipoli 
against the Allied forces. After the official abolishment of the Ottoman caliphate and 
the emrgence of the secular Republic of Turkey in 1923, Ataturk (lit. the father of the 
Turks) was elected president. In the subsequent years he began to introduce a host of 
social and political ‘reforms’, many of which constitiong clear-cut disbelief, 
abolishing all Islamic institutions and the introduction of Western legal codes, dress, 
calendar and alphabet, replacing the Arabic script with a Latin one. He died in 1938. 

102 Surah at-Tawbah (9):32 


76 



Forty Chapters on Leadership Commentary 



O you who have believed, do not take as intimates those other 
than yourselves, [i.e., believers], for they will not spare you 
[any] ruin. They wish you would have hardship. Hatred has 
already appeared from their mouths, and what their breasts 
conceal is greater. We have certainly made clear to you the 
signs, if you will use reason. Here you are loving them but 
they are not loving you, while you believe in the Scripture - 
all of it. And when they meet you, they say, “We believe. ” But 
when they are alone, they bite their fingertips at you in rage. 

Say, “Die in your rage. Indeed, Allah is Knowing of that 
within the breasts. ” If good touches you, it distresses them; 
but if harm strikes you, they rejoice at it. And if you are 
patient and fear Allah, their plot will not harm you at all. 
Indeed, Allah is encompassing of what they do. 

The following narration illustrates how the foremost from the 

Companions Mg&j understood this, and other similar verses concerning 

the prohibition of the believers taking the disbelievers as associates. 
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Ibn Taymiyyah recorded in Iqtida ’ as-Sirat al-Mustaqim (1/184) 103 that 
Ahmad S5 &*5 recorded in his Musnad that Abu Musa narrated: 
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“I said to ‘Umar, ‘I have a Christian scribe.’ He replied, ‘May Allah kill 
you! What is wrong with you? Haven’t you heard Allah the Exalted 
saying: O you who have believed, do not take the Jews and the 
Christians as allies. They are [in fact] allies of one another. 104 Why 
did you not take a Muslim?’ I said, ‘O Amir al-Mu ’minin, for me is his 
writing, and for him is his religion.’ He replied, ‘Do not honour them 
when Allah has dishonoured them, do not esteem them when Allah has 
humiliated them, and do not bring them close when Allah has distanced 
them.’” 


103 Iqtida’ as-Sirat al-Mustaqim Mukhalifah Ashab al-Jahim , Seventh Edition (1999), 
Dar ‘Alam al-Kutub, Beirut 

104 Surah al-Ma’idah (5):51 
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( 16 ) 

WARNING AGAINST TREACHERY 


? Ju " :3U |gk C4JJ! ^ 
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Hadith 29: ‘Abdullah ibn Mas’ud sj5Sj 6 narrated that the Prophet |H 
said, “ Every traitor will have a flag on the Day of Judgement, it will 
say: ‘This is the treachery of so-an-so. 105 


Commentary: In this Hadith and its variations, the treachery referred 
to relates to the breaking of covenants and treaties. Islam prohibits 
every form of treachery, as stated by Allah H in numerous places 
throughout the Qur’an. He says in Surah al-Anfal (8:27): 




i \pi 


\A>. 


f 



O you who have believed, do not betray Allah and the 
Messenger or betray your trusts while you know [the 
consequence•]. 

He H also says later in the same Surah (8:58): 



Indeed, Allah does not like traitors. 


105 Sahih al-Bukhan (3186), Sahih Muslim (1736), Sunan ibn Majah (2872), Sunan 
ad-Darimi (2584), and Musnad Ahmad (3900). The wording is Muslim’s 
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Syed Qutb wrote succinctly in his work, In the Shade of the 
Qur ’an, “Islam wants humanity to rise above worldly temptations and 
to be sublime. Hence, it does not allow treachery for the sake of 
achieving a cheap victory at a time when it strives for the noblest of 
causes and aims. People who have honourable aims cannot utilize 
dishonourable means. Islam finds treachery repugnant and looks at 
traitors who violate their treaties with contempt. Therefore, it does not 
accept that Muslims violate their covenants for the achievement of any 
objective, noble as it may be. The human soul is a complete whole. 
When it allows itself to resort to disgraceful means, it cannot maintain 
its noble aims. He is not a Muslim who claims that the ends justify the 
means. Such a principle is alien to Islamic thinking and cannot fit with 
Islamic sensitivities. Within the human self - there can be no gulf to 
separate the ends from the means. Reaching a clean shore does not 
tempt a Muslim to walk through a muddy pool, because the shore will 
not remain clean after dirty feet have walked there. Hence, Allah does 
not love the treacherous 

No doubt, treachery is an act that is contrary to the aims and objectives 
of the Shan’ah and Jihad. It is also a cause for Allah % withholding His 
victory from the believers and empowering their enemies over them, as 
is evident today - east and west. The greater the treachery, the greater 
the harm it entails, both in this life and the next. “And the greatest 
treachery is that of the leader of the army, as his treachery invariably is 
ascribed to Islam, distor ting its image and causing people to flee 
from it,” as stated by Shaykh ‘Abdullah A1 Bassam M&b- 

Treachery is so great a crime, that despite the Ijma’ on the fact that 
Jihad is to be waged with every Imam , whether he be righteous or 
evil, 107 it is not permissible to wage Jihad with the Ghadir (i.e. 


106 Taysir al- ‘Allcim: Shark ‘Umdah al-Ahkam (JJudith 408) 

107 This is in part due to the Hadith in Sunan AbiDawud (2533) wherein it is reported 
that the Prophet |§| said: 

j ovsr ff lJ\ Jr g 

“It is obligatory to wage Jihad with every leader, whether he is righteous or evil. ” 
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treacherous). This is due to his evil not being restricted to only himself; 
rather his treachery stains the image of Islam itself, affecting all of the 
Muslims. Imam Ahmad said, “I am adversed to going out with the 
Imaam, or leader (of an army) if it is known he is prone to fleeing and 
putting the Muslims’ live to peril. Indeed, Jihad is only waged with the 
one who is careful with the lives, and possesses compassion for the 
Muslims.” 108 


Thus, the treacherous leader or commander should be deposed, as his 
harm is too great to be left unchecked. Ibn ‘Abd al-Barr ‘M reported 
from ibn ‘Abbas in al-Istidhkar (5/35): 109 


3 
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“A people do not act treacherously towards their covenants, except that 
Allah gives their enemies authority over them.” 


Refer to Masa’il al-Ijmd’ ft Abwab al-Jihdd , (pp.51-53) (Volume 6) in al-Hazml, 
Mawsu’ah al-Ijmd’JT’l-Fiqh al-Isldmi, First Edition (2013), Dar al-Hadl an-NabawI, 
Egypt, for details of the consensus on the issue 

108 Al-Mughm: Kitab al-Jihdd (7420) 

109 Al-Istidhkar, First Edition (2000), Dar al-Kotob Al-ilmiyah, Beirut 
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(17) 

THE FORBIDDANCE OF OBEDIENCE WHEN IT 
INVOLVES SINFULNESS, AND NOT ORDERING SIN 


«*_ijyUJl J ApUaJI UjI» 3U 
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Hadith 30: ‘All ibn Abi Talib narrated that the Prophet |§|t said, 
“Obedience is only in that which is Ma ’ruf .” 110 


Commentary: This chapter is encompassed by the mighty principle: 


>o ^ 'T 


‘There is no obedience to the creation when it involves disobedience to 
the Creator.’ 

The sincere leader imprints this principle into the minds and hearts of 
his followers, as he knows that, due to his human nature, he will make 
mistakes. But since his ultimate goal is the attainment Allah’s Pleasure, 
he does not want his followers to follow and obey him in such errors. 
Rather, he prefers that they correct him - as the religion is sincerity , m 
or at the very least, withhold their obedience in the particular issue. As 
for them to follow and obey him in disobedience to Allah, would add to 


110 Sahih al-Bukhari (7145), Sahih Muslim (1840), Sunan Abi Dawud (2625), Sunan 
an-Nasa’i (4205), and Musnad Ahmad (622). The wording is al-Bukhari’s 
Al-Ma’ruf is a noun encompassing all that is sanctioned and permitted by the 
Shan’ah. 

111 These are the words of the Prophet 0 from the Hadith collected in Sahih Muslim: 
The Book of Faith (55), wherein he said: 


:<^£j <3*4^1 ySij dJ» :3U V0S :Ui 


“The religion is sincerity .” The Companions said, “To whom?” He replied, “To Allah, 
to His Book, to His Messenger, to the leaders of the Muslims, and to their general 
masses.” 
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his burden on the Day of Reckoning, without decreasing from their sins 
in the slightest. 

Thus, it should be understood that obedience is only given 
unrestrictedly to Allah ft, and then His Messenger |gfc. Others are only 
obeyed due to a command from Allah or His Messenger *H>, as long as 
they do not order sin. To believe other than this, is an act of disbelief 
which violates the principles of Tawhid, and falls into the realm of 
Shirk at-Ta’ah (i.e. the Shirk of obedience). Therefore, if a leader 
believes that he should be obeyed unrestrictedly, he has become a 
Taghut due to his attempt to place himself as a partner besides Allah |§. 
In doing this, he has made it Wajib upon his followers to oppose him, 
remove him, and call him to repentance. 

Ibn Qayyim explains in 7 lam al-Muwaqqi’m, “The Taghut is 
everything in which man exceeds his limits, whether it is being 
worshiped, obeyed or followed. Therefore, the [word] Taghut includes 
all those to whom the people refer for arbitration instead of Allah or His 
Prophet |gfc, or whom they worship besides Allah, or whom they blindly 
follow without any guidance from Allah, or whom they obey in matters 
of which they have no knowledge of it being obedience to Allah.” 

The just leader seeks to empower his followers to be as independent of 
the creation as possible, teaching them to depend on Allah H alone, and 
equipping them with all the tools they need in order to do so - the 
foremost being knowledge of the religion. He recognises that he will 
soon return to Allah, and his followers will continue upon their journey, 
which will either be recorded in his scale of good or evil deeds, 
depending on what he taught them through his words and/or deeds. 
However, the leader that seeks to render his followers’ dependant on 
him alone, fearing they may otherwise dessert him, has exposed his 
insincerity and ambition to exploit his authority for his own ends. 
Through such ambitions, it becomes clear he has disregarded Allah’s 
Pleasure and the aims of the Shari'ah (and Jihad), no to mention clearly 
opposing the words of the Prophet |gfc: 
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oty 




“None of you truly believes until he loves for his brother what he loves 
for himself ” 


As no believer possessing dignity likes for themselves to be dependent, 
and at the mercy, of other than Allah, the Most Merciful, Alone. 


This principle equally applies to parents, husbands, teachers, preachers, 
scholars, and every person responsible for others, as: 


£ ^ O ^ 


“Indeed every one of you is a guardian and is responsible for his flock: 
The ruler of a people is a guardian and will be questioned regarding 
those he is responsible for.” 112 


112 Sahih al-Bukhari (7138), Sahih Muslim (1829), Sunan Abi Dawud (2928), al-Jami’ 
at-Tirmidhi (1705), and Musnad Ahmad (4495) 
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( 18 ) 

HAVING A PLEASANT CHARACTER WITH THOSE 
ONE IS RESPONSIBLE FOR, AND SHUNNING 
THOSE WITH BAD MANNERS 


J fj. u» :3U - Jjl ol J ^ 
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Hadith 31: Abi Darda’ narrated that the Prophet |gfc said, “There 
is nothing heavier on the believer’s scale on the Day of Judgement than 
good character, and Allah certainly hates the obscene person 
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Hadith 32: Abu Hurayrah narrated that the Prophet |gfc said, “The 
strong person is not the one who overcomes people with his strength, 
rather the strong is the one controls himself when he is angry.” 114 


Commentary: Allah H said about His final Prophet and Messenger <gt 
in Surah al-Qalam (68:4): 




And indeed, you are of a great moral character. 


113 Sunan Abi Dawud (4799), al-Jami’ at-Tirmidhl (2002), and Musnad Ahmad 
(27496). The wording is at-TirmidhT’s 

114 Sahih al-Bukhari (6114), Sahih Muslim (2609), Muwatta’ (2637), and Musnad 
Ahmad (7219) 
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In addition, when ‘the mother of the believers’ ‘A’ishah was 

asked regarding the character of her husband - the Prophet |gfc, she 
replied: 

oi^Ji iiU jir 


“His character was that of the Qur’an.” 

This demonstrates that the character of the Prophet |gfc was the practical 
manifestation of the Book of Allah H. Thus, the one claiming to truly 
follow the Book and the Sunnah, and be waging Jihad so that Allah’s 
Word (i.e. His Book) is exalted, must do more than grow his beard and 
raise his lower garment above his ankles. Rather, he is required to strive 
to his utmost, to have every facet of his existence shaped by Allah’s 
Words manifested in the actions of the best of His creation |gfc. This is 
the essence and perfection of Jihad in the Cause of Allah - a Jihad that 
encompasses the heart, tongue, and limbs, and strives to supress all 
enemies - the Satan, the self (i.e. one’s evil desires), the disbelievers 
and Munafiqm, and the perpetrators of injustice. Indeed, Shaykh al- 
Islam ibn Taymiyyah defines Jihad as this in Majmu ’ al-Fatawa 
(10/191), saying, “Jihad in its truest sense is striving (to the best of 
one’s ability) to attain all that Allah loves, whether through belief(s) or 
righteous actions. It is (also) to strive to repel all that Allah dislikes, 
whether perpetrated by the disbelievers, the wicked, or the sinners.” 

This exalted standard of character and example attracted multitudes, 
that Allah only knows, to Islam, and instilled a willingness in them to 
sacrifice everything they held dear in the pursuit of His Pleasure. As 
such the leader, scholar, or preacher, must understand that actions speak 
louder than words. Consequently, before anyone is convinced by 
eloquent words and convincing argument, they are attracted by a moral 
conduct and behaviour that defies the unguided masses, and is clearly 
heavenly inspired. This is what transferred the rough and uncouth 
desert Arabs into mountains, the likes of which history has not 
witnessed, who subdued disbelief - east and west - and described by 
their enemies as, ‘monks throughout the night and knights during the 
day.’ 
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The message carried by the leader is thus his primary concern, and he 
protects this at all costs, which means that he too has to strive to attain 
the exemplary character that adorned his beloved |||. He thus will 
protect the message from the enemy’s military attacks, and from all 
other attacks, due to his strictly guarded words and actions. He must 
likewise ensure, to the best of his ability, that all those who represent 
him are upon the same exalted standard of character and behaviour. 


As it is known that one of the easiest, and first ways the enemies of 
Allah attack seek to attack the noble Mujahid and his exalted call, is by 
assassinating his character, as they tried to do with the honourable 
Prophet |gk before him. Thus, if the believer, and especially the leader, 
allows his morals, manners, and conduct to slip, and become corrupted, 
the enemy has indeed achieved an immense victory against the religion 
of Islam, all without having to fire a single bullet. They recognise today 
as they did then, that if the messenger is discredited, then so is his 
message, and thus those who once supported the message will begin to 
criticise it, and perhaps eventually even turn into adversaries - A most 
unfortunate reality that has occurred due to the mistakes and corruption 
of the Mujahidin themselves. Thus, Allah d orders the believers: 




O you who have believed, persevere and endure and remain 
stationed and fear Allah that you may be successful. 115 

The being stationed in the path of Allah - or Ribat - that He H orders, 
means to defending Islam and the Muslims from all attacks, both 
physical and moral, each according to his or her capability, and Allah 
indeed knows best. 


115 Surah Al ‘Imran (3):200 
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( 19 ) 

THE NECESSITY OF LEADERS BEING BRAVE, AND 
THE CENSURE OF THE COWARD AND MISER 
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Hadlth 33: Anas ibn Malik narrated that the Prophet was the 
best, the bravest, and the most generous of people. On one occasion the 
people of Madlnah became frightened, and the Prophet was the first 
of them who rode on horseback (to investigate the situation, and when 
he returned), he said, “We found him (i.e. the horse) to be extremely 


«■JJ> 




Hadith 34: Abu Hurayrah ajgA narrated that he heard the Messenger of 
Allah m saying, “The worst characteristics found in a man are 

117 

extreme miserliness and severe cowardliness .” 


Commentary: The necessity of the leader, especially one leading 
Mujahidin, being brave is apparent and needs little supporting evidence. 
Indeed, the Messenger of Allah would implore Allah #: 


116 Sahih al-Bukhari (2820), Sahih Muslim (2307), and Sunan Abi Dawud (4988) 

117 Sunan Abi Dawiid (2511) and Musnad Ahmad (8010) 
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“O Allah, I seek refuge with You from inability, laziness, cowardice, old 

age, miserliness, and I seek refuge with You from the punishment of the 

118 

grave, and the Fitnah of life and death." 


Ibn an-Nuhhas slfe) said in Mashari’ al-Ashwaq (p.952), 119 “He |l| 
combined between stinginess and cowardice [...] for stinginess is the 
unwillingness to give wealth for Allah while cowardice is the 
unwillingness to give the soul for Allah. [...] 


Cowardice is the opposite of courage. Courage is the firmness of the 
heart. The heart is the essence of every good deed. The heart cannot be 
firm if the mind is not sound. If the heart is weak it leads to cowardice, 
and if the heart is too strong it leads to recklessness.” 


Both stinginess and cowardliness are Haram, if they lead to one not 
fulfilling their obligations, such as Jihad with the wealth and with the 
self. 


Moreover, in the case of the leader, these two evil qualities often 
produce a ripple effect, that’s waves encompass his followers, since it is 
human nature that followers regularly look to their leader’s example for 
guidance and a model to emulate. Thus, if the leader is a coward and/or 
miser, his followers will likely adopt these same blameworthy 
characteristics. This is especially critical in the case of the leader of the 
Jihadl movement, as the very essence of Jihad is built upon the 
foundations of freely sacrificing ones wealth and life, seeking none 
other than Allah’s Pleasure. 


118 SahTh al-Bukharl (2823), SahTh Muslim (2706), Sunan AbT Dawud (1540), Sunan 
at-TirmidhT (3484), Sunan an-Nasa’T (5448), and Musnad Ahmad (12113). The 
wording is Muslim’s 

119 Mashari’ al-Ashwaq Ila Masari’ al-„Ushaq wa Muthlr al-Gharam Ila Dar as- 
Salam, Ninth Edition (2015), Dar al-Basha’ir al-Islamiyyah 
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It is near inconceivable that the coward or miser would possess the 
ability to lead his soldiers into battle, setting the example of bravery 
and generosity required to stir them to offer the sacrifices Jihad 
demands. As the saying goes, ‘A lion leading a thousand foxes is better 
than the fox leading a thousand lions.’ 


In addition, cowardliness and miserliness are traits condemned by 
Fitrah, while their opposites are praised. As a result, the coward and the 
miser are generally despised by people, especially if they are tasked 
with defending the people and securing their rights. Accordingly, 
followers will inevitably despise the leader with such traits, and will 
refuse to aid him with their support and strength. However, Allah H 
highlights, addressing His noble Prophet and Messenger |g£, that He 
conferred His Victory upon him through His Help and the believers 
following him. He # says in Surah al-Anfal (8:62): 




sufficient for you is Allah. It is He who supported you with 
His help and with the believers 


He H also says: 



O Prophet, sufficient for you is Allah and for whoever 
follows you of the believers. 120 


Therefore, the leader that works to alienate his followers specifically, or 
the believers in general, whether it be through his character or actions, 
is inviting the withdrawal of Allah’s Support, 



120 Surah al-Anfal (8):64 


90 



Forty Chapters on Leadership Commentary 


And victory is not but from Allah . Indeed, Allah is Exalted 
Might and Wise. 121 


121 


Surah al-Anfal (8): 10 
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( 20 ) 

SEEKING T H E PLEASURE OF ALLAH WHEN 
MAKING DECISIONS 
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Hadith 35: ‘A’ishah wrote to Mu’awiyah : ‘May peace be upon 
you. As for what follows: Indeed, I heard the Messenger of Allah |gfc 
saying, “Whoever seeks the pleasure of Allah despite the people being 
angered, Allah will suffice him of the people’s provisions (i.e. he will 
have no need for them). And whoever seeks the people’s pleasure 
despite Allah being angered will be abandoned to the people by 
Allah.”’ 122 


Commentary: The pleasure of Allah || is the greatest objective the 
believer aspires to, greater than Paradise itself, as is evident in Allah’s 
noble words: 



Allah has promised the believing men and believing women 
gardens beneath which rivers flow, wherein they abide 
eternally, and pleasant dwellings in gardens of perpetual 


122 Al-Jami’at-Tirmidhi (2414) 
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residence; but approval from Allah is greater. It is that which 
is the great attainment. 123 


He H also says in Surah al-Ma ’idah (5:119): 



Allah being pleased with them, and they with Him. That is 
the great attainment. 


Likewise, the Prophet |gt; said, in a Hadith recorded in Sahih al- 
BukharT: The Book of Heart Softeners (6549): 
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“Indeed, Allah S will say to the inhabitants of Paradise, O inhabitants 
of Paradise. ’ So they will respond, ‘Here we are, at Your service O our 
Lord. All good is in Your Hand!’ He will then ask them, ‘Are you 
pleased? ’ They will respond, ‘How could we not be pleased when You 
have given us what You have not given anyone from Your creation. ’ He 
will say, 7 will give you better than that. ’ They will say, ‘O Lord, and 
what could be better than that? ’ So He will say, 7 shall bestow My 
Pleasure upon you, and I shall never be displeased with you 

Accordingly, for the believer to intend with his or her words and deeds 
the pleasure of Allah H alone, is sufficient as a Niyyah (intention), 
rather it is the ultimate Niyyah one can possess, and: 


123 Surah at-Tawbah (9):72 
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“Indeed actions are only according to their intentions, and everyone 


will have that which he intended .” 124 


No doubt, decisions that cause hair to turn grey and eyes to roll will 
confront the Mujahid leader upon his path. However, truly intending 
Allah’s Pleasure alone, and not the pleasure of the people, prevents him 
from inclining towards (impermissible) compromise on account of the 
pressure exerted upon him by his enemies and those around him. Thus, 
a disregard for any course of action not entailing the pleasure of Allah 
is necessary for the leader concerned for his hereafter and the victory of 
Islam. Along with willingness to trade the fleeting enjoyments of this 
life for the eternal pleasure of Allah, like those whom He ifc mentioned: 




And of the people is he who sells himself, seeking means to 

1 

the approval of Allah. And Allah is kind to [His] servants. 

Indeed, the Prophet m said to ibn ‘Abbas in a HadTth reported 

by at-Tirmidhl in his Sunan (2516): 



124 Sahih al-Bukhan (1), Sahih Muslim (1907), Sunan Abi Dawud (2201), Sunan at- 
Tirmidhl (1647), Sunan an-Nasa’l (75), Sunan ibn Majah (4227), and Musnad Ahmad 
(168) 

125 Surah al-Baqarah (2):207 
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“... Know that if the nation were to gather to benefit you with 
something, they would not benefit you with anything except that which 
Allah has already recorded for you. If they gather to harm you by 
something, they would not be able to harm you by anything except what 
Allah has already recorded against you. The pens have been lifted and 
the pages have dried .” 

Lastly, part of seeking Allah’s Pleasure is also recognising that in the 
religion of Islam, the ends do not justify the means, rather: 

d* i aii oi 

“Allah is pure, and does not accept except that which is pure.” 

Therefore, just because the believer may well have the noblest of 
causes, goals, and intentions, it does not permit him to embark upon an 
impermissible course to achieve his objective. Rather, just as the 
believer’s intention and objective must be permitted and regulated by 
the Shari’ah, so must his words and deeds. 


126 Sahih Muslim (1015), Sunan at-Tirmidhi (2989), Sunan ad-Darimi (2759), and 
Musnad Ahmad (8348) 
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( 21 ) 

HELPING THE OPPRESSED, AND A WARNING 
AGAINST OPPRESSION AND ALLAH’S RESPONSE 
TO THE OPPRESSED 


jl UJUi illi! ^i!» :|gk aU! 31 S :3U ilil ^ ^ 

?U*JUi> cUjAJzsJ* »yasj UJs ca 1!I 3j-i*j Ij :ljiU 

«AjJj 


Hadlth 36: Anas narrated that the Messenger of Allah *g|> said, 
“Help your brother whether he is the oppressor or the oppressed .” The 
Companions said, “O Messenger of Allah, we will help him when he is 
oppressed, but how can we help him when he is the oppressor?” He 
replied, “By taking him by the hand (i.e. by preventing him from 

i fyn 

oppressing others).” 


h» a>i 4^ J <-£ij J 34 J J 

(X* 1 Axli?-J Jf- C-Vp“ 


Hadlth 36: Abu Dhar al-Ghifari narrated that the Prophet |gfc 
narrated that his Lord said, “O my slaves, indeed I have made 
oppression unlawful for myself, and have prohibited it between you, 
so do not oppress (one another).” 128 


aJ djir Aih 3 y*j 315:3u caI^ ah ^ ryy j 

s y s q f. o& o^ ^ f. 't 

NJ l )^ l)I J> t^jll! j! 


127 al-Bukhan (2444), al-Jdmi’ at-Tirmidhi (2255), and Musnad Ahmad (11949) 

128 Sahlh Muslim (2557), al-Jami’ at-Tirmidhi (2495), Sunan ibn Majah (4257), and 
Musnad Ahmad (21367) 
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HadTth 37: Abu Hurayrah narrated that the Prophet |gfc said, 

“Whoever has wronged anyone with regards to his honour and his 
wealth, then let him rectify it today, before it is taken from him at a time 
when there will be no dinar or dirham. If he has righteous deeds, they 
will be taken from him in accordance with his oppression (of his 
brother), and if he has no good deeds then he will be forced to take the 

129 

evil deeds of his brother .” 


Commentary: Allah |§ has created this Ummah as the best nation ever 
brought forth from humanity due to its enjoining good, forbidding evil, 
and belief in Allah. He H says in Surah Al ‘Imran (3:110): 


/ 'Zf ' ) zf' ^ tlf 

# 4jii U dJ^yj^===C~*A ' 


You are the best nation produced [as an example] for 
mankind. You enjoin what is right and forbid what is wrong 
and believe in Allah. 


A major part of this is to forbid others from committing oppression, and 
coming to aid of the oppressed, whether they be believer or disbeliever, 
friend or foe. Allah H highlights this in Surah an-Nisa (4:75) when He 
says: 





And what is [the matter] with you that you fight not in the 
cause of Allah and [for] the oppressed...? 


129 Sahih al-Bukhari (2449), al-Jami’ at-Tirmidhi (2419), and Musnad Ahmad (9615) 
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Al-QurtubI ’Ma&j says in his Tafslr that the conjunction ‘and” in the 
verse is connected with the command to fight in the Cause of Allah. 
Thus, He # is commanding the believers to fight for His sake, and for 
the sake of freeing the oppressed men, women, and children who find 
no helpers, from their oppressors. 


Unfortunately, many forget the act of enjoining good and forbidding 
evil, with Jihad being its pinnacle, begins with oneself. It is thus 
imperative the believer does not fall into the evils he calls others to 
abandon, and neglects the righteous conduct he enjoins upon others, for 
indeed Allah said in His noble Book: 


t_«**< ^ 




Do you order righteousness of the people and forget 
yourselves while you recite the Scripture? Then will you not 

n 130 

reason? 

This not only applies to the believer as an individual, but also equally 
applies to the Jihadi groups as entities, especially those governing 
territory in the lands of the Muslims. As is said, ‘justice is blind,’ 
meaning that all of the Mukallifin (i.e. those deemed responsible 
according to the Shari’ah) are equal with regards to their responsibility 
to abide by the injunctions of the Shari’ah in all of their affairs. 
Likewise is their punishment should they violate any laws requiring 
punishment. The absolute principle, that ‘no one is above the law’ in 
any way, shape, or form, regardless of status or position, is clearly 
illustrated in the HadTth recorded in SahTh al-Bukhari (3475). In it, 
‘ A’ishah narrated: 


130 Surah al-Baqarah (2):44 
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“The Quraysh were concerned about the case of a woman from Barn 
Makhzum who stole. So they said, ‘Who can speak to the Messenger of 
Allah |gfc regarding her case?’ They then said, ‘No one would dare to 
do so except the Messenger of Allah’s beloved - Usamah ibn Zayd.’ So 
Usamah spoke to the Messenger of Allah, and he m said, 'Do you 
(dare to) intercede in the case of a punishment from the Punishments of 
Allah?' He then stood up and addressed the people saying, ‘ The people 
before you were not destroyed except that when one of their nobility 
stole they let them go, and when one of the poor amongst them stole 
they punished them. By Allah, if Fatimah bint Muhammad stole, 1 
would certainly cut off her hand. ’” 


From the consequences of oppression in this world, is that Allah 4 
withholds victory, removes fear of the believers from the enemy’s 
heart, and places fear of the enemy in the believers’ hearts. In addition, 
as the Hadlth states, there is no barrier between Allah m and the 
supplication of the oppressed. As such, the oppressors may well be 
afflicted by the Du ’a of the oppressed in this world, as was recorded on 
a number of occasions during the era of the Companions Mztfyy 

While Allah, in His all-encompassing Mercy, may forgive his slaves for 
anything less than Shirk on the Day of Judgement, He does not forgive 
transgressions against the rights of His slaves. Rather, these affairs will 
be strictly between the wronged and the wrongdoer - if the wronged did 
not forgive the oppressor in this world, he or she will take good deeds 
from them on the Day of Judgement. If the oppressor has no more good 
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deeds left, he or she will begin to take the evil deeds of those who he or 
she oppressed, until all scores are settled. The Prophet ^ mentioned 
such people in a HadTth recorded in Sahib Muslim (2581), wherein he 
|gfc asked his Companions 



“Do you know who the bankrupt one is?" They said, “The bankrupt 
among us is the one who does not have any money or wealth.” The 
Prophet then said, “The bankrupt from my Ummah is the one who 
will come on the Day of Resurrection with prayers, fasting, and charity, 
however he reviled so-and-so, slandered so-and-so, took the wealth of 
so-and-so, spilt the blood of so-and-so, and hit so-and-so. So he will 
give them from his good deeds, and if his good deeds are depleted 
before he has settled his account, he will take from their sins and then 
be thrown into the fire." 

Thus, regardless of the status of the slave in the eyes of the people, it 
will not save him from the consequences of his oppression on the Day 
of Resurrection. And for short-lived gains in this life, he may have to 
pay serious consequences in the next - and we ask Allah for wellbeing. 
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( 22 ) 

LOVING THOSE ONE IS RESPONSIBLE FOR, 
PRESERVING THEIR LOVE (FOR THEIR LEADER), 
AND SHARING IN THEIR WORK 

<$§§£ 4 JU' Jjixj :<jlS diJt. qj ^ 

1 OjivajJ 

0 ^ 0 0 V * .0^ 0 < * .«£ 

c jt-gj J-S^J 

Hadlth 37: ‘Awf ibn Malik narrated that he heard the Messenger 
of Allah saying, “The best of your rulers are those whom you love 
and who love you, who invoke Allah’s blessings upon you and you 
invoke Allah’s blessings upon them. While the worst of your rulers are 
those whom you hate and who hate you, and those whom you curse and 

131 

who curse you.” 



j *jg£ Jy-j &\ y 

«jUjS l\j yyr\^i a Ji& ily&\ Zfs- y ^ 


Hadlth 37: Sahl ibn Sa’d narrated that, “We were with the 

Messenger of Allah |g£ on the day of the Trench and they were digging, 
and we were carrying the dirt on our shoulders. Thereupon the 
Messenger of Allah said, ‘O Allah, there is no life except the life of the 
hereafter. Forgive the Muhajinn and the Ansar 


131 Sahih Muslim (1855), Sunan ad-Darimi (2839), and Musnad Ahmad (23981) 

132 Sahih al-Bukhan (4098), Sahih Muslim (1804), al-Jami’ at-Tirmidhi (3856), and 
Musnad Ahmad (22815) 
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Commentary: As the Prophet m said, ‘The best of your rulers are 
those whom you love and who love you,” thus it is fitting that the leader 
strives to be amongst those the Prophet |gfc described, seeking though 
this Allah’s Pleasure Alone. This is achieved by being as the Prophet 
HI was with his Companions - he would participate with them in 
all of their affairs, especially those entailing hardship. Such matters that 
leaders in the era of Jdhililiyyah (i.e. pre-Islam) traditionally did not 
undergo with their followers, or even experience at all throughout their 
lives. 


The Prophet the shining example for those who love Allah H, 
experienced happiness, sadness, fear, grief, hunger, fatigue, and injury 
along with his Companions In fact, the Prophet was from the 

foremost in experiencing poverty and hunger, as the following incident 
recorded in Sahih Muslim (2038) illustrates. In it, Abu Hurayrah 
narrated: 


ob 
* 


a1)i 'j 
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: Jli 


j>d ^j>\j jjk lili - 4I1S 
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“The Messenger of Allah ^ went out one day - or night - and he was 
with Abu Bakr and ‘Umar. He said to them, ‘ What has brought you out 
of your houses at this hour ?’ They replied, ‘Hunger, O Messenger of 
Allah.’ He said, ‘As for me, then by the One in Whose Hand my soul is, 
I have certainly been driven to come out for the same reason as you 
have.\.f 133 

This, and numerous other incidents throughout the life of the Prophet 
Hi, served to foster the love, admiration, and appreciation that his 
Companions had for him 0y. This was because they understood 

their leader m was genuinely concerned for the religion, them, and 

133 Similar narrations are also in Sunan at-Tirmidhi (2369) and Sunan ibn Majah 
(3180) 
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their families. Consequently, the Prophet’s Companions were the 
most eager and quickest to sacrifice themselves for Islam and their 
leader This was also evident in the leaders from amongst his 
Companions after him m, as it is likewise evident throughout history 
with leaders loved by their followers. In Sahlh al-Bukhan (3811) Anas 
narrated: 






jjIj 
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“On the day of Uhud, when the people were defeated and fled from 
around the Prophet |g£, Abu Talhah remained, shielding the Prophet |St 
with his body. Abu Talhah was an expert and powerful archer who 
broke two or three bows that day. Whenever someone would pass by 
carrying arrows, the Prophet ^ would say, ‘give them to Abu Talhah.’ 
Whenever the Prophet |§§£ would raise his head to at the enemy, Abu 
Talhah would say, ‘O Prophet of Allah, may my mother and father be 
sacrificed for you, do not raise your head lest you hit by one of the 
enemy’s arrows, may my neck be sacrificed instead of yours! ’” 134 

When believers witness their leader, through his actions and stances, is 
competent, and is willing to sacrifice everything he possess in order to 
defend Islam, its adherents, and to raise the Word of Allah to the 
uppermost. They too will not hesitate to do likewise, following his 
example. They will also make the same sacrifices to defend him, due to 
their love for him, their understanding that defending the (upright) 
leader is from the Sunnah of the Companions and because they 


134 Similar narrations are also in Sahih Muslim (1811) and Musnad Ahmad (12024) 
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realise that Allah ft has sent this slave as an answer to the prayers of the 
oppressed when they said: 




1 





“Our Lord, take us out of this city of oppressive people and 
appoint for us from Yourself a protector and appoint for us 
from Yourself a helper?” 

The leader should then, if he desires to be from among the best, humble 
himself - first and foremost - before Allah ft, and then before his 
followers, and extend his wing of mercy to them. He also endears 
himself to them by helping them in their work, especially if it is 
exacting or unpleasant. The leader should also be aware the believers 
are not but brothers, so he should treat them, as he would like to be 
treated. It may also be the case that he is appointed over those whom 
are better than him in the Sight of Allah #. Indeed, Allah has aided him 
through the believers, so woe upon him if he rejects, and drives away 
Allah’s Help with his haughty behaviour. Allah informs the believers in 
Surah al-Anfal (8:62): 





sufficient for you is Allah. It is He who supported you with 
His help and with the believers. 


104 


Forty Chapters on Leadership Commentary 


GENERAL RULINGS REGARDING JIHAD 
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Hadlth 38: Sulayman ibn Buraydah narrated from his father 

(Buraydah) that when the Messenger of Allah |g£ appointed anyone as 
leader of an army or detachment he would exhort him especially to fear 
Allah and to be good to the Muslims who were with him. He would 
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say, “Fight in the name of Allah and in the Cause of Allah. Fight those 
who disbelieve in Allah. Go forth, do not embezzle the Ghammah (i.e. 
the spoils of war); break your pledge(s); mutilate (the dead); or kill 
children. 

When you meet your enemies from the polytheists invite them to 
three courses of action, if they respond to any one accept it from them 
and withhold your hands from them (i.e. do not harm them). Invite them 
to (accept) Islam; if they respond to you, accept it from them and desist 
from fighting them. Then invite them to migrate from their lands to the 
land of the Muhajirin, and inform them if they do so they shall have all 
the privileges and obligations that the Muhajirin have. If they refuse to 
migrate, tell them they will have the status of Bedouin Muslims and will 
be subjected to the Commands of Allah like other Muslims, but they will 
not get any share from the Ghammah or Fay ’ except if they fight 
alongside the Muslims (against the disbelievers). If they refuse to 
accept Islam, demand from them the Jizyah. If they agree to pay, accept 
it from them and withhold your hands. If they refuse to pay the Jizyah, 
seek Allah’s Help and fight them. 

When you lay siege to a fort and the besieged appeal to you for 
Allah’s and His Prophet’s guarantee, do not grant it to them rather 
grant them your own guarantee and the guarantee of your companions. 
For it is a lesser sin that the security given by you or your companions 
be violated than that the security granted in the name of Allah and His 
Prophet. When you besiege a fort and the besieged agree to come out 
according to Allah’s Command, do not accept that, but do so at your 
(own) command, for you do not know whether or not you will judge 
according to Allah’s Command (i.e. that which Allah loves) with 

136 

regards to them” 


135 Ghammah is the spoils of war that comes as a direct result of fighting, while Fay’ 
is the wealth of the disbelievers that the Muslims acquire without fighting, such as 
when the disbelievers hear of the Muslims’ approach and thus flee their positions 
without a fight, leaving being their wealth and possessions. For further explanation, 
refer to Fiqh of Jihad: Understanding the Obligation , (2 nd Edition), Distance of a 
Month’s Journey Publications (pp.439-509). 

136 Sahih Muslim (1731), Sunan AbT Dawud (2612), al-Jami’ at-TirmidhT (1408), 
Sunan ibn Majah (2858), Sunan ad-DarimT (2483), and Musnad Ahmad (22978) 
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Commentary: This HadTth - the HadTth of Buraydah - has 

numerous benefits, and a number of them will be mentioned briefly 
here, however for more detailed explanations refer to books on the Fiqh 
of Jihad. From them are: 


• The necessity for the military commander to fear Allah H 


Allah H commands all of mankind, believer and disbeliever alike, to 
fear Him, stating in Surah an-Nisa’ (4:1): 




O mankind, fear your Lord, who created you from one soul 
and created from it its mate and dispersed from both of them 
many men and women. And fear Allah, through whom you 
ask one another, and the wombs. Indeed Allah is ever, over 
you, an Observer. 


In his commentary on the Forty HadTth of an-NawawTM&y,, Jami’ al- 
‘Ulum wa’l-Hikam (HadTth 18), ibn Rajab al-Hanball said, “The 
basis of Taqwa is that the slave takes precautions by placing a barrier 
between him and that which he fears. Thus, the slave’s Taqwa of his 
Lord is that he places a barrier between him and that which he fears 
from his Lords anger, displeasure, and punishment, and that (barrier) is 
that he acts in obedience to his Lord and abstains from disobeying Him. 
[...] Complete Taqwa is comprised of performing the Wajibat (i.e. 
obligations), and abandoning the Muharramat (i.e. prohibitions) and 
doubtful matters.” Ibn Rajab also narrates later on that Abu Darda’ 
i&gkZC said, “The perfection of Taqwa is that the slave fears Allah until 
he fears Him from (disobeying him with) an atom’s weight (of evil). 
Until he abandons some of that which he considers to be Halal, fearing 
that it may be Haram, thus it is a barrier between him and the Haram ...” 
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Indeed, every benefit obtained in this world and the next traces back to 
Taqwa of Allah H, while every evil and detriment is a result of its 
absence. 


Allah links Jihad and Taqwa in numerous places throughout the Qur’an 
and Sunnah, thus highlighting its importance in the life of the Mujahid. 
To the extent, that in almost every instance wherein Allah # mentions 
Jihad , He either explicitly mentions Taqwa , or warns the believers from 
transgression. From such instances are His i> words: 


H 


i. 


< £ 




and for [all] violations is legal retribution. So whoever has 
assaulted you, then assault him in the same way that he has 
assaulted you. And fear Allah and know that Allah is with 

i on 

those who fear Him. 


He # also says in Surah Al ‘Imran (3:123): 



And already had Allah given you victory at [the battle of] 
Badr while you were weak [i.e., few in number]. Then fear 
Allah; perhaps you will be grateful. 


And in Surah at-Tawbah (9:123): 


1&5& fU '& jsjs m 

^ (j\ 
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O you who have believed, fight those adjacent to you of the 
disbelievers and let them find in you harshness. And know 
that Allah is with the righteous. 

Indeed, a lack of Taqwa is indeed a calamity and sure-fire way to ruin 
any Jihad and its chances of succeeding. If this is coupled with a lack 
of knowledge, the situation becomes even bleaker, to the extent that 
nothing short of a divine miracle can salvage such a colossal disaster - 
and Allah indeed knows best. 

• Being good to the Mujahidin under one’s command 

The discussion of this specifically has preceded and is a general theme 
throughout this work, thus there is little need to elaborate in detail here. 
Rather, Allah’s words are sufficient as a reminder, by His permission. 
He # said in Surah al-Hajj (22:78): 



He has chosen you and has not placed upon you in the 
religion any difficulty. 

He H also says in Surah al-Baqarah (2:185): 



Allah intends for you ease and does not intend for you 
hardship 

Likewise, the Prophet |l| said in a Hadith recorded in Sahih al- 
BukharT: The Book of Knowledge (69): 


A\l' 


“Make matters easy and do not make them difficult .” 
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The leader must therefore not oppose Allah’s command, and make 
matters unnecessarily difficult upon those with him, lest Allah 4 deals 
with him in the same fashion. As this will, no doubt, cause him to be 
unsuccessful in both this life as well as the next, as one reaps what he 
sows 138 - and we seek Allah’s pardon. 

• The command to fight only in the Cause of Allah 

In MasharV al-Ashwaq (p.593), ibn an-Nuhhas iSife; entitled his 
chapter, ‘A Clarification that the Reward for Jihad only Transpires 
when one’s Intention is Correct ,’ and then mentioned the noble verses: 




_ 139 

Unquestionably, for Allah is the pure religion. 


And: 



And they were not commanded except to worship Allah, 
[being] sincere to Him in religion 140 

And the HadTtlr. 


“The (reward of) deeds depend upon the intentions, and every person 
will get the reward according to what he has intended...” 141 


138 This is in reference to the Arabic principle o “?■ <,> j?4l) 

139 Surah az-Zumar (39): 3 

140 Surah al-Bayyinah (98):5 

141 Sahih al-Bukharl (1), Sahih Muslim (1907), Sunan Abi Dawiid (2201), al -Jami’ at- 
Tirmidhi (1647), Sunan an-Nasa’i (75), Sunan ibn Majah (4227), and Musnad Ahmad 
(168) 
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So, as has been mentioned, in order for one to be considered as having 
fought in the Cause of Allah 4, one must fight so that the Word of 
Allah is the uppermost, and [until] the religion [i.e., worship], all of it, 
is for Allah. 142 This reason for fighting is so crucial, that Allah even 
commands the believers to fight in His Cause when they are under 
attack, and are fighting to defend themselves from an assailing enemy, 
saying: 



Fight in the Cause of Allah those who fight you but do not 
transgress . 143 


The Prophet |gfc also explained, after being asked about Jihad and 
expeditions by ‘Abdullah ibn ‘Amr in a Hadith recorded in 

Sunan AbT Dawud: The Book of Jihad (2519): 


12# bjj 1^ aJlJI bjdd bi 
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“If you fight whilst being patient and hoping for Allah’s Reward, Allah 
will resurrect you patient and hoping for His Reward. While if you fight 
whilst showing off and conceitedly, Allah will resurrect you showing off 
and conceited. O ‘Abdullah ibn ‘Amr, upon whichever state you fight, 
or are killed, Allah will resurrect you.” 144 

Thus, in order to not die a death of Jahiliyyah, 145 or be raised doing the 
actions of the people of Jahiliyyah, the believer must ensure that his 


142 Surah al-Anfdl (8):39 

143 Surah al-Baqarah (2): 190 

144 In ‘Awn al-Ma ’bud it states, “Al-MundhirT was silent about the Hadith (i.e. he did 
not criticise it).” Al-AlbanT however considered it Da ’if (weak) 

145 Dying a death of Jahiliyyah, as it is mentioned in a number of Ahadith, does not 
always denote that the person is guilty of a nullifier of Islam, and therefore dies as a 
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fighting is performed strictly for the sake of Allah alone, and in 
accordance with the Sunnah of His Messenger For indeed, Allah 
commands the believers: 


^ Joj (v|) oj ^ o! 




Say, “Indeed, my prayer, my rites of sacrifice, my living and 
my dying are for Allah, Lord of the worlds. No partner has 
He. And this I have been commanded. 146 

• Those who should be fought, and the reason for fighting them 

Allah H legislated Jihad for the purposes of defending Tawhld and 
eradicating disbelief, and as a result, those who disbelieve and are 
capable of fighting are permissible targets. This is evident from the 
words of the Prophet |gk 9 “Fight those who disbelieve in Allah.” 

It is also evident in the noble verse in Surah al-Baqarah (2:193) 
wherein Allah H says: 


disbeliever. Such as in the Hadith recorded in Sahih al-Bukhan (7053), wherein the 
Prophet said: 


“Whoever witnesses something they dislike from their leader should he patient, for if 
he exits from the leader’s obedience by as much as a hand span and then dies, he dies 
a death of Jahiliyyah.” 

Ibn Hajar al-‘AsqalanI said in his commentary on the Hadith in Fath , “The intended 
meaning of the ‘death of Jahiliyyah is the circumstances of death is like that of the 
death of the people of upon misguidance and without having an Imam that they 
obeyed; as they did not have any knowledge of that. However, it does not mean that 
he dies as a disbeliever, rather he dies as a sinner.” 

Rather, the act in question needs to be examined - if it is a nullifier of Islam, then the 
person dies as a disbeliever. However, if the deed is less than disbelief, then the 
person dies as a sinner as at the mercy of Allah - if He wills, He can forgive him; and 
of He wills, He can punish him - and we seek Allah’s refuge from his displeasure. 

146 Surah al-An’am (6):162 
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Fight them until there is no [more] Fitnah and [until] 
religion [Le., worship] is [acknowledged to be] for Allah. But 
if they cease, then there is to be no aggression except against 
the oppressors. 


Ibn Kathlr and others, say the meaning of the word Fitnah in this 
verse is Shirk (i.e. associating partners with Allah). He also says in his 
Tafslr of the verse, that the meaning of Allah’s Words, But if they 
cease, then there is to be no aggression [i.e., assault] except against 
the oppressors, if they abandon their oppression, which is Shirk in this 
case, then do not initiate aggression against them afterwards. The 
aggression here means retaliating and fighting them.” 


The Hadith recorded in the Nine books, except al-Muwatta’, 147 and 
others, also makes clear the principle reason for fighting people is their 
disbelief, and not merely their aggression against the Muslims. In it, the 
Prophet |gfc said: 


caUi jjAj oij c aJJ\ mi aJi m oi ^ilii 3^^ ^ -3*1 

°^\y\y Jifclo Ja IjLi liU ,i^\ lyjij J%^\ \jlAlj 

aUi Mi 


“7 have been ordered to fight the people until they testify that there is no 
deity worthy of worship except Allah, and that Muhammad is the 
Messenger of Allah, establish the prayer and pay the Zakah. If they do 
that, then their blood and wealth will be protected from me, except in 


147 Meaning, Sahih al-Bukhari (25), Sahih Muslim (22), Sunan Abi Dawiid (1556), 
Sunan at-Tirmidhi (2606), Sunan an-Nasd’i (2443), Sunan ibn Majah (71), Sunan ad- 
Darimi (2490), and Musnad Ahmad (5114). The wording is al-Bukhari’s 
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accordance with the rights of Islam, and their reckoning will be with 
Allah.” 

It is thus clear, that disbelief permits the blood and wealth of the 
disbelievers. However, as per Allah’s command, their aggression 
towards Islam and the Muslims makes fighting them Wajib. He ordered 
the believers: 



Fight in the way of Allah those who fight you. 148 

Aside from the disbelievers, or to be more specific, those disbelievers 
raised upon nothing but disbelief, the Sharl’ah obliges two additional 
categories of people be fought: They are apostates and the Bughah (i.e. 
those who rebel against the legitimate ruler and authority). They are 
fought if they resist the authority of the Islamic state, with the apostates 
being fought until they return to Islam, and the Bughah are fought until 
they desist from their transgression and submit to the rule of Allah. The 
descriptions and rulings regarding these groups will not be detailed 
here, as they are present in the tenth, eleventh, and twelfth chapters of 
Fiqh of Jihad: Understanding the Obligation. 149 

• The necessity of calling the disbelievers towards Islam before 
fighting them 

In light of the words of the Prophet m, “ Invite them to (accept) Islam,” 
the majority of scholars hold it is Wajib to call the disbelievers to Islam 
before launching any offensive operations against them. However, they 
hold that it is Mustahab (recommended), but not Wajib, to do so if they 
have already heard the message of Islam and rejected it. 150 


148 Surah al-Baqarah (2): 190 

149 The second, and complete, edition (2020) can be downloaded here 

150 Refer to an-NawawT’s commentary on Hadith 1730 in his commentary on Salvh 
Muslim 
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In the case of defensive Jihad, like today, wherein the disbelievers have 
attacked the Muslims, there is nothing in the Qur’an or Sunnah to 
suggest Muslims owe any obligation towards the assailing disbelievers 
other than the sword. In such situations, Jihad is Fard ‘Ayn, as does not 
have any conditions restricting its enactment. Shaykh al-Islam ibn 
Taymiyyah rules in Fatawa al-Kubra (5/538), “It is Wdjib 

according to the consensus, and there is nothing more obligatory after 
believing (in Allah) than repelling the assailing enemy who spoils both 
the religious and worldly affairs. There are no conditions restricting it, 
rather each person is required to participate according to his capability.” 
For those who still entertain the idea that the Muslims just need to 
explain the true nature of Islam to the disbelievers, and they will stop 
slaughtering Muslims. Another point that merits consideration is that 
the disbelievers are waging war against the Muslims precisely because 
they know the true message of Islam, and rather than wait for the three 
choices - Islam, Jizyah, of the sword - they have pre-emptively 
attacked, in the hope they can finish off the Muslims before the latter 
awake from their protracted slumber! 

• The necessity of accepting the Jizyah from the disbelievers, if they 
demand a contract of Dhimmah 

As indicated in the words of the Prophet |f|, “If they agree to pay (the 
Jizyah), accept it from them and withhold your hands,” if those eligible 
from the disbelievers do not wish to embrace Islam, but agree to pay the 
Jizyah, they must be afforded a contract of Dhimmah. This protects 
their blood, wealth, and women, for as long as they adhere to the terms 
of the treaty, detailed in the works of Fiqh. 151 

Allah # says about them in Surah at-Tawbah (9:29): 


151 Refer to ibn Qayyim’s Ahkam Ahl adh-Dhimmah, and ad-Dimyati’s work by the 
same name for detail of the rulings surrounding the Jizyah and Ahl adh-Dhimmah 
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Fight those who do not believe in Allah or in the Last Day 
and who do not consider unlawful what Allah and His 
Messenger have made unlawful and who do not adopt the 
religion of truth [i.e., Islam] from those who were given the 
Scripture - [fight] until they give the Jizyah willingly while 
they are humbled. 

According to the majority of Fuqaha (jurists), the Jizyah (i.e. the 
payment) is not be taken from women, children, insane, elderly, slaves, 
and the poor from amongst the disbelievers. 

• The prohibition on Ghulul, breaking pledges and covenants, 
mutilating the enemy, and killing the young 

Ghulul is to steal from the Ghammah prior to its division, and is 
prohibited in Surah Al ‘Imran (3:161), numerous authentic Ahadith, and 
according to consensus. Allah # says regarding it: 



It is not [attributable] to any prophet that he would act 
unfaithfully [concerning the Ghammah]. And whoever 
betrays, [taking unlawfully], will come with what he took on 
the Day of Resurrection. 


152 Refer to Masa’il al-Ijma’fiAbwab al-Jihad (p.213), wherein scholars such as an- 
Nawawl, ibn ‘Abd al-Barr, ibn Hazm, and QadT ‘Iyyad -Zlyy are recorded as 
conveying the consensus on the prohibition of Ghulul. 
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Mutilation is the deliberate damaging or disfigurement, especially by 
removing parts of the body of the captive, and is performed whether the 
disbeliever is living or dead, and is Haram by consensus according to 
scholars such as ibn ‘Abd al-Barr, al-Qurtubl, an-NawawI, an as- 
San’anl 2534 * 5 . 153 

Evidence for its prohibition is evident in Sunan Abl Dawud: The Book 
of Jihad (2667) wherein Samurah ibn Jundub and ‘Imran ibn Husayn 
both narrated: 

cAlJ. ip aJJI 

“The Prophet of Allah Jgt used to encourage us to give charity and 
prohibit us from mutilation.” 

However, not included in the prohibition is that which is done as Qisas 
(i.e. legal retaliation), such as when the disbelievers have mutilated 
captured or dead believers previously, or that which transpires during 
combat. 

• What the disbelievers are to be called to 

As is evident throughout the texts of the Shan’ah. Jihad is not a goal 
in-and-of itself, rather it is a means to establish Allah’s religion and its 
authority on the ground. Eradicating Shirk, and specifically its 
authority, is then a necessary step in achieving the above. However, if 
these noble and divine objectives can be reached through means other 
than fighting and bloodshed, such peaceful means are given precedence 
by Allah # out of His infinite and prevailing Mercy for His creation. 
Indeed, the believer does not fight due to personal motives, or out of a 
personal dislike for a people based on race, colour, ethnicity, culture, or 
class, rather he fights out of a love for Allah 4 , and to see His Word the 
uppermost, and/or in defence of the above. 


153 Refer to Musa ’il al-Ijma ’JTAbwab al-Jihad (pp. 102-105) 
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Accordingly, the Prophet m instructed the believers to call the 
disbelievers to Islam before attacking them. In Sahlh Muslim: The Book 
of the Merits of the Companions (2406), the Prophet |g| handed the 
banner to ‘All ibn Abi Talib before the battle of Khaybar. ‘All 
then asked him |gfc, “Should I fight them until they are like us (i.e. until 
they become Muslims)?” The Prophet replied: 



“Advance cautiously until you reach their open place, and then call 
them to Islam, explaining what is obligatory upon them from the Rights 
of Allah. For by Allah, if Allah should guide one person through you, it 
is better for you than red camels (i.e. the most prized wealth of this 


lifer 


Thus, if the aims of Jihad can be secured without unnecessary 
bloodshed, this should be given priority, in accordance with the Sunnah 
of the Messenger of Allah |gfc. 

However, if the disbelievers refuse to embrace Islam, “ demand from 
them the Jizyah,” which entails their submission to, and recognition of 
the authority of Islam to govern the creation’s affairs. It is hoped 
through this, meaning the act of them becoming Ahl adh-Dhimmah, 
they will have the chance to reconsider their choice of religion. This is 
after witnessing first-hand the Truth and justice of Islam, and its evident 
superiority over their corrupt and unjust faiths. In addition to having to 
undergo the humiliation the Jizyah imposes upon them, while “//' they 
refuse to pay the Jizyah, seek Allah’s Help and fight them” 

• The permissibility of besieging the disbelievers 

This Hadith is also evidence of the permissibility of besieging 
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the disbelievers in their fortresses, towns, and cities. In fact, Allah % 
orders the believers to do so in the Verse of the Sword (9:5), indicating 
the believers should adopt such tactics in their Jihad against the 
enemies of Allah. He H says: 



kill the polytheists wherever you find them and capture them 
and besiege them and sit in wait for them at every place of 
ambush. 

The Prophet directed a numerous sieges throughout his Jihad, such 
as those of Barn Qaynuqa’, Barn Nadir, BanI Quraydhah, Khaybar, and 
at-Ta’if. Along with the permission to conduct such operations, is also 
the permissibility of cutting off, and destroying the disbelievers’ food 
and water supplies. The employment of siege weapons, such as the 
catapult, or its modem-day equivalents, is also permissible. This is 
despite the possibility of inadvertently hitting the disbelievers’ non- 
combatants (i.e. their women, children, and elderly), and/or human 
shields during combat. 154 

• The method of conducting treaties and covenants 

The details and ruling of treaties and covenants will not be mentioned 
here, however, as the Prophet m mentioned: “ When you lay siege to a 
fort and the besieged appeal to you for Allah’s and His Prophet’s 
guarantee, do not grant it to them rather grant them your own 
guarantee and the guarantee of your companions. For it is a lesser sin 
that the security given by you or your companions be violated than that 
the security granted in the name of Allah and His Prophet. When you 


154 All of the above are permissible according to Ijmd ’. Refer to Masa ’il al-Ijma ’ ft 
Abwab al-Jihdd (pp.87-95, and pgs.l06&107). Refer to Fiqh of Jihad: Understanding 
the Obligation (pp.233-238) for details on the rulings concerning human shields 
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besiege a fort and the besieged agree to come out according to Allah’s 
Command, do not accept that, but do so at your (own) command, for 
you do not know whether or not you will judge according to Allah’s 
Command (i.e. that which Allah loves) with regards to them." 

This is because if one conducts a treaty or covenant, or passes 
judgement in the name of Allah, there is always the possibility of 
human error. However, Allah is far from being susceptible to error, and 
He likewise decreed His Messenger be protected from error 
concerning matters of the religion. Thus, if a person is mistaken, but 
ascribes his mistake (even if he thinks himself correct) to Allah or to 
His Messenger |gfc, he is committing a great injustice - and may Allah 
save us from that. Moreover, if one conducts a treaty or covenant, it 
should not be in Allah’s name, lest any breach or treachery takes place 
from the side of the Muslims, and the enemy concludes that Islam is a 
religion that permits, or even encourages, such contemptible behaviour. 
Or worse yet - and we seek Allah’s refuge - they believe that the 
Promise, of Covenant of Allah is something that may be broken, or that 
Allah is unable to accomplish His Will, whereas: 





Indeed, Allah does not fail in His promise. 155 


155 Surah At ‘Imran (3):9 
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( 24 ) 

WAR IS DECEPTION: 

THE WARNING AGAINST FALLING VICTIM TO 
(THE ENEMY’S) DECEPTION, AND THE TYPE OF 
LYING THAT IS COMMENDED 


: j|l|f 4JJ! : 3 ja> <■ y\f 

Hadlth 37: Jabir ibn ‘Abdullah narrated that the Messenger of 

1 cz: 

Allah said, “Warfare is deception 


JUi ^» IcJli 


,0£ 0 £ 


t^ Dili ‘.[yi :(Jli Ot 




Hadlth 38: Jabir ibn ‘Abdullah narrated that the Prophet ^ said, 
“Who will take care of Ka’b ibn al-Ashraf ?” So Muhammad ibn 
Maslamah said, “Would you like that I should kill him?” He |gfc replied, 
“Yes.” Muhammad ibn Maslamah said, “Then permit me so that I may 
say (i.e. lie to Ka’b).” He m said, “ Indeed I have already permitted 


: jii h\ yfff £ui f\ 




156 Sahlh al-Bukharl (3030), Sahlh Muslim (1739), Sunan AbTDawud (2636), al-Jcimi’ 
at-Tirmidhl (1675), and Musnad Ahmad (14177) 

157 Sahlh al-Bukhan (3032), Sahlh Muslim (1801), and Sunan AbT Dawud (2768) 
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Hadith 39 : Abu Hurayrah narrated that the Prophet ^ said, “The 

158 

believer is not stung from the same hole twice.” 


«ta 


'Jfu tSjj y ] o ^ (*^ '<3^ dJlL 4 


Hadith 40 : Ka’b ibn Malik narrated that the Prophet H§£ never 
intended to go out on an expedition, except that he gave the impression 
(he was heading) elsewhere. 159 


Commentary: In Fath al-Bari ibn Hajar al-‘AsqalanI Sfe; said, 
commenting on the chapter. War is deception, in the Book of Jihad, 
Sahih al-Bukhari, “The basis of ‘deception’ is to indicate one thing 
while hiding another. Contained within (the above Hadith) is the 
encouragement to take precautionary measures during warfare, and the 
recommendation to deceive the disbelievers. In addition, the one who 
is not proficient in it (i.e. the art of deception) is not safe from himself 
being deceived (by his enemy).” Ibn Hajar, later in the same 
discussion, quotes ibn al-‘Arabi as saying, “Deception in war 
involves displaying one thing while hiding another, (preparing) 
ambushes and traps, and their likes.” 

An-Nawawl aife; said in al-Minhaj, commenting on Hadith (1739), 
“The scholars have a consensus upon the permissibility of deceiving the 
disbelievers during war in any way (the believer) is able to do so, unless 
it involves violating a treaty or covenant.” 

In Kashshaf al-Qind’ (3/65) 160 al-Bahutl aife; states, “It is upon the 
commander of the army to conceal whatever he is able to of his affairs; 
and if he intends to attack (an enemy) he should indicate otherwise, and 


158 Sahih al-Bukhari (6133), Sahih Muslim (2998), Sunan Abl Dawud (4862), Sunan 
ibn Majah (3982), Sunan ad-Dariml (2823), and Musnad Ahmad (8928) 

159 Sahih al-Bukhari (2947), Sunan ad-Dariml (2494), and Musnad Ahmad (15782) 

160 Kashshaf al-Qind ’ ‘an Matan al- ‘Iqna ’, Dar al-Kotob Al-ilmiyah, Beirut 
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the evidence for this is his actions as is recorded in the two Sahih’s 
from Jabir ‘ War is deception.'” 


Accordingly, the military leader must be proficient of the art of 
deception for two reasons; firstly, to deceive the enemy as to his true 
intentions and disposition, and secondly, so as to not fall victim to the 
enemy’s deception. The commander ignorant of this art, and mainstay 
of warfare, is not fit to assume any responsibility over military affairs. 
Likewise is the commander who, while aware of the prophetic Sunnah 
regarding deception in warfare, nevertheless disregards it in practice, is 
also not fit to assume authority over Jihadi affairs. 


Allah H demonstrated such concern over the issue, that he permitted the 
performance of an act alien to the character of the sincere believer in 
Allah and the Last Day - lying. Indeed, the Prophet |gfc emphasised the 
enormity of this act, saying: 




Mis' cJ&S 




jjSc] 


“And lying leads to wickedness and wickedness most certainly leads to 
the Fire, and indeed a man will continue telling lies until he is written 
down (by Allah) as being a liar (i.e. this is how he will henceforth be 
referred to and judged).” 161 


However, in the confines of war, deception and lying are not only 
permissible, but are regarded as being from the best of strategies 
leading to victory and Allah’s Pleasure. That is, unless they lead to 
breaking covenants and treaties on the part of the believers. Their 
permissibility is evident in the following Hadith recorded in Sahih 
Muslim (2605) wherein az-Zuhrl said: 


161 Sahih al-Bukhdri (6094), Sahih Muslim (2607), Sunan Abi Dawud (4989), Sunan 
at-Tirmidhi (1971), Sunan ibn Majah (46), Muwatta’ (2828), Sunan ad-Darimi 
(2757), and Musnad Ahmad (3638) 
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J yk \L* j»ij 


Jl : oSlS 


“I have not heard any concessions regarding anything the people say of 
lies, except in three cases: (the first of which being) War.. 


Scholars however differ as to the extent of the ‘lying’ mentioned in the 
Hadith. Some consider it only applies to Tawriyyah, which means to 
speak in a such a way that the one being spoken to understands one 
thing, but the speaker intends another, without actually saying 
something untrue. An example of this was, when the Prophet m and 
Abu Bakr were conducting reconnaissance prior to the battle of 
Badr. They came across a Bedouin who agreed to share with them 
information regarding the movements of the Quraysh, on the condition 
that the Prophet told him where he was from. Upon the man 
informing the Prophet |gfc what he knew about the Quraysh, the Prophet 
in fulfilling his side of the bargain, informed the man they were 
from Ma \ The man then was left wondering if they were really from 
the area Ma\ in Iraq, or if they meant something else. However, the 
Prophet |gk intended that they were from (i.e. created from) Ma\ as 
Allah H said in Surah al-Anbiya ’ (21:30): 



162 In Sunan Abi Dawud (4921) Umm Kulthum bint ‘Uqbah narrated the Prophet 
|gk said: 


Nl £ Juj Sj 3jiJ! ^ SjlpI S 

(,4j\y»\ OwtAj : J yd 


“I do not consider as a liar the man who reconciles between people; he does not do so 
except intending reconciliation; a man who (lies) in war; and the man speaking to his 
wife, and the wife speaking to her husband 

163 The Arabic word Ma’ (<4-dl) means water. Refer to as-Sallabl’s The Life of the 
Noble Prophet (pgs.955&956) and the books of Sir ah for details of the incident 
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Have those who disbelieved not considered that the heavens 
and the earth were a joined entity, and We separated them 
and made from water every living thing? Then will they not 
believe? 

Others scholars consider actual lying permissible due to the explicit and 
apparent wording of the Hadlth. An-Nawawl ’MZF, explains in al- 
Minhaj, “At-Tabarl SSfcjjS said, ‘the only lie permissible in war is to 
indicate one thing while intending another, and not actual lying, for that 
is not permitted.’ However, according to that which is apparent, actual 
lying is permitted, although if one is able to practice (the above) then it 
is better, and Allah knows best.” 

The narration describing the assassination of Ka’b in al-Ashraf, wherein 
Muhammad ibn Maslamah ^Jg^j sought the Prophet’s permission |gfc to 
lie to Ka’b in order to gain his trust, and ultimately assassinate him 
supports this position. A number of scholars consider that, under 
normal circumstances, the implications of Muhammad ibn Maslamah’s 
conversation with Ka’b amounted to words of disbelief. 
Nevertheless, the Prophet m permitted him to utter such words due to 
the overriding benefit contained in his Jihadi mission. 

However, before the believer embarks upon any, usually impermissible, 
actions whilst waging Jihad , he must seek a Fatwa from a trusted 
scholar(s). Especially if he does not have certain knowledge ( YaqTn) of 
the existence of a legitimate concession in the circumstances in which 
he finds himself. 

The Messenger of Allah m would employ deception in numerous 
ways, with the Sirah, and in particular the Ghazawat (i.e. works 
detailing the battles of the Prophet |gt;), illustrating many such 
examples. As the Hadith of Ka’b ibn Malik indicates, the Prophet 
HI would not plan an expedition, except that he gave the impression 
that he was intending to march in a completely different direction. He 
|gfc did this by inquiring about, and/or by sending reconnaissance or 
small combat units in the direction of his decoy target, as he did with 
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the unit of Abu Qatadah ibn Rib’i prior to the conquest of 

Makkah. Alternatively, he would traverse indirect routes to his 
objective, and deploy means to conceal his tracks in order to confuse 
anyone who sought to track his movements, as did upon his Hijrah 
from Makkah to al-Madlnah. He would also impose news blackouts 
prior to operations, as he did, again, prior to the conquest of Makkah. It 
was also his common practice to travel by nights, or by little-known 
routes in order to avoid detection. As he m did prior to the battles of 
Uhud and al-Hudaybiyyah, when he selected a route to bypass 
Quraysh’s blocking forces headed by Khalid ibn al-Walld In 

order to maintain operational security he would also dispatch units, 
instructing them to head in a particular direction, and then after a 
specified time period open a sealed letter containing their actual 
mission orders and objective, as he did with the unit headed by 
‘Abdullah ibn Jahsh His Companions would likewise 

follow his Sunnah |gfc, and employ deception in every way possible, 
except if it involved treachery, during their military campaigns and 
operations. 

However, unlike during military operations, it is not permissible for 
those charged with conveying the pure message of Islam to employ 
deception, or lie, concerning matters of the religion. Rather, the 
message of Islam is to be conveyed clearly, without any alterations, 
distortions, or compromise, to those who enquire. Failure to do so, 
especially in the confines of Jihad, has led many groups to present a 
watered-down message to the public, in the hope that the international 
coalition would not oppose them. As a result, it is not long before their 
members and supports lose track of exactly what they are being asked 
to sacrifice life, wealth, and limb for. Thus their support wanes, or even 
worse, they change the entire trajectory of the movement into one that 


164 The Prophet sent this eight-man unit as a Demonstration operation towards 
Batn Idam which is on the road to ash-Sham (i.e. north), whereas Makkah lies to the 
south of al-Madlnah. It appears as though he |gt did this so people would be deceived 
into thinking the unit was forward reconnaissance, moving ahead to the main body of 
the Muslim army, and Allah knows best. Refer to the books of Sirah and MaghdzT for 
details of this deception operation. 
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may even oppose Islam! Accordingly, the Mujahid, whilst not being 
unduly antagonistic or provocative to those not overtly aggressive 
towards Islam, must never forget the noble words of Allah H: 


. ^ / 


And never will the Jews and the Christians approve of you 
until you follow their religion. Say, “Indeed, the guidance of 
Allah is the [only] guidance. ” If you were to follow their 
desires after what has come to you of knowledge, you would 
have against Allah no protector or helper. 1 

And: 



And they will continue to fight you until they turn you back 
from your religion if they are able. And whoever of you 
reverts from his religion [to disbelief] and dies while he is a 
disbeliever - for those, their deeds have become worthless in 
this world and the Hereafter, and those are the companions 
of the Fire; they will abide therein eternally. 166 

The HadTth narrated by Abu Hurayrah wherein the Prophet |gfc 
remarked, “The believer is not stung from the same hole twice f means, 


165 Surah al-Baqarah (2): 120 

166 Surah al-Baqarah (2):217 
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according to al-Khattabl ;, that the believer must take every 
measure at his disposal to ensure he is not deceived by his enemy. He 
states in Fath al-Bari, “The wording indicates a statement of fact, 
however it is an order. Meaning, the believer is prudent and takes every 
precaution to ensure he does not get deceived time after time due to 
negligence. This applies to matters of the religion just as it applies to 
matters concerning this life; nevertheless matters pertaining to the 
religion take precedence.” An-Nawawl, ibn Hajar, as-Sindl, and AbadI 
all mention in their explanations of the HadTth , the incident in 
which the Messenger of Allah m uttered these words, was when he 
captured AbuT-‘Uzzah the poet. 

He was captured on the day of Badr, but was freed by the Messenger of 
Allah after he pled of poverty and his responsibility to his many 
dependants, on the condition that he would not harm the Muslims 
again. However, it was not long until he returned to comprising poety 
speaking ill of the Muslims, and was captured again on the day of 
Uhud, wherein he attempted to make the same pleas. Upon this, the 
Prophet |gfc responded, saying that he would not allow him to go back 
to Makkah so he could brag to the disbelievers about fooling 
Muhammad, not once, but twice! Thus, the Messenger m uttered his 
words, “ The believer is not stung from the same hole twice f and then 
followed by promptly ordering his execution. 


In the Qur’an, there are numerous verses encouraging the believers to 
exercise caution in dealing with their enemies, such as in Surah an- 
Nisa ’ (4:71), wherein Allah # says: 






'<^Ui S'Wi'S. 


O you who have believed, take your precaution and [either] 
go forth in companies or go forth all together. 


He H also says later in the same Surah (4:102): 
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Let them take precaution and carry their arms. Those who 
disbelieve wish that you would neglect your weapons and 
your baggage so they could come down upon you in one 
[single] attack. 


He H tells the believers in Surah at-Tawbah (9:8), so they may be on 
guard, the nature of their disbelieving enemies, saying: 


Sjo Si!ok? 


< t- 




V A- 


Vy^jrt 


How [can there be a treaty] while, if they gain dominance 
over you, they do not observe concerning you any pact of 
kinship or covenant of protection? They satisfy you with their 
mouths, but their hearts refuse [compliance], and most of 
them are defiantly disobedient. 


While in Surah al-Hujurat (49:6), Allah 4 warns the believers from 
falling foul to the disbelievers’ psychological warfare, propaganda, and 
misinformation campaigns, saying: 



O you who have believed, if there comes to you a disobedient 
one with information, investigate, lest you harm a people out 
of ignorance and become, over what you have done, 
regretful. 
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Accordingly, the believer is required to employ every possible measure 
to avoid falling victim to the plots of the disbelievers, apostates, and 
Munafiqm. Although, if for some unavoidable reason, the believer does, 
then it is from the perfection of his Iman, that he is not stung from the 
same hole a second time. As such, the inability to avoid falling into the 
traps of the disbelievers, time after time, is indicative of a deficiency in 
Iman, and a warning that one’s Jihad is not being waged as it should be. 
As Allah H has informed the believers: 



And those who strive for Us - We will surely guide them to 


1 

Our ways. 


Lacking divine guidance, highlighted by the repeated occurrence of 
falling into the same mistakes and lacking the ability to avoid them, is a 
sure sign that the believer’s Jihad is not being waged in the Cause of 
Allah, and amendments are urgently required - and Allah certainly 
knows best. 


167 Surah al-Ankabut (29):69 


130 



Forty Chapters on Leadership Commentary 


( 25 ) 

DIVIDING THE ARMY INTO UNITS, AND 
EMPLOYING BANNERS, MOTTOS, AND INSIGNIA 


« 




Hadith 41 : Jabir narrated that the Prophet’s <gt banner was white 

1 AR 

on the day he entered (i.e. conquered) Makkah. 


'&» : jui |gk A Jji-j z\j &L4 y yy\ 

jj-s '* 0 „ K o „ 


Hadith 42 : Al-Bara’ ibn ‘Azib narrated, after he was asked about 
the Messengers of Allah’s |gk banner, that it was square, black, and 
made from Namirah . 169,170 


AkP aJJI ^ 



I 1 j 



Hadith 43 : Iyyas ibn Salalmah narrated that his father said, “We 
went out on an expedition with Abl Bakr in the lifetime of the 
Prophet m and our war cry was, 4 Kill , KillV” 171 


168 Sunan AbT Dawiid (2592), al-Jami’ at-TirmidhT (1679), Sunan an-Nasa’T (2866), 
and Sunan ihn Majah (2817) 

169 Namirah is a cloth that has white and black lines throughout it. 

170 Sunan AbT Dawiid (2591), al-Jami’ at-Tirmidhl (1680), and Musnad Ahmad 
(18627). Al-Alban! classified the narration as authentic, with the exception of the 
word 4 square .’ 

171 Sunan AbT Dawiid (2596), Sunan ibn Majah (2840), and Musnad Ahmad (16497) 
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HadTth 44: Ibn ‘Abbas narrated that the Prophet |§| said, “The 
best (number of) companions are four, the best detachment is four- 
hundred, the best army is four-thousand, and twelve thousand will 

172 

never be defeated due to a lack of numbers.” 


Commentary: As can be seen, the Prophet m, as was the custom of 
the day, would employ banners to rally the Muslims around in the heat 
of battle. They would often be the focal point of the enemy’s attacks 
and would serve as a moral Centre of Gravity (GOG) for the army - if 
the flag was upright, the fight would rage on. However, if one’s flag 
went down, it signified disorder, disarray, and defeat, thus the morale of 
fighters would begin to dissolve. Thus, whoever bore an army’s flag 
had to be from the bravest of fighters, as not only was he to be at the 
centre of the enemy’s attack, but by having to carry the flag, he would 
also be handicapped from fighting. 

The armies and units in the era of the Prophet m would utilise various 
coloured flags during their battles and expeditions. There are likewise 
narrations that mention flags of future Muslim armies, such as the black 
flags that will reportedly emerge from Khurasan. 113 Throughout the 


172 Sunan AbT Ddwud (2611), al-Jami’ at-TirmidhT (1555), Sunan ad-Dariml (2482), 
and Musnad Ahmad (2658). Abu Dawud said regarding the narration, “what is correct 
is that it is Mursal .” However, al-Albanl and others authenticated it. 

173 Khurasan is a region comprising of most of present-day Afghanistan, north eastern 
Iran, all of Tajikistan, western Turkmenistan and Uzbekistan, and south-western 
Kyrgyzstan. In Musnad Ahmad (22387) it is recorded with a Da ’if (weak) chain of 
narration, that the Prophet |§| said: 


0 

X ^ ^ ^ S s Jl 




SjiJi ofcijlt f\j tit 


ts ^J' 


“If you witness black banners coming from the direction of Khurasan, then go to them, 
as indeed amongst them is Allah’s Caliph, al-Mahdl 


132 



Forty Chapters on Leadership Commentary 


narrations, white and black are among the most commonly mentioned 
colours. 


Flags also signify, and send a powerful message about those who 
ascribe themselves to them. Thus national, colonial area flags, and flags 
signifying anything other than Tawhid, have no place in Islam. This can 
be understood from the words of the Prophet |gfc when he said: 


if\ i<C-yaP y&'Lj j\ i AjIj c— y* 

aJLaL?- aIxaj c 


“Whoever fights beneath an unclear banner, being angered for (the 
sake of) his faction, calling to his faction, and (blindly) supporting his 
faction, and is killed, he dies a death of Jahiliyyah (i.e. pre-Islamic 
ignorance).” 174 

This is not to mention the message that they send to both friend and foe, 
as is evident in the following incident. Dr. as-Sallabl narrates in 
Ghazawat ar-Rasiil ^ (p.307) that after Abu Sufyan &<£$?£ had 
embraced Islam on the eve of the Conquest of Makkah., the Prophet |gfc 
instructed al-‘Abbas to take him to a peak overlooking a mountain 
pass, so he could witness the Muslims forces passing by: 

“Al-‘Abbas did as the Prophet ^ instructed, and both he and 

Abu Sufyan stood and watched as the Muslim army marched by 

them. Tribe after tribe passed by, each with its unique banner. 
Whenever a tribe passed by, Abu Sufyan tttCy said, ‘O al-‘Abbas, who 
are they?’ In response to such a question, al-‘Abbas said, ‘This is 
the Sulaym tribe.’ Abu Sufyan retorted, ‘What do I have to do 
with the Sulaym tribe?’ In response to another such question, al-‘Abbas 
inyfej said, ‘This is the Muzaynah tribe.’ Abu Sufyan said, ‘What 
do I have to do with the Muzaynah tribe?’ Finally, when the Messenger 

174 SahTh Muslim (1848). Similar narrations are in Sunan an-Nasd’T (4115), Sunan ibn 
Majah (3948), and Musnad Ahmad (7944) 

175 Ghazawat ar-Rasiil |gf, (2015), al-Maktabah al-‘Asriyyah, Beirut 
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of Allah m passed by with his Katibah al-Khudra’ (lit. the Green 
Battalion), which consisted of soldiers from the Muhajirun and Ansar, 
nothing visible from them except there cutting glares (i.e. their eyes). 
Abu Sufyan said, ‘Glory be to Allah! O al-‘Abbas, who are 

these?’ Al-‘Abbas responded, ‘This is the Messenger of Allah |it 
among the Muhajirun and Ansar.' Being completely in awe of them, 
Abu Sufyan said, ‘None has the might or strength to overcome 
these men!’ By Allah, O Abu’l-Fadl (i.e. al-’Abbas), the kingdom of 
your nephew has this day become great indeed.’ Al-‘Abbas 
responded, ‘O Abu Sufyan, it is Prophethood (and not a worldly 

1 7 f\ 

kingdom).’ ‘Yes, then it is that,’ said Abu Sufyan.” 

Thus, contrary to the opinions of some, the banner or flag that one 
carries and fights beneath does carry significance. If this were not the 
case, the Prophet |gfc would not have been instructed to specifically 
mention them to his Companions and assign them names, further 

demonstrating their importance - and Allah # indeed knows best. 

In the absence of flags on the modern battlefield due to tactical reasons, 
insignia, such as patches attached to the clothing or equipment may be 
used a replacement. This modern replacement can serve many of the 
same purposes as did the flags in the era of the Messenger m and his 
Companions and Allah knows best. However, off the battlefield, 

flags still have a place and significance in contemporary settings as they 
did in the past. 

The Prophet and Companions also used to employ battle cries 
that would be repeated in combat. For example, in the battle against 
Hawazin they would say ‘ Amit , Amit ’ (die, die), and ‘O companions of 
Surah al-Baqarah\' 177 Abu Dawud narrates in his Sunan (2597) 
that the Prophet ^ said to the Companions 


176 Refer to Sahlh as-Sirah an-Nabawiyyah 

177 Refer to the beginning of ibn KathTr’s Tafsir of Surah al-Baqarah. He also narrates 
the Companions also used this as battle cry during the battle of Yamamah against the 
forces of Musaylamah ‘the great liar’ - may Allah curse him. 
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“If you raid (your enemies by night) let your battle cry be, ‘Ha Mim, 

178 

they will not be victorious! ”’ 

It is also reported in Sunan AbT Dawud (2595), although the narration is 
classified as Da ’If, that the cry of the Muhajinn was ‘Abdullah, while 
the cry of the Ansar was ‘Abd ar-Rahman. Additionally, it is reported 
that the Muslims’ cry during the battle of Badr was Ahadun Ahad (i.e., 
Allah is the One, the One). 179 

In ‘Awn al-Ma’bud it states that these words would be used by the 
believers to identify each other during night raids. This is supported by 
other narrations in Sunan AbT Dawud (2638) and Musnad Ahmad 
(16498) regarding this battle that state it took place during the night. 
Alternatively, as in the case of ‘ Amit, Am it,’ it may have been short for, 
‘O Granter of victory (i.e. Allah), kill our enemy! ’ 


In addition to identification purposes, such mottos have a similar affect 
to that of flags and banners, by providing a common understanding and 
purpose to all those who utter them. They unify their carriers, giving a 
sense of belonging, boosting the moral of the believers when heard, not 
to mention striking terror into the heart of the enemy, and rallying 
previously scattered forces. For example, Imam Muslim reports in 
his SahTh (1775) regarding the battle of Hunayn, wherein much of the 
Muslims’ forces scattered after falling prey to Hawazin’s deadly 
ambush. Al-‘Abbas narrated: 


qj jj\j u\ OwAjJi j|=^ A-Ul JJ OwLg-A 

Aj fiu J* A JJi m Jji j4p 

Jj J&\ llii y if} iiJ IaIjuI 


178 Also refer to Sunan at-Tirmidhi (1682) and Musnad Ahmad (16615) 

179 Refer to Khattab’s Ghazwah Badr al-Kubrd, First Edition (1990), Dar Qutaybah, 
Beirut, (p.31) 
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Jl5 CjliSvJl Asi*J 
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<_£? ^ ‘£jJ^ o* (_s3? *i :'jj& (_s3? J* 

l£J£ JjlkLSlir j£ jij ® Jji 3jkj c C j>J! J OjUJ! 

«^jJ! ^ ^ IJLi» JH 431 j) 


“I was with the Messenger of Allah |gfc on the day of Hunayn; both 
Sufyan ibn al-Harith and I remained close to the Messenger of Allah 
Hm we did not leave him (for even a moment). The Messenger of Allah 
|gfc was riding on a white mule that belonged to him. When the 
Muslims and the disbelievers met (on the battlefield), the Muslims 
turned their backs to run away; meanwhile, the Messenger of Allah m 
began to spur his onwards in the direction of the disbelievers. I was 
holding on to its reins, and so I tried to restrain it, hoping that it would 
not move forward too quickly. The Messenger of Allah |gfc said, ‘O 
‘Abbas, call out to the people of as-Samurah ( as-Samurah was the 
name of the tree under which the Muslims made the Pledge of ar- 
Ridwan during the al-Hudaybiyyah expedition.)’ I called out as loudly 
as I could (and al-‘Abbas &££?£ was known to have a powerful voice), 
‘O people of as-Samurah ,’ and by Allah, it was as if they returned, 
upon hearing my voice, as quickly as a cow returns to (the needs of) its 
children. They were calling out in response, ‘Here we are, responding 
to your call! Here we are, responding to your call!’ The fighting 
between them and the disbelievers then began in earnest. The call that 
was made among the Ansar (during the fighting) was, ‘O people of the 
Ansarl O people of the AnsarV And then the call was limited to the 
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Banu Harith clan from the Khazraj tribe. The Messenger of Allah m 
looked on, while he was still mounted on his mule; it was as if he was 
extending his neck to have a clearer view of the fighting, and he said, 
‘ This is when the fighting becomes intense 180 

The chapter also highlights that the Prophet would divide, and sub¬ 
divide his forces into units of varying sizes, and “ the best detachment 
is four-hundred, the best army is four-thousand .” 

Allah S indicates this concept in a number of instances throughout his 
book, such as the noble verse in Surah al-Anfal (8:16) wherein He H 
states: 



And whoever turns his back to them on such a day, unless 
swerving [as a strategy] for war or joining [another] 
company, has certainly returned with anger [upon him] from 
Allah, and his refuge is Hell - and wretched is the 
destination. 

Meaning, that whoever retreats to his reinforcements or reserve force 
has not incurred the sin associated with fleeing from battle. 

He also says in Surah an-Nisa ’ (4:71): 



O you who have believed, take your precaution and [either] 
go forth in companies or go forth all together. 


180 Also in Musnad Ahmad (1775) 
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In the era of the Prophet ^ and the Companions this division, in 
the case of pitch battles, would take the form of a centre and flanks, as 
was the case at Badr. While at Uhud, the Prophet |§|t also designated a 
fixing/blocking force with the fifty archers placed upon the strategic 
mount of ‘Aynayn providing the Muslims forces fighting on the plane 
beneath with fire over watch, and preventing the Quraysh’s cavalry 
from outflanking the Muslims. In later battles, vanguards, rear-guards, 
and highly mobile cavalry manoeuvre units, usually headed by Khalid 
and the elite Muslim warriors would be utilised. During the 

siege of at-Ta’if, in the eighth year Hijri, heavy fire support and combat 
engineering units would also be employed during combat - they would 
be responsible for operating the catapult, battering rams, and other siege 
weapons. 

The sub-division of the Muslim forces was usually done according to 
tribe. As such, each tribe would make up its own unit, and then further 
split into squads of ten. 

Such a practice assists and eases the problems associated with 
command and control, thereby making the task of the overall 
commander easier. It also promoted a de-centralised command, 
encouraging subordinate commander initiative - a must for the fast- 
paced and highly manoeuvrable style of fighting the Muslims were 
accustomed to during the era of the Prophet |gfc and his Companions 
There is also an element of competition involved, which is a 
praiseworthy act when it involves competing, not for worldly 
objectives, but for Allah’s Pleasure alone. Indeed, Allah H says in 
Surah al-Mutaffifin (83:36): 






So for this let the competitors compete. 

Such completion was well known amongst the Companions p&g&g,, as 
documented by scholars such as ibn Hajar al-‘AsqalanI who said 
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in Fath al-Bari (7/342), “The Aws did not do anything (praiseworthy) 
except that the Khazraj would say, ‘By Allah, they will not overtake us 
with this virtuous (act),’ and likewise were the Aws. Therefore, when 
the Aws killed Ka’b ibn al-Ashraf, the Khazraj (asked each other) ‘who 
is like Ka’b was in his enmity towards the Messenger of Allah.’ They 
then mentioned ibn Abl al-Huqayq (i.e. Abu Raft’).” Another well- 
known incident highlighting the competitive nature between the 
Companions was recorded by Abu Dawud in his Sunan: The Book 
ofZakah (1678), wherein ‘Umar ibn al-Khattab zzgkg, narrated: 


^^31 : o-Las c 0! 


aUI 3 


)j2»j uy>\ 


u» 


£ ill c ju b) \ j \ 

U ( J5\j AiP aUI : c-)3 c-2a3 

aii uj :3ii «vin^ u» : ^£ aii byo % i&i? 

x jl 

Lb I ^51 V : cJi 


“One day the Messenger of Allah m ordered us to give charity, and I 
had a decent amount of wealth at the time. So I said to myself, ‘If there 
is ever a day that i will outdo Abu Bakr, it will be today.’ I then brought 
half of all of my wealth. The Messenger of Allah said (to me), 
‘What have you left for your family?' I replied, ‘A similar amount as 
this.’ Then Abu Bakr came - may Allah be pleased with him - with all 
of his wealth. Thereupon the Messenger of Allah |gfc said to him, ‘ What 
have you left for your family?' Abu Bakr replied, ‘I left for them Allah 
and His Messenger.’ I then said, ‘I will never (be able to) compete with 
you in anything again! ’” 


This incident took place prior to the battle of Tabuk, in the ninth year 
Hijrl, indicating that ‘Umar may well have been competing with Abu 
Bakr for a period in excess of fifteen years 181 


181 ‘Umar embraced Islam in Makkah, five years after the beginning of the Messenger 
of Allah’s prophethood |§|, and more than fifteen years before the battle of Tabuk 
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It is also well documented that the Companions along with their 

Prophet |gfc, would compete in the fields of archery and horseracing. 
Prizes were also awarded for the winner, in order to further encourage 
the Mujahidin to compete in activities that were, in reality, an extension 
of their military training regime. 182 


182 Refer to the works of Fiqh for details regarding the rulings associated with such 
competitions, and their prize money. Ibn Qayyim’s al-Furusiyyah and ibn an-Nuhhas’ 
Mashari al-Ashwaq both contain detailed chapters on the issue. 
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( 26 ) 

SUPPLICATING UPON MEETING THE ENEMY 


Jl 13) Jf| Jjl cdiJU J> ^J\ ^ 

cLbj vlijj til; (_£-WaP 


Hadlth 45: Anas ibn Malik kzffs narrated that when the Messenger of 
Allah |gt; went out on an expedition he said, ”0 Allah, You are the One 
I depend on, the One that grants me victory, by You do I move, by You I 

183 

attack, and for You I fight” 


Yft aUi ips -/fyj cU.^ £u' t/j' J) y> y>\ jf 
t uL^J! ^ Jjli J4lh» :3lii c^^LUl J* 


Hadlth 46: ‘Abdullah ibn Abl Awfa narrated that Messenger of 
Allah m made Du’a’ against the polytheists on the day of al-Ahzab, 
saying, “O Allah, the One Who sent down the Book, the Swift in 
reckoning. O Allah, defeat the confederates! O Allah, defeat them and 

184 

shake them (ruthlessly)!” 


Commentary: Du’a is truly one of the strongest weapons of the 
believer, and, as the Messenger of Allah ^ informed us, it is the 
epitome of worship. He |gfc said, in a Hadlth recoded in Sunan Abl 
Dawud (1479): 

sSUI fk i\*jA\ 

183 Sunan Abl Dawud (2632), al-Jami’ at-Tirmidhl (3584), and Musnad Ahmad 
(12909) 

184 Sahih al-Bukharl (2933), Sahih Muslim (1742), Sunan AbiDawud (2631), al-Jami’ 
at-Tirmidhi (1678), Sunan ibn Majah (2796), and Musnad Ahmad (12909) 
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“The Du ’a is the (essence of) ‘Ibadah.” 185 


He m also said in a Hadith recorded by at-Tirmidhi ’M&b in his Sunan 
(1702): 

o .i' ... * ^ t o* i ^ ® y . ^ ^ \ o, 

Gjijf UJLi c*-> s-uJjw’ 


“Seek help for me through your weak. For indeed you are not given 

186 

sustenance or granted victory except through the poor amongst you.” 


An-NasaT records a similar Hadith in his Sunan (3178), wherein 
the meaning of the above becomes clear. In it, the Messenger of Allah 
& said: 


^ ^ g «jjfc <dJ! j ■) L*j! 


“Allah does not grant victory to this Ummah except through the Du ’a, 

187 

prayer, and sincerity of her poor.” 


It can thus be seen that supplication is one of the greatest means of 
attaining victory; and the more sincere the Du’a, the greater the 
response. As such, the weak and poor believers are, in general, more 
likely to have despaired in any hope they may have entertained for this 
world. Rather, they have placed all of their hopes in the Creator of this 
world. Therefore, when they call upon Him H, they do so with 
unparalleled sincerity and conviction - traits that Allah || loves in His 
creations prayers’. Something the wise leader would do well to bear in 
mind when dealing with the weak and poor believers. 

The Du ’d is likewise an integral part of the Mujahid’s Tawakkal 
(reliance) upon his Lord %. After taking all possible worldly 


185 The Hadith is also recorded in Sunan at-Tirmidhi (2969), Sunan ibn Majah (3828), 
and Musnad Ahmad (18352) 

186 The Hadith is also recorded in Sunan AbiDawud (2594), Sunan an-Nasa’i (3828), 
and Musnad Ahmad (21731) 

187 The Hadith is also recorded in Sahih al-Bukhari (2896) and Musnad Ahmad (1493) 
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precautions and preparations within his capability, he relegates all of 
his affairs to Allah, the best Disposer of affairs, knowing that there is 
no victory except from Him 4. He thus fulfils Allah’s commands: 



And prepare against them whatever you are able 188 


And: 





_ 189 

And upon Allah rely, if you should be believers. 


It is said, that one should make their worldly preparations as if they 
have no Lord; while relegating ones affairs, and placing ones trust and 
reliance upon Him, like one has made no worldly preparations. This is 
evident in the actions of the Prophet prior to his battles, and in 
particular the battle of Badr. He ^ stood for hours, raising his arms 
towards the heavens until his honourable cloak fell from his blessed 
shoulders, imploring and begging his Lord for victory. All of this in 
spite of the fact that Allah % had promised him victory over the 
disbelievers, evident in His words: 


!> jCajUai \ iS 


Remember when Allah promised you one of the two groups 
[i.e. the caravan or the army] - that it would be yours 190 

The Du ’a is also an acknowledgement by the leader, that although he 
may have numbers, weapon, supplies, well laid plans, and the element 
of surprise, none of this will avail him in the slightest against Allah’s 


188 Surah al-Anfdl (8):60 

189 Surah al-Ma’idah (5): 23 

190 Surah al-Anfdl (8):7 
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Decree. Allah # reminded the believers of this in Surah at-Tawbah 
(9:25) when he said: 



Allah has already given you victory in many regions and 
[even] on the day of Hunayn, when your great number 
pleased you, but it did not avail you at all, and the earth was 
confining for you with [i.e., in spite of] its vastness; then you 
turned back, fleeing. 

Accordingly, the Mujahid, and especially the leader, who is 
supplicating not only for himself, but also for the victory of the 
Ummah, must not neglect this lethal weapon, just as the infantryman 
would not forget his rifle. He should likewise be extremely wary of 
committing any deed that may cause his Du ’a to go unanswered, and 
Allah’s victory to be withheld. 
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( 27 ) 

THE TIMES FOR DEPARTURE AND FOR BATTLE 


& fJ bj oip> y\ otufji 

« y ^}\ ^5^ JbaJi ' j £-\ jL§ji Jji 


Hadlth 47: An-Nu’man ibn Muqarrin narrated that he witnessed 
that if the Messenger of Allah m did not engage in fighting at the 
beginning of the day, he would delay the fighting until after the sun had 
descended from its zenith, the wind began to gust, and victory had 
descended. 191 



aU! (JjA j OlS"" L»XaJ» : J jJJ Ob" ca^p aU! dJJb y y& 

& ^ so 

}y- Jt '■*] 


Hadlth 48: Ka’b ibn Malik narrated that he witnessed that the 
Messenger of Allah |gfc scarcely set out for a journey (i.e. for Jihad) on 
a day other than Thursday. 192 


Commentary: According to AbadI ’Mxy in ‘Awn al-Ma’bud, the 
Prophet m would delay fighting from the morning until after the time 
for the Dhuhr prayer had entered, as it was more likely the believers’ 
supplications would be answered at the time of prayer. At-Tirmidhl’s 
version (1612) of the narration, which although Da If, further 
supports this view. In it, an-Nu’man ibn Muqarrin narrates: 


191 Sunan AbiDawiid (2655), Sunan at-Tirmidhi (1613), and Musnad Ahmad (23744) 

192 Sahih al-Bukhdri (2949), Sunan Abi Dawiid (2605), Sunan ad-Darimi (2480), and 
Musnad Ahmad (15781) 
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“I fought with the Prophet m, and if the dawn had entered he would 
wait until the sun rose to fight. If it was mid-morning, he would delay 
fighting until after the sun had passed its zenith (i.e. the time for Dhuhr 
had entered), and then would fight until the time of ‘Asr. He would then 
pause to pray, and then resume fighting. ” He said, “And it used to be 
said during that time that (time) that the wind of victory was raging, and 
the believers would supplicate for their armies in their prayer.” 


Another benefit leaders can take from these narrations is the importance 
of the prayer - the pillar of the religion. It is upon the leader to ensure 
that the prayer is established amongst his followers at all times and 
places, whether they are resident, travelling, or even engaged in 
combat. He must not fall into the grave mistake of thinking that since 
they are waging Jihad, the prayer can be neglected. Allah ft did not 
create the creation except that they should worship him, and likewise 
Jihad was not legislated - exalted as it may be - except for this noble 
purpose. Indeed, this is clear in Allah’s words in Surah al-Anfal (8:39) 
wherein He ft said: 




And fight them until there is no fitnah and [until] the 
religion [i.e., worship], all of it, is for Allah 


The Mujahid must then realise, that his Jihad is but one form of 
‘Ibadah , but it is not however the most important. Imam Ahmad in 
Usui as-Sunnah indicated the immense status of the prayer in Islam, 
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stating, “And whoever abandons the prayer has disbelieved, and there is 
no act, the abandonment of which is considered disbelief, except the 
prayer. Whoever abandons it is a disbeliever, and Allah has permitted 
that he be killed.” Indeed, at-Tirmidhl recorded in his Sunan (2622) 
from ibn Shaqlq avqsv: 


i<&)\ 'jj> ^ £3. oj>; V 




OlS' 


“The Companions of Muhammad |gfc did not regard the abandonment 
of any action to be disbelief, except the prayer.” 


While it is true that whilst waging Jihad, the believer may shorten, 
combine, temporarily delay, and alter the form of the prayer (as in in 
the case with some variations of the Fear Prayer), it can never be 
abandoned or neglected, regardless of the reason. To do so, would be a 
reason for the leader’s dismissal - even if he were the Caliph himself - 
as the following narration demonstrates. In Sahih Muslim: The Book of 
Governance (1855) Anas ibn Malik narrated the Messenger of 
Allah m said: 


» „ i 


Ip t ^J>J ,»-gj Til jU>-» 

fej \j£\ U Ci» :jUi ^ c4U! Jji-j 


“The best of your rulers are those whom you love and who love you, 
who invoke Allah’s blessings upon you and you invoke Allah’s 
blessings upon them. While the worst of your rulers are those whom 
you hate and who hate you, and whom you curse and who curse you.” It 
was asked, “Shouldn’t we overthrow them with the sword?” He replied, 
“No, as long as they establish the prayer amongst you.” 


Meaning, that if the leader abandons this most noble and sacred 
obligation - establishing the prayer amongst those he has been afforded 
authority over - he is to be promptly removed from office. 
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Speaking on the second Hadith (48), ibn Hajar ’M&b said in Fath al- 
Bari: Kitab al-Jihad wa’s-Siyar (2787), “Perhaps this was due to what 
has been reported to be from his words, although it is Da ’if: 

“Blessings have been placed for my Ummah in Thursday mornings.” 

There were instances wherein the Prophet |gt; did set out on other than 
Thursdays, such as his departure on a Saturday for the battle of Tabuk. 
Owing to this, scholars understood departing on Thursdays to be 
preferable, but not Wajib. Nevertheless, if the leader is able to follow in 
the footsteps of the Messenger ^ in all of his affairs, even in those acts 
that are Mandub (i.e. recommended), this will certainly stand him in 
good stead. 

Another point of benefit is the knowledge of the fact, that after the 
Hijrah, the Prophet |l| did not travel for any purposes other than Jihad, 
except in the cases of ‘ Umrah (which was the purpose for his travelling 
to Hudaybiyyah) and the Farewell Pilgrimage. Therefore, when one 
reads anything concerning the Prophet |gfc travelling after the Hijrah - 
aside from the above two exceptions - then one understands it was for 
the purpose of Jihad in the Cause of Allah %. One then begins to 
appreciate how the exalted ‘ Ibadah of Jihad shaped and influenced 
almost every aspect of the religion, and that much of the rulings 
revealed were in some way, shape, or form, related to Jihad. 
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( 28 ) 

EXAMINING THE ARMY, AND REJECTING THOSE 
PEOPLE, ANIMALS, AND WEAPONS UNFIT FOR 

COMBAT 


o?i wj j ^ r>: m ^ & y\ ^ 


LsjJ^ U 


Hadlth 49: ‘Abdullah ibn ‘Umar said that, “The Messenger of 

Allah |gfc inspected me for fighting on the day of Uhud when I was 
fourteen years old, but he did not allow me (to fight). Then, on the day 
of the Trench I was fifteen, and he again inspected me, and allowed me 
(to fight).” 193 


^ ^ u |gk 04 ^ iui ^ >p j\ y 

j\ y» °y (J u j\ y» 

/ o j 0 ^ ^ * Jt, 0 1 ^ f I C 0^ 


Hadlth 50: 6 Abdullah ibn ‘Umar narrated that the Prophet |gk had 
the trained horses race from al-Hafya’ to Thaniyyah al-Wada’ 
[approximately 5-6 miles], and the untrained horses from ath- 
Thaniyyah to the Masjid of Barn Zurayq [approximately 1 mile]. Ibn 
‘Umar said, “I was amongst the competitors.” 194 


193 SahTh al-Bukhdn (2664), SahTh Muslim (1868), Sunan AbTDawud (2957), al-Jami’ 
at-TirmidhT (1361), Sunan an-Nasa’T (3432), Sunan ibn Majah (2543), and Musnad 
Ahmad (4661) 

194 SahTh al-Bukhdn (2868), SahTh Muslim (1870), Sunan AbT Dawud (2575), al-Jami’ 
at-TirmidhT (1699), Sunan an-Nasa’T (3583), Sunan ibn Majah (2877), Muwatta’ 
(1342), Sunan ad-DarimT (2473), and Musnad Ahmad (4487) 
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Commentary: It is the leader’s ultimate responsibility to ensure that all 
fighters and equipment for battle are fit for purpose. Thus, the 
Messenger of Allah ^ would inspect his fighters before battle, turning 
back anyone not suitable, as the narration illustrates. 

Scholars, however, differed as to the reason for fifteen being the 
minimum age for combat in the era of the Prophet Some argue that 
it is the age of adulthood, wherein Jihad becomes obligatory upon 
males. As such, in the same narration (in Sahib al-Bukhari) Nafi’ 
relates, “I went to the Caliph ‘Umar ibn ‘Abd al-‘Az!z and narrated this 
to Hadlth to him. So he said, ‘Indeed this is the distinction between the 
minor and adult,’ and he wrote to his governors instructing them to allot 
everyone who reached fifteen years old (a stipend specifically for the 
states soldiers, as opposed to other than them).” Others hold, owing to 
the HadTth, that fifteen is the age whereupon all Muslims cease being 
classified as minors. They are thus deemed, as far as the obligations, 
prohibitions, and punishments go, to be adults, even if they have not yet 
biologically reached the age of puberty, as was stated by ibn Hajar 
in Fath al-Barl. 

Others, such as the MalikI and HanafT schools, argue that the 
admittance of young men into the ranks of the Mujahidin for roles 
involving physical combat is dependent the strength and ability of the 
youngster, and not his actual age. Thus, if he possesses the capacity to 
fight, he should be admitted. If not, he should be sent back or relegated 
to roles not involving combat, such as providing food and drink, 
evacuating and treating the sick and wounded, burying the dead, 
guarding the army’s belongings, and so on. They adopt this position 
due to, amongst other things, the incident reported by ibn Kathlr in 
al-Bidayah wa’n-Nihayah, wherein he states, “He |§| had sent back 
from Uhud Samurah ibn Jundub and Rafi’ ibn Khadlj both of 

these being fifteen years of age. But someone told him that Rafi’ was a 
skilled archer, and so he let him stay. Then someone told him that 
Samurah could out-wrestle Rafi’, and so he permitted him to stay too.” 
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The second Hadith illustrates the Prophet had a training regime for 
horses used in Jihad, which consisted of feeding the horse until they 
gained weight and strength, and then gradually reducing their intake, 
whilst at the same time training them to increase their speed and 
stamina. 195 Al-QurtubI M&s mentioned another benefit from this 
Hadith , saying, “There is no difference of opinion regarding the 
permissibility of racing horses and other animals (used for Jihad). Also 
the permissibility of competing in target shooting and using the 
weapons when this is for training for combat.” 196 Not only is this 
permissible, it is also encouraged that the leader facilitates such races 
and competitions for his fighters, as it increases their enthusiasm and 
love for training for Jihad, it likewise strengthens the relationship, love, 
and brotherhood between the Mujahidin. Ibn an-Nuhhas 
comments in MasharV al-Ashwaq (p.445), “This Hadith 197 is evidence 
that to compete when shooting is desirable as is strengthens the resolve, 
increases vigour, and is an encouragement (for Jihad), on the condition 
that it is done with a good intention.” 


The Hadith also shows Prophet’s m mercy to Allah’s creation, as 
Allah described him in His Book: 



195 Refer to an-NawawT’s commentary on Hadith 50 ( Sahih Muslim, 1870) in al- 
Minhaj 

196 ‘Awn al-Ma ’bud 

197 In reference to a Hadith in Sahih al-Bukhari (2899), wherein Salamah ibn al- 
Akwa’ SKJgjc narrated: 


g hJb cJLi. :3^ tJui J J \y. rf- 
ou ^ iy> ■.%■ 3^ 3 ^ >• JH 


.. .«0^i 

“One day, the Prophet passed by some people from Ban! Aslam who were engaged 
in an archery competition. He said, 4 Shoot O children of Isma’Tl; for indeed your 
father (i.e. Isma’Tl) was a great archer. Shoot, and I am with such-and-such 
(team 
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And We have not sent you, [O Muhammad], except as a 

1 no 

mercy to all of the creation. 


Part of this mercy is that he m would not even overburden animals, 
much less people, with more that they could bear. Thus, leaders after 
his should be familiar with their followers’ strengths and weaknesses, 
to place them in the most beneficial positions, and not to overburden 
them, for indeed Allah H said: 

\yz5u ail 

Allah does not charge a soul except [with that within] its 

• 199 

capacity. 

Likewise, the leader should be familiar with the capabilities, tactics, 
and method of employment, of all weapon systems, armour, vehicles, 
units, and branches of his forces. This is in order that he employs them 
as efficiently and effectively as possible against his numerically and 
technologically superior adversaries from the disbelievers. Failure to do 
so will likely result in his loss on the battlefield, as he has disregarded 
Allah’s command to prepare to the best of his ability, according to His 
words: 



And prepare against them whatever you are able 200 

He has also not feared Allah || as much as he was able to given the 
circumstances, disregarding His command: 




198 Surah al-Anbiya’ (21): 107 

199 Surah al-Baqarah (2):286 

200 Surah al-Anfal (8):60 
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_ 201 

So fear Allah as much as you are able 


The Prophet would also marshal and examine his forces before 
battle, paying close attention to his forces, and ensuring they were 
amongst those Allah % loves, even if it meant they had to be subject to 
gentle persuasion. Demonstrating this, Dr. as-Sallabl narrates in The 
Noble Life of the Prophet |gfc (2/973), 202 “Before the battle commenced 
in earnest, the Prophet supervised his Companions Nigfef, as they 
straightened their rows, and he had in his hand an arrow that had not 
feather(s). As the Prophet |gfc was walking through the rows, he saw a 
man named Sawwad ibn Ghaziyyah who was not lined up 

properly in his row. The Prophet ^§§> poked him in his stomach and said, 
‘Be straight (with the others), O Sawwad.’...” He |§fe did this as he 
understood - and Allah knows best - that Allah H loves to see his 
believers exhibit such displays of discipline, both in the prayer and 
battlefield. He jj,says in Surah as-Saff (61:4): 




I 4 


99 } v-Z 


Indeed, Allah loves those who fight in His cause in a row as 
though they are a [single] structure joined firmly. 


201 Surah at-Taghabun (64): 16 

202 The Noble Life of the Prophet 4§|, First Edition (2005), Maktaba Dar-us-Salam 
Publishers and Distributers, Riyadh 
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( 29 ) 

THE PERMISSIBILITY OF CONDUCTING NIGHT 
RAIDS IN THE TERRITORY OF THE 
DISBELIEVERS, ALONG WITH THE 
IMPERMISSIBILITY OF INTENTIONALLY KILLING 
WOMEN AND CHILDREN 


lyt cSjl^l cf HI 3^ : ^ c)- Cf 

0 jt 0 0 * ' t l 0 £ K ^ ^ 0 f.\ S , 0 j! y. 

: (jLai cr yy*; 


Hadlth 51: As-Sa’b bin Jathamah narrated that the Prophet 
was asked about the women and children of the polytheists killed 
during night raids, so he replied, “They are from them.” 203 


^ J* >1 Jgj£ 0l» : JU ^ 

c C g-Jj Ij 3 Jlii C.UJ! L5 ilJ 

^ aJJI -Cp aj ^3jS- 


Hadlth 52: Nafi’ narrated that the Prophet |gfc raided Ban! 

Mustaliq whilst they were unaware and watering their livestock. So he 
killed their fighters and captured their women and children, (and) on 
that day he acquired Juwayriyyah Nafi’ said, “I was told this by 

‘Abdullah ibn ‘Umar vUgy who was in that army.” 204 


203 Sahlh al-Bukharl (3012), Sahlh Muslim (1745), Sunan Abl Dawiid (2672), al-Jami’ 
at-Tirmidhl (1570), Sunan ibn Majah (2839), and Musnad Ahmad (16422) 

204 Sahlh al-Bukharl (2541), Sahlh Muslim (1730), Sunan Abl Dawud (2633), and 
Musnad Ahmad (4857) 
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Hadith 53: ‘Abdullah (ibn ‘Umar) narrated that a woman was 

found killed in one of the battles of the Messenger of Allah |g£, so he 
|gfc forbade the killing of women and children. 


Commentary: Ibn Hajar &\X&> says in Fath al-Barl, explaining the 
above narration {Hadith 51), “His saying, "They are from them ,’ means 
they take their ruling in this particular situation. It does not mean 
however, that it becomes permissible to kill women and children 
intentionally. Rather, what is intended is when it is not possible to get 
to their fathers except by going through their children, due to their 
being intermixed (and indistinguishable) from them. Therefore, (in such 
an eventuality) their killing is permissible.” Thus, in such instances 
women and children may be killed inadvertently, and not intentionally. 
Rather, as seen in the subsequent narration, the Prophet m forbade the 
intentional targeting of women and children, if they are not involved in 
the fighting. The same rule applies to the insane and elderly. 

Scholars also derived from the first Hadith the permissibility of 
Muslims launching surprise attacks, raids, and their likes, upon the 
disbelievers. An-Nawawl SSfcjsS said, “From the Hadith is the 
permissibility of raiding without warning the disbelievers who the 
message of Islam has previously been conveyed.” 

This is also evident in the Prophet’s m practice of attacking the 
disbelievers at sunrise - he would wait until dawn, and if he heard the 
Adhan from them he would refrain, otherwise, he would attack. In 
Sahih al-Bukharl: The Book of the Call to Prayer (610), Anas ibn 
Malik narrated: 


205 Sahih al-Bukhari (3014), Sahih Muslim (1744), Sunan Abi Dawud (2668), al-Jami’ 
at-Tirmidhi (1569), Sunan ibn Majah (2841), Sunan ad-Darimi (2505), and Musnad 
Ahmad (4739) 
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[177 :oliUll] 


“Whenever the Prophet went out with us to fight against any people, he 
did not allow us to attack until morning, and he would wait and see: if 
he heard the (Fajr) Adhan he would refrain from attacking, and if he 
did not hear the Adhan he would attack.” Anas added, “We reached 
Khaybar at night, and in the morning when we did not hear the Adhan 
he (|§§;) rode and I rode behind Abl Talhah and my foot was touching 
that of the Prophet. The inhabitants of Khaybar came out with their 
baskets and spades, and when they saw the Prophet they shouted, 
‘Muhammad! By Allah, Muhammad and his army!’ When Allah’s 
Messenger |§| saw them he said, ‘Allahu Akbar! Allahu Akbar! 
Khaybar is ruined. Whenever we approach a people (to fight), then evil 
will be the morning of those who have been want ed .” 

Although, according to the majority of scholars, it is Mustahab 
(desirable), but not Wajib, to formally call the disbelievers to Islam 
before initiating hostilities against them, if they have previously heard 
the call. However, when the Jihad is defensive in nature, like today, no 
such call is required. Rather, the disbelievers are repelled using all 
permissible means, until they desist from their aggression. 

Those believers inclined towards confronting enemy aggression with 
kindness, soft words, and calls to a ‘moderate’ and peaceful version of 
Islam, would do well to remember that the disbelievers’ attack against 
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Islam today is precisely because they understand exactly what Islam is 
about. So, rather than wait for the Muslims to conquer their lands and 
enforce the Jizyah upon them, then then their children and wives leave 
them to become Muslim after witnessing the humiliation of their fathers 
and the falseness of their religions, they have pre-emptively attacked 
the Muslims attempting to avert this fate. 

Scholars have also derived from Nafi’s narration that the word 
‘fighters’ means, “Whoever is capable of fighting, (i.e., the 

adult and sane male).” Therefore, according to the Shan’ah, all those 
falling within this definition are permissible targets for the Muslims. 
This renders the use of the term ‘civilians’ problematic, as it 
traditionally encompasses many of those the Shari’ah deems as 
legitimate targets, and as such, the believers should abstain from using 
such terminology. 

In conclusion, leaders today should not waste their time on calling those 
who have begun their ill-fated attack on Islam; rather they should use 
every means at their disposal to attack them, wherever, and whenever 
they are unaware and careless. Although, those who have yet to attack 
the Muslims should still be called to Islam and dealt with in a 
reasonable manner with a view to them either embracing Islam, or at 
least, entering into treaties of non-aggression with the Muslims. This 
was indeed the Sunnah of the Messenger of Allah |§§£, as everyone 
familiar with the Slrah and Maghazi can attest to, and Allah indeed 
knows best. 
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( 30 ) 

THE LEGISLATION OF SALE 
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Hadith 54: Abu Qatadah al-Ansan i%£p6 narrated that the Prophet H§£ 
said, “ Whoever kills (an enemy fighter) and has proof, then he can take 
his Salbr 206 
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Hadith 55: ‘Awf ibn Malik al-Ashja’T narrated that a man from 
the Himyar tribe killed an enemy and wanted to take his Salb (i.e. 
belongings and weapons). Khalid ibn Walld, who was the commander 
over them, forbade him. ‘Awf ibn Malik (the narrator) went to the 
Messenger of Allah |§§; and informed him (to this effect). The latter 


206 Sahih al-Bukharl (3142), Sahih Muslim (1751), Sunan AbiDawud (2717), al-Jami’ 
at-Tirmidhi (1562), Sunan ibn Majah (2837), al-Muwatta’ (1311), Sunan ad-Darimi 
(2528), and Musnad Ahmad (22518) 
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asked Khalid, “What prevented you from giving the Salb to him?” 
Khalid said, “I thought it was too much.” He (the Prophet |g0 said, 
“Hand it over to him.” When Khalid walked by ‘Awf, he pulled him by 
his cloak and said (chastising him), “Hasn’t the same thing happened 
that I reported to you from the Messenger of Allah |g£? When the 
Messenger of Allah heard it, he was angered (and said), “ Khalid, 
don’t give it to him, Khalid, don’t give it to him! Are you going to 
desert your leaders that I have appointed? Your similitude and theirs is 
like a person who took camels and sheep for grazing. He grazed them, 
and when it was time for them to drink, he brought them to a pool. So 
they drank from it, drinking away its clear water and leaving the murky 
water below. So the clear water (i. e. the best reward) is for you and the 

207 

murky water (i.e. blame) is for them.” 


Commentary: Salb is the personal belongings of the killed disbeliever, 
awarded to his Muslim killer, in addition to his (regular) share of the 
Ghanimah. 

According to ibn Qudamah ’Myz-y, “It is whatever is present (with the 
dead fighter), from the likes of (his) clothes, turban, hat, belt, (body) 
armour, helmet. Similarly, from (his) weapons such as the sword, spear, 
club, bow, knife, and so on, as he relies upon these to fight, and as such 
his weapons are to be given precedence over his clothing. Likewise is 
his mount; as he depends on it (in combat), thus, it is like a weapon. 
Nay, even more important and, as opposed to a weapon, it entitles him 
to an increase in his share (from the Ghanimah ). However, the wealth 
he has with him is not considered as Salb, due to it not being from that 
which is worn or used during fighting. His baggage, utensils, and 
wealth that does not aid him (in fighting) are likewise not considered as 
Salb.” 2m However, scholars such as ibn Hazm and ibn an-Nuhhas 
differ, arguing that the wealth the disbeliever has in his possession is 
considered to be part of the Salb, and Allah jj, knows best. 


207 Sahih Muslim (1753), Sunan Abi Dawud (2719), and Musnad Ahmad (23987) 
m Al-Mugni( 7375) 
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Most scholars consider one witness as sufficient to establish the killer’s 
entitlement to the Salb of the one he killed. 

As for the reason that the Messenger of Allah was angered and thus 
ordered Khalid to withhold the Salb from Malik ibn ‘Awf \&0£, and 
Allah H knows best, was the latter’s lack of respect to his AmTr (i.e. 
Khalid), as was suggested by an-NawawI in al-Minhaj. 
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( 31 ) 

THE LEGISLATION OF FAY’ AND ITS 
EXPENDITURE 




%\ j\ |gk aji f 


HadTth 56 : ‘Abdullah (ibn ‘Umar) vtiJg^ narrated “The Messenger of 
Allah ||i£ dispatched a detachment towards Najd in which I was present. 
We captured a large amount of camels and wealth, with each fighter’s 
share amounting to twelve camels, and (then) the Prophet m gave us 
each an extra camel as Nafl.” 209 
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209 Sa/zF/z al-Bukhdn (3134), Sa/zF/z Muslim (1749), Sunan Abi Dawud (2741), < 2 /- 
MuM^a^a" (1299) Sunan ad-Darimi (2524), and Musnad Ahmad (4579).The wording 
is Muslim’s. 

It appears that the repetition of the words ‘twelve camels’ is intentional (and not a 
mistake in narration or misprint), and is to emphasise on the fact that the share of 
camels for each fighter was indeed twelve camels, as in a number of the other versions 
of this narration there is some doubt as to whether the share was eleven or twelve 
camels, and Allah 4 knows best. 

Nafl refers to a discretionary addition to the regular share of Ghammah , and comes 
about due to the order of the Imam or Amir of the Mujahidin , that he will award Nafl 
to whoever does a particular action during the course of an operation. 
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Hadlth 57: ‘Umar narrated, “The wealth of Barn an-Nadlr that 
Allah returned to His Messenger m, which the Muslims neither fought 
upon horses nor camels for, was reserved specifically for the Messenger 
of Allah He would take from it the yearly maintenance of his 
family, and would then spend the remainder on weapons, horses, and 

_ 910 

provisions for the Cause of Allah (i.e. for Jihad) 

Commentary: The term Fay’ refers to the wealth of the disbelievers 
that falls into the hands of the Muslims through means other than 
fighting. Unlike the Ghanimah, none of the Muslims are specifically 
entitled to it to the exclusion of others. The origin of its legislation is in 
Allah’s words in Surah al-Hashr (59:6&7), wherein He H says: 




And what Allah restored [of property] to His Messenger from 
them - you did not spur for it [in an expedition] any horses or 
camels, but Allah gives His messengers power over whom He 
wills, and Allah is over all things competent. And what Allah 
restored to His Messenger from the people of the towns - it is 
for Allah and for the Messenger and for [his] near relatives 
and orphans and the [stranded] traveller - so that it will not 
be a perpetual distribution among the rich from among you. 


210 Sahih al-Bukhari (4885), Sahih Muslim (1757), Sunan Abi Dawud (2965), al-Jami’ 
at-Tirmidhi (1719), Sunan an-Nasa’l (4140), and Musnad Ahmad (171) 
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And whatever the Messenger has given you - take; and what 
he has forbidden you - refrain from. And fear Allah; indeed, 
Allah is severe in penalty. 

When the term is used unrestrictedly, it refers to the wealth taken from 
the disbelievers through military manoeuvre not involving combat. 
Such as when the disbelievers’, hearing about the Muslims’ advance, 
flee, leaving behind their wealth and property, as mentioned in Surah 
al-Hashr (59:6). 

There are five categories of wealth taken from the disbelievers that fall 
under the ruling of Fay ’. They are: 

1) The above example. 

2) Al- ‘Ashir, which is a tax levied upon disbelieving traders who wish 
to conduct business in Dar al-Islam. 

3) The Jizyah. 

4) Al-Kharaj, which is a tax levied upon those who work the land in 
the areas conquered by the Muslims, irrespective of whether they be 
believers or disbelievers, and 

5) The wealth that the Dhimmi, Muslim, or those similar to them, 
leave behind when they die having no legal heirs. 

As is mentioned in the narration ( HadTth 18), the Prophet |gfc would 
take from the Fay’ enough to sustain his family for a year, and then 
would spend the remainder on weapons, horses, and provisions for 
Jihad. Scholars differ, however the majority argue the entitlement the 
leader has to take his annual expenditure from the Fay ’ was specific to 
the Messenger of Allah |||t, and not for those after him. 

Shaykh al-Islam ibn Taymiyyah says in Majmu’ al-Fatdwd 

(28/565&567), “As for the expenditure of the Fay ’ after the death of the 
Prophet |gfc, it has been agreed upon by the scholars that it should be 
spent sustaining those fighting the disbelievers. As in their 
strengthening is the disgracing of the disbelievers, and thus (more) Fay ’ 


211 Included in this category is the wealth left behind by the apostate 
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will be taken from them. (Scholars) have disputed as to whether its 
expenditure extends to the rest of the areas in which there is a general 
benefit for the Muslims, or if it is exclusively for the fighters. There are 
two statements from ash-Shafi’T, and likewise two stances from Imam 
Ahmad. However that which is well known to be his opinion, and 
likewise the stance of Abu Hanlfah and Malik, is that it is not 
exclusively for the fighters. Rather, it can be spent on anything 
beneficial for the Muslims.” 
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( 32 ) 

PERMISSIBILITY OF BURNING AND DESTROYING 
THE WEALTH AND HOMES OF THE 
DISBELIEVERS IF THERE IS A NEED TO DO SO 





a\]\ j y/j 0I» : u4ip lui y 


Hadxth 56: ‘Abdullah ibn ‘Umar narrated, “The Messenger of 
Allah Igt burnt and cut-down the date palms of BanI an-Nadlr which 
were at al-Buwayrah.” 212 


Commentary: Allah H commented on this incident in Surah al-Hashr 
(59:5) saying: 




Whatever you have cut down of [their] palm trees or left 
standing on their trunks - it was by permission of Allah and 
so He would disgrace the defiantly disobedient. 

Al-QurtubI ‘Mijf, says in his Tafslr on the verse, “The people (i.e. the 
scholars) have differed over destroying and burning the enemy’s land(s) 
and felling their fruit producing crops, having two positions. The first 
holds that it is permissible, and this is the stance of {Imam Malik 
in al-Mudawwanah. While the second holds that if the Muslims know 
that they will capture the land, they should refrain from doing so. 


212 Sahih al-Bukharl (4884), Sahlh Muslim (1746), Smart AbiDawud (2615), al-Jami’ 
at-Tirmidhi (1552), Smart ibn Majah (2844), Sunan ad-Darimi (2503), and Musnad 
Ahmad (4532) 
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However, if they are harmed by them (i.e. the crops and trees) they may 
do so, and this is Malik’s most apparent opinion, as well as it being the 
Shafi’T school’s. Ibn al-‘ArabI views the first position as being correct, 
due to the fact that the Messenger of Allah <j§| knew that the date palms 
of Barn an-Nadlr would end up as his. Nevertheless, he still cut, and 
burnt them to crush their morale, as this would hasten their leaving (of 
their land and fortresses). And to destroy some wealth in order to 
preserve the remainder is permissible in the < Shan’ah, and according to 
intellect.” 

Accordingly, the leader may order the destruction of the disbelievers’ 
property, infrastructure, and critical requirements during war, if there is 
a benefit in doing so. However, it should not be done if the harm of 
doing so outweighs any anticipated benefits, and Allah H knows best. 
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( 33 ) 

THE PERMISSIBILITY OF USING THE 
DISBELIEVERS’ UTENSILS AND EATING FROM 
THEIR WEALTH DURING EXPEDITIONS 
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Hadlth 57: ‘Abdullah ibn Maghfal narrated, “I found a leather 
pouch full of fat on the day of Khaybar. So I kept it to myself and said, 
‘Today, I will not give any of this to anyone.’ I then turned around and 
saw the Messenger of Allah m smiling (at me).” 
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HadTth 58: Abu Tha’labah al-KhashanT narrated, “I went to the 
Messenger of Allah ^ and said, ‘O Messenger of Allah, We (live) in a 
land of the People of the Book, can we eat from their utensils?’ He said, 
"If you find other utensils do not eat from theirs however if you don’t 
find anything else, wash them and then eat from them 214 


213 Sahih al-Bukhari (3153), Sahih Muslim (1772), Sunan AbT Dawud (2702), Sunan 
an-Nasa’i (4435), Sunan ad-Darimi (2542), and Musnad Ahmad (16791). The 
wording is Muslim’s 

214 Sahih al-Bukhan (5478), Sahih Muslim (1930), Sunan AbT Dawud (3839), al-Jami’ 
at-Tirmidhi (1560), Sunan ibn Majah (2831), Sunan ad-Darimi (2541), and Musnad 
Ahmad (17731). The wording is at-Tirmidhl’s 
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Commentary: The food and provisions of the enemy the Mujahidin 
consume or feed to their animals does not fall under the ruling of 
Ghulul and its prohibition. As long as they are consumed in the land of 
the enemy, and taken only according to necessity. Likewise are the 
utensils, firewood, clothing, weapons, and other necessities fighters 
require during the course of the battle. However, anything remaining 
afterwards must be returned to the Ghanimah, as it is not the property 
of the fighter, rather it was only borrowed due to a need. 

The scholars arrived at this conclusion based on the narration recorded 
by al-Bukhdri in his Sahih: The Book of the Khumus (3154), 
wherein ibn ‘Umar said: 




“On our expeditions we used to be allotted honey and grapes, so we 
would eat from them without taking them (to the Amir).” 

Regarding the Mujahidin utilising the utensils of the disbelievers whilst 
waging Jihad in their lands, as can be understood from the Hadith , it is 
conditional upon the Muslims not finding any other to use. If there are 
other utensils available, it is impermissible to use those of the 
disbelievers as: 



indeed the polytheists are not but filthy 


Similarly is their behaviour, along with much of the food and drink they 
consume. However, if one is forced by necessity, then according to the 
principle, ‘necessity permits the impermissible,’ one is allowed to use 
their utensils after washing them thoroughly. 
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( 34 ) 

TREATING PRISONERS KINDLY, AND THE 
PERMISSIBILITY TO BIND (i.e. TO RESTRAIN) 

THEM 
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HadTth 59: Jabir ibn ‘Abdullah vtigg narrated, “When it was the day 
(of the battle) of Badr, prisoners of war were brought including al- 
‘ Abbas, who was undressed. The Prophet |g£ looked for a shirt for him. 
It was found that the shirt of ‘Abdullah ibn Ubay would do, so the 
Prophet |gfc let him wear it. That was the reason why the Prophet |gfc 
took off, and gave his own shirt to ‘Abdullah (when the latter died).” 215 
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Hadith 60: Abu Hurayrah narrated that the Prophet |f| said, 

216 

“Allah is amazed at a people who enter Paradise in chains .” 


Commentary: According to the command of the Messenger of Allah 
|gfc, prisoners, believing or disbelieving, should not be oppressed in any 
way, rather they should be treated kindly. He |gfc said regarding the 


215 Sahih al-Bukhari (3008) and Sunan an-Nasa ’i (1902) 

216 Sahih al-Bukhari (3010), Sunan Abi Dawud (2677), and Musnad Ahmad. (8013) 
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prisoners of Badr, in a Hadith recorded by ibn Kathir M&f, in al- 
Bidayah wa ’n-Nihayah (3/83): 


j o( o l * | 

I 

“Treat them kindly .” 


Showing compassion to ones prisoners is a trait of nobility undeniably 
from the exalted manners of the Prophet and should be something 
every believer after him aspires to. This is from amongst the reasons the 
Prophet m and his Companions would be highly respected by 

friend and foe alike. As such, during their era it was not uncommon to 
find disbelieving prisoners embracing Islam. 

Indeed, this will be one of the causes for the great Malhamah - the 
romans will demand the Muslims return their prisoners, and the latter 
will refuse, due to the prisoners’ prior acceptance of Islam. 


In Sahih Muslim: The Book of Tribulations (2897), Abu Hurayrah 
i&gkZC narrates the Prophet said: 




“The Last Hour will not be established until the Romans descend upon 
al-A’maq or Dabiq. An army consisting of the best (soldiers) of the 
people of the earth at that time will come from al-Madmah (to fight 
them). When they will arrange themselves in ranks, the Romans will 
say, ‘Do not stand between us and those who you took as prisoners 
from amongst us. Let us fight them. ’ However the Muslims will reply, 
‘No, by Allah, we will never stand aside and leave you to fight our 
brothers ’. So they will then fight. ” 
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It is neither an indication of weakness that one treats his prisoners 
kindly, nor of strength that one treats his prisoners harshly. Rather the 
opposite is true, as can be understood from the words of the Messenger 
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‘The strong one is not he who can overpower others, but the strong one 

217 

is he who can control his anger.” 


He |gfc likewise said in a Hadith reported by Abu Dawud in his 
Sunan: The Book of Manners (4777): 
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“Whoever controls his anger at a time when he has the means to act 
upon it, Allah will call him before all of mankind on the Day of 
Resurrection, and will let him chose whoever he wants from the Hur al- 
‘Ayn (i.e. the beautiful maidens of Paradise). ” 


The believer does not allow his love or hate for a people cause him to 
behave with them in way not sanctioned by the SharT’ah. Rather, the 
actions that stem from his love and hate are but manifestations of his 
adherence to Allah’s commands. Even in the most emotionally charged 
moments, such as the battlefield, nothing is personal, or about following 
ones desires. Rather, it is simply about obeying Allah H, and repressing 
any feelings that may lead the slave to act to the contrary. 

No doubt, in the heat of battle, it is from the perfection of the believer’s 
Iman to withhold mercy from the disbelievers, and instead be severe 
and harsh with the enemies of Allah, even if this contradicts ones usual 
nature. As such, Allah H commands: 


217 Sahih al-Bukhari (6114), Sahih Muslim (2609), Muwatta’ (2637), and Musnad 
Ahmad (7219) 
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Fight against the disbelievers and the hypocrites and be 

918 

harsh upon them. 


He || also says: 
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O you who have believed, fight those adjacent to you of the 

91 Q 

disbelievers and let them find in you harshness. 

However, once the disbelievers’ might has been subjugated, it is no 
longer necessary to exhibit the same kind of behaviour one is required 
to prior to their subdual. This is because the prisoners are now in state 
of weakness, and are unable to resist the believers demands. As such, 
they can be treated with kindness, even if they are to be executed, as 
this will be more likely to endear them towards Islam. 

Another benefit of adhering to the prophetic Sunnah in this regard, is in 
the event of Muslims happening to fall into the hands of the 
disbelievers. In such a case, they would be much more likely to treat 
their Muslim captives humanely, if they know the Muslims policy is to 
behave with such honourable behaviour - and Allah H knows best. 


Still, such merciful behaviour does not negate Allah’s H command to 
exercise caution around one’s enemies. He 4 says in Surah an-Nisa 
(4:71): 






218 Surah at-Tawbah (9):73 

219 Surah at-Tawbah (9): 123 
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O you who have believed, take your precaution 

Therefore, in instances where the tactical situation or threat posed from 
the prisoner necessitates that he or she is restrained, this does not 
contradict that which has preceded. This does not mean however, that if 
the situation requires the prisoner’s restraint, his good treatment should 
be abandoned - and Allah H indeed knows best. 
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( 35 ) 

REGARDING THE ACCEPTANCE OF THE 
COVENANT OF SECURITY ISSUED BY INDIVIDUAL 

MUSLIMS 
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Hadith 61: Umm Ham bint Abi Talib narrated that the Prophet 

HI said, “O Umm Ham, we have indeed given security to whomever 
220 

you have given it to.” 


Commentary: According to the SharT’ah, the Covenant of Security is 
an expression, denoting the safety of a disbeliever with regards to his 
blood, wealth, and women and children, for a specified period. 

Islam stipulates the covenant of Aman (security) given by the adult, 
sane, and free Muslim is to be honoured by all believers according to 
Ijma ’ (consensus). In al-Injad (p.207) ibn al-Munasif states, 
“The majority of the people of knowledge (agree) the covenant of 
security issued by the free women is permissible like that of the man’s. 
This was the opinion of Abi Hanlfah, ash-Shafi’I, and their 
companions, ath-Thawri, al-Awza’I, Abi Thawr, ibn Hanbal (i.e. 
Ahmad), Ishaq, Dawud, and others. While a group (differed,) holding 
that her covenant was dependant on the permission of the leader...” 
They held this due to the following Hadith recorded in Sahih al- 


220 Sahih al-Bukhari (357), Sahih Muslim (336), Sunan Abi Dawud (2763), al-Jami’ 
at-TirmidhT (1579), Sunan ibn Majah (465), al-Muwatta f (416), Sunan ad-DarimT 
(1494), and Musnad Ahmad (26887) 

221 Amongst those who have cited the Ijma ’ on this ruling are ibn Mundhir in al-Ijma; 
(p.64) and al-Awsat (11/258), and Imam al-Azdl al-Qurtubl in al-Injad (p.206). 

222 Al-Injad fi Abwab al-Jihad, Dar al-Imam Malik 
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Bukhari: The Book of Khumus (3179) wherein ‘All narrated that 
the Prophet m said: 
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“The asylum (i.e. protection) granted by the Muslims is one, and is to 
be respected even if granted by the least Muslim; and whoever betrays 
a Muslim in this regard incurs the curse of Allah, the angels, and all of 
mankind, and (on the Day of Resurrection) none of his compulsory or 
voluntary good deeds will be accepted...” 


Regarding the authority to issue covenants of Aman, ibn Qudamah ’M’LF, 
states in al-Mughni (7481), “The covenant of security given by the 
Imam to (a large group) or individual disbelievers is valid, as in general, 
his jurisdiction encompasses all of the Muslims. Also valid is the 
security covenant issued by the (military) leader (Amir) to the 
disbelievers he is faced with. However, with regards to other than them 
(i.e. those outside the realm of his authority or the area of his 
operations), he is just like any other Muslim. As his jurisdiction reaches 
only as far as those he is fighting, and does not extend to other than 
them. The covenant issued by individual Muslims is valid for (up to) 
ten disbelievers, small caravans (i.e. convoys), and small fortresses 
[...]. Although, his covenant regarding the inhabitants of a city, town, 
village, or a large number (of disbelievers) is not valid, and would lead 
to the suspension of Jihad, and as such, the Imam is the only one with 
the authorisation to make such decisions.” 


The majority of scholars hold the covenant of Aman can be issued 
verbally, in writing, and by gesture, and there is Ijma ’ on the 
prohibition of breaching it. It must be stated however, that the covenant 
entailing harm to the Muslims is not valid according to the principle 
derived from the statement of the Prophet 

j\\yf fjd? N 
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223 

“There is neither harming nor reciprocation of harm.” 

In instances wherein the covenant is rejected by the leader due to the 
unacceptable harm it would entail upon the believers, the recipient 
should not be harmed or imprisoned, but rather escorted immediately to 
his or her place of safety. That is, except in the case of the enemy spy, 
who should be promptly executed upon the discovery of their treachery. 
The disbeliever under the authority of the Muslims guilty of a crime 
requiring a Hadd (Prescribed Punishment), can likewise not be issued a 
covenant of Aman in order to circumvent their punishment. 


223 


Sunan ibn Majah (2341) and Musnad Ahmad (2865) 
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( 36 ) 


THE PROCEDURE OF RENOUNCING THE 
COVENANT HELD WITH THE DISBELIEVERS 



Hadith 62: Abu Hurayrah narrated that, “I was dispatched by 
Abu Bakr amongst those who would announce on the day of an- 
Nahr (i.e. Eid) that no polytheists would perform Hajj after that year, 
and no naked person would perform Tawwaf around the Ka 'bah. And 
the day of Hajj al-Akbar is the day of an-Nahr (i.e. the day of Eid); 
they said al-Akbar (the greater) due to the people saying (before) al- 
Hajj al-Asghar (i.e. minor). Abu Bakr renounced (the previous tradition 
that held no one was to be prevented from performing Hajj) that year. 
So in the year of the farewell Hajj, in which the Prophet performed 
Hajj, no polytheist performed the pilgrimage.” 224 

Commentary: Covenants with the disbelievers can be divided into two 
categories: 

1) Those that have a specified duration, and 

2) Those that are open-ended, such as the covenant of Dhimmah 

The above covenants may be terminated in the following manners: 

1) The duration has elapsed 

2) The disbelievers violate the covenants terms and conditions, or 


224 Sahih al-Bukhari (3177), Sahih Muslim (1347), Sunan an-Nasa’i (2957), Sunan 
ad-Darimi (1470), and Musnad Ahmad (7997) 
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3) The Muslims’, on account of signs of treachery on the part of the 
disbelievers, openly renounce the covenant 

In the case of the first two methods, the Muslims are not required to 
notify the disbelievers of the nullification of the covenant, or of their 
intent to attack them. 

However, in the case of the third instance, the believers must notify the 
disbelievers, as in the above Hadith, of the termination of any treaty or 
covenant. Allah H mentions this in Surah al-Anfal (8:58), stating: 
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If you [have reason to] fear from a people betrayal, throw 
[their treaty] back to them, [putting you] on equal terms. 
Indeed, Allah does not like traitors. 

Shaykh ‘Abd ar-Rahman as-Sa’dl states in his TafsTr regarding 
this noble verse, “That is, if there is a treaty or covenant between you 
and some people, agreeing not to fight, but you fear their betrayal due 
to circumstantial evidence to that effect, without open betrayal on their 
part, throw [their treaty] back to them, that is, throw it back at them 
and tell them that there is no longer any treaty between you and them 
[putting you] on equal terms, so that both of you will be well aware of 
that. It is not permissible for you to deceive them or strive to do 
anything not allowed according to the terms of the treaty, unless you 
inform them of that. Indeed, Allah does not like traitors ; rather He 
hates them greatly. It is essential to be open and clear, so that you will 
not be accused of treachery. 

This verse indicates that if there is no fear of treachery, in the sense that 
there is no indication of that, then it is not permissible to cancel the 
covenant with them; rather it is obligatory to fulfil it until the end of its 
term.” 
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( 37 ) 

BURYING THE DISBELIEVERS, AND THE 
IMPERMISSIBILITY OF BURNING OR 
MUTILATING THEIR CORPSES 
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Hadlth 63: ‘Abdullah ibn Mas’ud narrated, “Later on I saw all of 
them (i.e. the leaders of the disbelievers) killed during the battle of Badr 
and their bodies were thrown into a well, except the body of Umayyah 
or Ubay. Because he was fat, when he was being pulled, parts of his 

99S 

body became detached before he was thrown into the well.” 
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Hadlth 64: Abu Hurayrah ^j|^j narrated that the Messenger of Allah 
Hj£ dispatched us on a military expedition and said to us, “If you meet 
so-and-so and so-and-so - he named two men from Quraysh - then burn 
them When we intended to depart, we went to the Prophet to bid him 
farewell, he then said to us, “7 ordered you before to burn so-and-so 
and so-and-so with fire. However, Allah is the only One that punishes 


225 Sahih al-Bukhari (3185), Sahih Muslim (1794), Smart an-Nasa’i (307), and 
Musnad Ahmad. (3722) 
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with fire, therefore if you capture them; kill them (in another 
fashion) f 226 
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Hadlth 65: Samurah ibn Jundub and ‘Imran ibn Husayn narrated 
that the Messenger of Allah encouraged us to give charity and 
prohibited us from mutilation (i.e. mutilating the enemy). 227 


Commentary: As stated by the Prophet |gfc, the dead disbelievers 
should be buried only so that they do not harm the believers. An- 
NawawT Jjitfe; said in his commentary on the Hadith (63), “The 
(disbelievers) were only thrown into the well as a humiliation for them 
and so that they would not harm the Muslims with their (foul) smell, 
and not to bury them, as it is not obligatory to bury the HarbT (i.e. 
disbeliever without a covenant). Our companions (from the scholars) 
have said, ‘Rather they should be abandoned in the desert, unless this 
would cause harm.’” Such as the sight or smell emitted from their 
decomposing corpses, or the risk of spreading disease, or attracting 
scavengers that may spread disease or endanger others in another way. 
In which case they should be buried, as long as this would not cause a 
grater harm to the Muslims, such as if the disbelievers have been killed 
in dangerous or exposed areas that may put the believers at 
considerable risk of enemy attack whilst they attempt to retrieve and/or 
bury the disbelievers’ corpses. 

The Prophet also forbade mutilating dead or captured disbelievers, 
evident in his words: 


226 Sahih al-Bukhari (2954), Sahib Muslim (1794), Sunan an-Nasd’I (307), and 
Musnad Ahmad (24386) 

227 Sunan AbTDawud (2667), Sunan ad-Darimi (1697), and Musnad Ahmad (19844) 


180 



Forty Chapters on Leadership Commentary 


i\J& "jj \&\ ijL-u cJj! j &\ \jj>\ 

IwLJj IjixS t \j\x<yj i\jjAAJ 


“Fight in the name of Allah and in the Cause of Allah. Fight those who 
disbelieve in Allah. Go forth, do not embezzle the Ghammah (i.e. the 
spoils of war); break your pledge(s); mutilate (the dead); or kill 
children .” 228 


He likewise forbade burning dead or captured disbelievers saying, 
Allah is the only One that punishes with fire, which, according to ibn 
Hajar al-Asqalanl SSfcjsj comes in the form of a statement, but in 
actuality is a prohibition. 229 

The above two prohibitions (i.e. mutilating and burning) relate to 
captive or dead disbelievers. However, they do not apply to during 
combat, wherein Allah H has permitted the believers to kill the 
disbelievers using all available means at their disposal. As such, ad- 
DasuqT ’M&f, said in his commentary on Sharh al-Kablr, “... it is 
permissible for us to kill them (during combat) in any way possible, 
even if it involves mutilation.” While ibn Hajar said in Fath, “An- 
NawawT and al-Awza’T said that the majority of the scholars of 
al-Madlnah permit the burning of (the disbelievers’) fortresses and 
ships around their occupants during combat.” 

Likewise, numerous scholars have permitted the above as an act of 
Qisas (i.e. retaliation), according to the general principles derived from 
the words of Allah H in Surah an-Nahl (16:126) wherein He says: 



228 Sahih Muslim (1731), Sunan Abi Dawud (2612), al-Jami’ at-Tirmidhl (1408), 
Sunan ibn Majah (2858), Sunan ad-Darimi (2483), and Musnad Ahmad (22978) 

229 Refer to Fath al-Barl (Hadith 3016) 
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And if you punish [an enemy, O believers], punish with an 
equivalent of that with which you were harmed. 

He # also says in Surah al-Baqarah (2:194): 


M 





and for [all] violations is legal retribution. So whoever has 
assaulted you, then assault him in the same way that he has 
assaulted you. 


This means that the believers are permitted to treat the disbelievers in 
the same fashion they have previously treated the believers. 
Accordingly, if they have burnt and/or mutilated believers, the Muslims 
are within their right to extract revenge in the same fashion. Although, 
due to the statement of the Prophet “ Allah is the only One that 
punishes with fire ,” a number of the Companions held burning to be an 
exception to the rule, despite Abu Bakr, ‘AIT, and Khalid 
ordering the burning of some of the apostates. Those that permit it, such 
as al-BukharT rely of the incident wherein the Prophet ordered 
the branding of the eyes with red-hot pieces of iron of a group of 
apostates, after the later did the same to the Prophet’s ^ camel 
herder. 230 


In Sahih Muslim: The Book of Oaths, Muharibin, Qisas, and Diyat 
(1671) Anas relates, explaining the rationale behind the severe 
punishment: 


ijb. ciUJjf 'j£\ m Uj! 


“The Prophet’s branding of their eyes was done as a recompense for 
their branding the eyes of the shepherd.” 

230 Refer to Sahih al-Bukhari: The Book of Jihad and Expeditions (3018), Sahih 
Muslim (1671), Sunan Abi Dawiid (4364), Sunan at-Tirmidhi (72), Sunan an-Nasa’i 
(305), Sunan ibn Majah (2578), and Musnad Ahmad (12042) 
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A number of scholars have likewise permitted the burning of the 
disbelievers’ corpses in the case that leaving, or burying them, would 
present a risk of the spread of infectious disease, such as plague or 
Covid-19. 
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( 38 ) 

THE FORBIDDANCE OF SEEKING THE 
DISBELIEVERS’ ASSISTANCE (DURING WAR), 
EXCEPT IN SITUATIONS OF DIRE NECESSITY 


lift cjl; 33 |gk &\ ^ *J&\ £jj disif 

^yii OlS" 4i 4iTj.il S^jjil T^IST 
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Hadlth 66: ‘A’ishah the wife of the Prophet m narrated that the 

Messenger of Allah |gfc departed to Badr. When he reached Harrah al- 
Wabarah (a place four miles from Madlnah), a man met him who was 
known for his valour and courage. The Companions of the Messenger 
of Allah |g£ were pleased to see him. He said, “I have come so that I 
may follow you and get a share from the Ghammah .” The Messenger of 
Allah m said to him, “Z)o you believe in Allah and His Messenger?" 
He replied, “No.” The Messenger of Allah said, “Go back, for I will 
not seek help from a polytheist .” 231 


Commentary: From the apparent wording of the narration, the 
Messenger of Allah forbade seeking assistance from the 
disbelievers. Nevertheless, some scholars hold that, according to the 
principle of Fiqh, ‘Necessity permits the impermissible,’ in situations 
of dire necessity, the same holds true for Jihad. 


231 Sahih Muslim (1817), Sunan Abi Dawud (2732), al-Jami’ at-Tirmidhi (1588), 
Sunan ibn Majah (2832), Sunan ad-Darimi (2538), and Musnad Ahmad (24386) 
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The basis for this principle is found in the words of Allah i§ in Surah 
al-An’am (6:119): 



He has explained in detail to you what He has forbidden you, 
excepting that to which you are compelled. 

The mere existence of a genuine necessity does not automatically 

permit the impermissible; rather a number of conditions must be 

fulfilled for this to take place. Such as: 

1) Undertaking the prohibited act will actually alleviate the harm 
associated with the necessity. 

2) There are no permissible means to alleviate the harm. 

3) The prohibited act is less in evil (i.e. harm) than the harm one is 
seeking to avoid. 

4) The harm is something certain, and not just a mere possibility. 

5) The prohibited act is only done in accordance with the necessity, 
and does not exceed that with is required in order to alleviate the 
harm associated with the necessity, as is indicated in Allah’s # 
words: 



But whoever is forced [by necessity], neither desiring [it] 
nor transgressing [its limit], there is no sin upon him. 232 

Nevertheless, those who hold this opinion stipulate a number of 
conditions be met prior to undertaking such a dangerous step, such as: 

1) The rule of Islam should be dominant, with the disbelievers being 
subservient to it. 

2) The disbelievers do not fight under their own independent banner; 
rather they are under the banner of the Muslims. 

3) A genuine need exists for seeking their assistance. 233 

232 Surah al-Baqarah (2): 173 
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4) It is known that they hold a good opinion about the Muslims. 

5) The disbelievers whose help is being sought are trustworthy. 

6) The Muslims are safe from their treachery. 

7) The Muslims are capable of warding off their harm should 
prove treacherous, and 

8) The disbelievers should have a different religion to those against 
whom their help is being sought. 

Other scholars however forbid the act unrestrictedly, holding that even 
the situation of dire necessity does not permit this evil act, due to the 
overriding harms associated with it. 

Shaykh ‘Abd al-Latlf ibn ‘Abd ar-Rahman ibn Hasan sife; said, “As for 
the question of seeking victory through them (i.e. the disbelievers), it is 
one of dispute. What is correct according to those who have 
investigated the issue is that it is forbidden unrestrictedly...” 234 



233 A need is not to be confused with the necessity (*jj>^). As the necessity 

permits the Haram (impermissible), while the need only permits the Makruh (disliked. 
Meaning, it changes the ruling from an act that is originally Makruh to being Mubah). 

234 Refer to Fiqh of Jihad: Understanding the Obligation (2 nd Edition), Chapter 26 
(pp.562-602) for a detailed explanation of the topic of this chapter 
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( 39 ) 

REQUESTING ONE’S SOLDIERS, DURING 
CRITICAL TIMES, TO PLEDGE AN OATH TO BE 

STEADFAST 


* __ 
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Hadlth 67: Jabir narrated that, “We were one thousand and four 
hundred on the day of Hudaybiyyah, so we pledged allegiance (to the 
Prophet m) under the tree (called) Samurah while ‘Umar was holding 
his hand. We pledged that we wouldn’t flee (from the enemy), and we 
didn’t pledge to die.” 235 


Commentary: An-Nawawl said in al-Minhaj, “The meaning of 
pledging not to flee, is to exercise patience until we are granted victory 
over our enemies, or we are killed.” 

It was from the Sunnah of the Messenger of Allah m to take a pledge 
to be steadfast from the fighters, as can be seen in the above Hadlth. 
This is in spite of the fact that Allah made steadfastness on the 
battlefield Wajib upon the believers with His noble words: 



235 Sahih Muslim (1856), al-Jami’ at-Tirmidhi (1591), Sunan an-Nasa’i (4158), Sunan 
ad-Darimi (2498), and Musnad Ahmad (14114). The wording is Muslim’s 
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O you who have believed, when you encounter a company 
[from the enemy forces], stand firm and remember Allah 
much that you may be successful. 236 


He H also says: 



O you who have believed, when you meet those who 
disbelieve advancing [for battle], do not turn to them your 
backs [in flight]. 237 


And: 





O you who have believed, persevere and endure and remain 
stationed and fear Allah that you may be successful. 

In addition, the Prophet ^ warned the believers, in a Hadith recorded 
by al-Bukharl in his Sahib (2766), that to flee in battle is one of 
the seven destructive sins. He m said in it: 

JPj ...» :J15 Uj A Opj % £Ul \j^\» 

. o &» I / o / 

«... 

“ Avoid the seven destructive sins," the Companions said, “O Messenger 
of Allah, what are they?” He said, "... and to flee when the armies meet 
(i.e. in battle)..." 239 


236 Surah al-Anfdl (8):45 

237 Surah al-Anfdl (8): 15 

238 Surah Al ‘Imran (3):200 
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Thus, the act of the leader taking a pledge from his followers to do that 
was already Wajib upon them, or to abstain from that was already 
Haram upon them, serves not only to remind them of their religious 
duties, but also to emphasise the importance of the said acts. This is 
particularly important on the eve, or during battle, as the eyes roll and 
the heart reaches the throat, and Satan will be inciting the believer to 
forget Allah ft and His commands. Instead, he - may Allah’s curse 
enshroud him - will incite the believer to think about self-preservation, 
his future, wife, children, wealth, home, the pain of injury or death, and 
so on. Consequently, being constantly reminded about what is 
important is necessary for the majority of mankind. Indeed Allah # 
said: 



And remind, for indeed, the reminder benefits the believers. 240 

A fact evident in the repetition of a number of central themes 
throughout the Qur’an and Sunnah ; such as Tawhid, avoiding Shirk, 
Taqwa, the prayer, and Jihad. 

The Prophet |j|, and after him the Companions used to have 

orators inciting and inspiring the Mujahidin, and the reciters of the 
Qur’an accompanying the army reciting the verses of Jihad. 

Ibn an-Nuhhas ZtiZF, mentions Tkrimah ibn Abl Jahl in Mashdri 
al-Ashwaq (p.989&990) in his chapter speaking about the courageous 
of the Ummah. He said, “He was from the most courageous before 
becoming a Muslim... During the battle of Yarmuk he fought 
ferociously. He was told to fear Allah and take it easy upon himself. He 
replied, ‘I used to fight to defend al-Lat and al-‘Uzzah (two idols) and I 
would not take any care for myself. Now you want me to be cautious 
when I am fighting for Allah and His Messenger? Never!’ The people 
said that this only increased him in bravery, until he was killed.” Ibn 


239 Also in Sahih Muslim (89), Sunan Abi Dawud (2874), and Sunan an-Nasa ’i (3671) 

240 Surah adh-Dhdriydt (51):55 
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an-Nuhhas also reported (p.990), “He (‘Ikrimah) said, ‘At every 
opportunity I fought the Messenger of Allah and I am going to flee 
from you today?’ Then he called for the Muslims to pledge to fight to 
the death. Al-Harith ibn Hisham and Dirar ibn al-Azwar, along with 
four hundred from the ranks of the Muslims and their knights gave their 
pledge to him. They fought in front of the tent of Khalid, until all of 
them sustained injuries, and they were all killed, except those who 
exonerated themselves (from any blame due to their conduct).” 


190 


Forty Chapters on Leadership Commentary 


( 40 ) 

THE PROHIBITION OF THE LEADER, OR GROUP, 
SEEKING RECOGNITION FOR THAT WHICH THEY 
DO NOT, OR HAVE NOT DONE 


iJaZ p Uj : jj§& Jj| 'Jjlj Jls :cJli yj J\ ol i\^d\ °y 

«jjj u~P^ 


Hadxth 68: Asma’ bint AbT Bakr narrated that the Messenger of 
Allah |§§£ said, “The one who creates a false impression of receiving 
what one has not been given, is like one who wears a garment of 
falsehood 241 


Commentary: Seeking recognition for what one has not done is 
prohibited from a number of angles: It is a type of lying and a trait of 
Nifaq - seeking to present an impression to people different from the 
reality. As such, the Munafiq seeks to display, and be credited by 
people for his apparent Islam, while he conceals disbelief. Likewise, the 
person seeking credit for a deed they have not performed, seeks to be 
clothed in a false garment of piety and/or righteous actions, all the 
while being free from such noble acts. Thus, this person seeks to reap 
another’s fruits without putting in any of the effort entailed with their 
cultivation. 

The leader that does this, even if he thinks his actions are justified, is 
displaying character traits that betray his insincerity with Allah, and 
desire to be recognised and praised by people. He is worse than the one 
mentioned in the Hadith wherein the Prophet |gfc was asked: 


241 Sahih al-Bukhan (5219), Sahih Muslim (2130), Sunan Abi Dawud (4997), and 
Musnad Ahmad (26920). The wording is Muslim’s 
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“A man fights for spoils, another fights to be mentioned, while another 
fights to achieve notoriety. Which of them fights in the Cause of 
Allah?” 


And then he ^ responded, rejecting the three people mentioned: 

yy j aiih & &\ Lisr bfs cyti y 

“The one who fights so that the Word of Allah is exalted above all else 
is the one who fights in the Cause of Allah.'’'' 

In the above example, at least the three men mentioned actually fought. 
While the one who seeks recognition for what he has not done, not only 
seeks recognition from people for acts that should be solely for the sake 
of Allah Is, but he did not even put in the effort to do the act(s) in the 
first place! As such, he combines two evils. 

Unfortunately, this kind of behaviour has become somewhat 
commonplace for a number of the Jihadi youth, and even some groups. 
They seek to claim ‘credit’ for operations and acts they are not 
responsible for, and claim success for operations which were in reality, 
failures according to their original objectives. Such behaviour is, more 
often than not, exposed by Allah (in this life), but it also brings the 
whole Jihadi movement into disrepute in the eyes of both the believers 
and disbelievers - and we seek Allah’s pardon. 

Leaders must thus be aware of falling into this evil trap, and from being 
the cause of the staining of Islam’s, and in particular, Jihad and the 
Mujahidin’s reputation. As the leader is not only tasked with defending 
Islam (and the Muslims) from physical attack, but he must also, 
according to his capabilities, defend the religion from every other type 
of attack by the disbelievers, Mundfiqin, and apostates. 
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Everything correct, and if there is any benefit in this commentary, then 
it is undoubtedly solely from Allah H, while all faults and errors are 
from none other than myself, and from the whisperings of the accursed 
Satan. 


And all praises are due to Allah, the Lord of all of the creation. 
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